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Prefatory Note 


I have great pleasure in presenting the third edition of the 
work entitled Majma-ul-Bahrain by Prince Muhammad Dara 
Shikuh, which is a reprint of the first edition of this work, to 
the scholarly world. The Asiatic Society published its first 
and second editions respectively in May 1929 and in April, 
1982. I had the proud privilege of writing the preface to the 
second edition of this work. Again, I got the opportunity of 
writing a Foreword to the present edition. 

It should be noted that the ‘‘Muslim intellectual perception 
of Hinduism’’ would help us to understand how ‘‘the 
establishment of Turkic rule in India opened up many 
opportunities for contact between Hinduism and Islam’’. 
Learning Sanskrit al-Biruni (d. after 1050 A.D.) translated 
Sanskrit Classics into Arabic and he wrote Kitab fi tahqiq 
malil-Hind for acquainting his ‘Ghaznavid rulers with 
Hinduism’ . He also observed that ‘‘at the level of the common 
people, anthropomorphism is found in Hinduism, Islam, 
Jewry and Christianity.’’ The initiative taken up by al-Biruni 
for translating Sanskrit works into Arabic was undertaken at 
a later period by some other Muslim Scholars, who were avell 
conversant in Sanskrit Language. 

Several Muslim rulers ‘‘ordered the translation of various 
Sanskrit works into Persian in order both to satisfy their own 
intellectual curiosity and to increase Muslim understanding 
of Hinduism.’’ There was no doubt that the Maktab Khana, 
a translation bureau of Akbar, ‘‘helped considerably to 
change the Muslim perception of Hinduism.’’ The ‘most 
remarkable’ productions of this bureau were ‘‘the translations 
of the Mahabharata, the Ramayana and the Yoga Vashishta.”’ 
Akbar thought that the translation of texts from both Hinduism 
and Islam ‘‘would form a basis for a united search for truth’’ 


[iv] 
and would also ‘‘enable the people to understand the true 
spirit of their religion’’. In this way the Emperor ‘‘sought to 
heal the religious differences amongst his subjects.’’ As a 
result of the translation of Sanskrit works into Persian, the 
Muslim intellectuals became aware of ‘the Vedanta school of 
Hindu philosophy.’ 

At a later period Akbar’s Sulh-i-Kulh or path of 
uninterrupted peace in relationship with all people, was 
carried on by Prince Dara Shikuh, who translated the 
Upanishad from Sanskrit into Persian ‘‘in order to discover 
Wahdat al-Wujud doctrines hidden in them’’. He criticised 
the Hindu theologians for ‘‘hiding the Upanishadic truth 
from both Hindus and Muslims.’’ He believed that ‘‘his 
translation would help mystics of both faiths.’’ In his work 
Majma-ul-Bahrain (The Mingling of Two Oceans), Dara 
Shikuh ‘“‘tried to prove that an appreciation of the deeper 
elements in Sufism and Hindu mysticism could be achieved 
only by the elite of both religions.’’ He compared the Islamic 
Sufi concepts with those of Hindu mysticism and came to this 
conclusion that ‘‘they were identical.’’ Through his theological 
discourses, Dara Shikuh infused the spirit of liberalism into 
the medieval Indian life and expanded the horizon of Indian 
mind. 

The publication of the third edition of this work indicates 
that the scholars and general readers who are engaged in 
studying Indian theological discourses are attracted to Dara 
Shikuh’s views. 


Amalendu De 
General Secretary 
March 19, 1998 The Asiatic Society 


FOREWORD. 


The ‘ science of religion’ has in the last fifty years developed and 
progressed in many ways. We have the comparative, the historical, the 
sociological and the psychological methods. Of late a new school has 
arisen which is well-exemplified by ite forerunner James (Varieties of 
religious Experience), and latterly by Otto (Das Heilige and Die Religi- 
onen), a school which relegates history, and philology to the background 
to concentrate in the first place on the religious experience itself. Pratt 
in his recent work The Pilgrimage of Buddhiem applies the principle in a 
practical way and rightly says: ‘‘ To give the feeling of an alien religion 
it is necessary to do more than expound ite concepts and describe its 
history. One must catch its emotional undertone, enter sympathetically 
into ite sentiments, feel one’s way into its symbols, ite oult, ite art, and 
then seek to impart these things not merely by scientific exposition but 
in a of indirect ways.” Non scholae sed vitae is the motto of this 
school. 

Nevertheless, history and philology will remain indispensable acces- 
sories, And also in the historical method there is development and 
subdivision. A group of phenomena of great interest and importance, 
but, scarcely as yet touched upon, is the one furnished by what may be 
called the symbiotios of religion. In Europe, the confluence of paganism 
and Christianity has submerged all paganism without destroying it. 
In Java, the confluence of Indonesian animism, Hinduism and Islam has 
produced a doctrinal, terminological and sentimental complex which is 
difficult to analyse and is an example of permeation without suppreasion. 
In China, Confucianism and Buddhism have remained unmixed side by 
side, whilst Buddhism has intimately influenced Taoism, chiefly in the 
popular strata. In India, likewise, Hinduism and Islam have remained 
oil and water, though a subtle influence has perhaps been exercised upon 
later Islamic mysticism and magio by the surrounding Hindu atmos- 
phere. On the contrary the purely artificial individual endeavours of 
an Akbar and a Dar&é Sbikiih to introduce Hindu thought and specula- 
tion into Persian literature have remained almost completely isolated and 
sterile. A little literary theological island has been created which has 
remained uninhabited and from which no travellers have undertaken 
further voyages into the world of Islim. The rich and fertile results of 
the introduction of Greek thought into the Arabio and tho mediaeval 
western world is in this instance counterbalanced by an entire lack of 
consequences, and the effort was still-born. Nevertheless syncretistiv 
and irenistic tendencies are always interesting and deserve attention. 
‘The sharply defined and definitely circumscribed literary activity of the 
fow notable Muhammadans who have sought to transplant Iudian 
thought into tho Igamic world is of such s nature and morocover 
connected with incidents of human and dramatio value. 

It is difficult to decide where to begin in this study : with tho artifi- 
cial ondeavours of rulers, like Akbar or Dir&é Shikiih or with thosv 
of humbler mystics without autocratic influence. One might either 
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prefer to approach the problem through translations such as the Persian 
translation of the Upanisads or through systematic treatises such as the 
one that forms the subject of the present volume. The whole subject 
has been scarcely touched. Speyer in his De Indische Theosophie has in 
one of his chapters dealt with the influence of Indian theosophy on the 
West and has shortly spoken about Kabir, the Sikhs, Akbar, and Ram 
Mohan Roy. De Massignon has recently published and translated the 
conversations between Dar& Shikiih and Baba Lal Das. ‘Abdul Wall has 
dealt with the ‘relations between Dari Shikih and Sarmad (Journal, 
A.S.B., Vol. XX). The most fundamental discussion, however, hitherto, 
of Indian influence on Muhammadan mysticism seems M. Horten’'s 
Indische Stromungen in der itslamischen Mystik (Heidelberg 1927 and 
1928). The two parts of the work contain ample bibliographical 
references. 

Now Professor Mahfuz-ul-Haq comes, in the present publication, 
with a contribution of singular interest for this subject. It is not that 
this ‘‘ Mingling of the two Oceans’”’ proves to be a book of deep insight 
or great spirituality. On the contrary, it seems ‘ poor in spirit’ and 
largely verbal. But it gives us a starting point. From this little book 
we can work backwards and forwards. It is an apt focus for further 
research. 

Professor Hag, by his painstaking translation, and by the fullness of 
his annotation, has deserved well of his readers and has made easy the 
task of students in this particular field who may be neither Sanskritists 
nor Persianists. Aboveall, by his careful and straightforward work he has 
taken away a false glamour with which the tragic death of its author had 
endowed the booklet as long as it remained scaled. But in this connection 
a word of caution suggests itself. We feel that the absence of the glow of 
true inspiration in the treatise izobvious. But is this poverty of quality 
a true measure of Dara’s attitude and endowments? From other data 
known concerning him it is legitimate to regard this question as 
one open to 4 certain measure of doubt. Have we not rather to estecm: 
the matter-of-fact substance and the terminological comparisuns of the 
treatiso not as the measure of his vision but as the moasure of his pru- 
dence? After all he was executed as a heretic. Could he in his time 
and in his circumatances have said more than he did in this work with- 
out danger of dire consequences ? All these are matters of speculation, 
but of great human interest. We shall only know for certain when bis 
whole @uvre is made accessible to us, and we are grateful to Professor 
Haq for having made a beginning. Dara Shikiih, whether he was great 
of soul or only an aristocratic but small dabbler in great things, will 
Tomain a tragic figure in human history. As the last continuator of 
a short line of activity begun by his great-grandfather, the great Akbar, 
he is also an historical figure in the development of Indian thought. 
For all these and many other reasons we welcome the present work in 
which from beyond the gulf of death the voice of Hindu-Muslim Unity 
has been given life again, insistent, sincere, and tragic. 


CaLouTta : i JOHAN VAN MANEN. 
15th May, 1929. 


PREFACE 


The founder of the Asiatic Society, Sir William Jones, initiated 
discussion on religions of different countries in a comparative 
manner. A new branch of human knowledge, Comparative Religion, 
developed and progressed in this way in our country. Efforts 
were made by the Asiatic Society to unfold various aspects of 
social and religious life of the Asiatic peoples. The publication 
of the Bibliotheca Indica Series, started in 1849, was a collection 
of works representing Oriental literature and containing original 
text editions as well as translations into English including biblio- 
graphies, dictionaries, grammars and studies. The New Series had 
begun in 1860, and is still continuing. In this Series, in 1929, 
the Asiatic Society published the original Persian Text of Majma- 
UL-Bahrain (1654-1655) by Prince Muhammad Dara Shikuh 
(1615-1659). In the same year the English translation of this 
text along with notes and variants was done by Professor M. 
Mahfuz-UL-Haq of tbe Presidency College, Calcutta. Professor 
Haq consulted five Manuscripts of Majma-UL-Bahrain available in 
different parts of India in preparing the present text. He also 
used the Arabic version of Majma-UL-Bahrain. But he could not 
secure a copy of Urdu translation of this work by Gocul 
Prasad. . 

It is gratifying to note that Professor Haq received ungrudg- 
ing assistance from several noted scholars in editing this work. 
At the initial stage Dr. Surendra Nath Das Gupta was associated 
with it and made some -important. suggestions. Professor Nilmoni 
Chakravarti helped Professor Haq in identifying and transliterat- 
ing the Sanskrit terms. As regards the vast Islamic bibliography 
and Quaranic literature Professor Haq got help from his teacher 
‘and colleague Dr. M. Hidyat Husain. The urge for acquiring 
knowledge on comparative religion was so strong that the scholars 
of different communities could move together to produce such a 
valuable work. 

The attention of the scholars to the works and ideas of 
Dara Shikuh was, however, drawn by the famous historian William 
Irvine, who in a letter to Sir Jadunath Sarkar in August 1905, 
pointed out : "The losing side (e.g. Dara Shikuh’s) always gets 


Scanty justice in histories”. Sir Jadunath threw enough light on 
the career and character of Dara Shikuh as ‘a soldier and a 
politician’ in his History of Aurangzib and he suggested to 
Dr. Kalika Ranjan Qanungo the idea of a monograph on Dara 
Shikuh. Accordingly, Dr. Qanungo took up the study of the 
tragic career of the Philosopher-Prince and published his work 
Dara Shukoh in 1935. In his study of Dara Shikuh Dr. Qanungo 
took his clue from the observations of William Irvine. After- 
wards a very learned article entitled Les Entretiens de Lahore 
by Huart and Massignon came out in the Journal Asiatique in 
October-December 1926 which gave ‘a new turn’ to Dr. Qanungo’s 
study. 

“In spite of the second edition of Dr, Qanungo’s work, which was 
published after a lapse of about seventeen years, and the mono- 
graphs and papers of Rezaul Karim (Sadhak Dara Shikuh, Calcutta, 
1944), Bikramjit Hasrat, Dara Shikuh, Life and Works, (Santi 
niketan, 1953), Dr. Suniti Kumar Chatterji (Sanskriti Silpa Itihas, 
‘Calcutta, 1976) and, Syed Muztaba Ali (Jubaraj-Raja-Kahinir 
Patabhumi, 1381 B.S.) on this aspect, the study of Dara Shikuh 
did not progress much. Realizing the importance of the study 
of Dara Shikuh in the present context of Indian life, Dr. Suniti 
Kumar Chatterji as President of the Dara Shikuh—Rammohun 
Institute, in collaboration with its Secretary Rabiuddin Ahmed, 
organized.a seminar in Calcutta on the Life and Thoughts of 
Prince Dara Shikuh on 20-21 March, 1976 in which prominent 
scholars took part. 

In _ this way ‘the ground was prepared by ‘ead scholars to 
develop the study of Dara Shikuh in our country. I am present- 
ing the second edition which is a reprint of the first edition of 
Majma-ul-Bahrain to the scholarly world with this expectation that they 
would come forward to make ‘‘a correct assessment of the place 
of Dara Shikuh in the history ofalndia and a proper appraisal of 
his thoughts and ideas which are of great importance even to-day.” 


10 April, 1982... Amalendu De 
General Secretary. 
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INTRODUCTION 


Dark& Gbikih, the author of the present work, was born at Ajmtr, 
(Monday night, the 20th Safar, 1024 A.H.),) the city hallowed by the 
memory of the great mystic, Mu‘inuddin Chight!, whose tomb there has, 
for centaries past, been visited by the devoted followers of the Prophet. 
Dars's father, ShabjahAn, had also frequented the tomb of the celebrated 
saint and prayed earnestly for the birth of a son, for his two ‘eldest 
children had been daughters.* The prayer was: accepted, as it is said, 
and Déri's birth was naturally hailed with the ontburst of feelings of 
joy by his deyoted parente. 

The prince himself records the circumstances attending his birth, 
while noticing the life of Mu‘inuddin Chishts, in his Safinat-u-Avwliya :* 

“ And this fakir was born in the suburbs of Ajmir, by the (lake of) 
S&gar Tél, on‘the last day of Safar, Monday midnight, 1024 A.H. As 
in the house of my respected father three daughters had been born and 
there were no male issues and (as) the age of His Majesty had reached 
twenty-four, he, on account of the faith and devotion that he had for 
the Khwija (ie. Mu‘inuddin Chigbtt) prayed, with ticusand presen- 
tations and supplications, for the birth of a son. And with His grace 
God, the Most High, brought this meanest slave of his (i.e. Dark Sbikih) 
into existence who hopes that He will grant him the grace of doing good 
snd will bring to his host His goodwill and that of His friends. Amin, 
Oh, Lord of the world.” Thus, it is » lappy coincidence that Dirk 
who was born at the city of « great mystic and divine turned out to 
be # devout Sift and « ‘ man of the Path’ throughout bis life. . 


Eaary Luvs. 

We know very little about Déri’s early life, for the Mughal his- 
torians, who have primarily been the chroniclers of the political events 
occurring in the State, give us very scanty information on the subject, 

oe ea eee nine geal aa eee 


1 B&dghdhn3ma (Bib. Ind.), Vol. I, Part i, p. 301; ‘Amal-1-Gasib (Bib. Ind.), 
Vol. I,p. 92. 
8 Har Niet Begam (b. 8th Safar, 1023 A.H., and d. 4th Rebf' II, 1025 A.H.), 


and Jahfia Art Bogam (b. 2lst Gafar, 1023 A.H. and d. Ramadi, 1092 A.H.). 
® Nawal KighOr Edition, p. 94. 
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and the first glimpse that we get of him is at the time when he is handed 
over to Jahangir! as a hostage on behalf of his rebel father, Khurram, and 
jealously guarded by his step-grandmother, Nir Jahén. Dér& was 
detained at Lahore up to the date of §hahjahin’s accession (1037 
A.H.=1627. A.D.).2 When Dar& §hikih returned to Agra he was 
about 13 years old and it must have been about this time that Shah- 
jahin would have given earnest and serious attention to imparting 
higher education to him. But there is nothing on record, so far as I 
know, to show how far Dar& §bikiih had progressed in his studies 
and what special endeavours had been made by his father to educate 
him in accordance with the best traditions of the Mughals. What the 
Court Historians inform us of is not about the progress made by D&r& 
in hie study of Philosophy * or Caligraphy but of the showering of royal 
favours, in the form of presents and gifts and promotions in official 
rank, etc. But we must confess that such matters can hardly interest 
us. They can only be used profitably by « chronicler of Dara’s political 
history and not by one who aims at tracing the literary attainments of 
this illustrious prince. So, I am constrained to pass over the many 
unimportant events recorded in the official and non-official histories of 
the reigns of SbAhjahn and Aurangztb, and would only make a passing 
reference to some of the more important ones. 

Dara, as is generally known, was the most loved child of Sbah- 
jahin and, as such, the Emperor did not like to lose his company 
by sending him to distant provinces. The other princes, Shuji‘, Murid 
and Aurangztb, were-sent out.aa provincial governors but Dar, “ the 
eldest child of the Khilafat,”’ was kept at the Imperial Court, under the 
very eyes of his fond father who was unwilling to part company with him. 
‘This exceas of love was unfortunate in two ways: it aroused the jealousy 
of the other princes and shut out Dara from gaining first-hand experience 
as @ soldier and an administrator. Undoubtedly, he was appointed 


1 Dart was handed over, along with Aurangz[b, to Jahangir in June, 1626 A.D., 
Muntakhab.ul-Lubab, Vol. I, p. 877; Tusuk-i-Jahingiré (‘Allgagh, 1804,) p. 391; 
Beni Prasad’s Jahangir, P. 304. 

2 Dér& Shikdh was eecorted with Auratgsib to Agra and ‘received by the 
parents on the Ist Rajab, 1037 A.H. (BadghGhnaima, Vol. 1, Part i, pp. 177, 178 
Muntathab-ul-Lubab, Vol. I, p. 398.) 

* We only learn that Mull& Mirak Harawl was appointed aa a tutor of D&ri 
(B&dghGhnama, Vol. I, Part ii, p. 344; Sakinat-ul-Awliyd, p. 47). 
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governor of the provinces of Allahabad’ and the Panjab,* but he was 
allowed to live at the capital and rule through his agents. This rule by 
proxy could hardly make him exporienced. He also led the Kandhfar 
campaign in 1053 A-H.* But, from the accounts of the campaign, it 
is apparent that it was not like an expedition led to a distant land or « 
march through difficult and perilous tercitory but rather the triumph- 
ant pageant of a viotorious general. The expedition was unsuccessful, so 
was the previous one led by Aurangzib.. But it cannot be denied that 
Dar& made certain tactical blunders and the over-concern of his father 
‘for him hastened his recall ;* the task being thus left unaccomplished. 
It will appear, therefore, that Dird was more a man of the court 
than of the camp; but it cannot be denied, at the same time, that he 
possessed an extraordinary capacity for adaptability. A prince who 
had passed his days in the luxuries of a most magnificent Mughal 
court, would have been expected to be utterly hopeless in the field of 
action ; but we find that Daraé can compose himself, he can adjust 
himself to his environment and can face the frowns of fortune with 
a dignified counténance and a lofty resignation. In the struggle for 
succession, which followed the illness of Shahjabén, in 1067 A.H., 
Dér& displayed all his latent powers of organisaticu and generalship ; 
but he was no match for the sun-dried diplomat and geveral—Aurang- 
ztb. The three brothers Shuja'‘, Aurangztb and Murdd were marching 
on Agra with a well-equipped and trained army and Dara had to face 
them with all the resources at his disposnl. He sent his son Sulaiman 
Shikih against Shuja‘, who was routed and turned back, but, before 
Sulaim&n could come to the reséue of his father, the latter had been 
defeated by the combined forces of Aurangzib and Murfd, at Samigarh 
(7th Ramadan, 1008 A.H.). The battle of Samigarh sealed the fate of 
D&r&, who fled to Agra, thence to Lahore, Multén, Bhakkar, Gujarit 
and Cutch. He returned and fought with Aurangzib but only to be 
turned back after an ignominious defeat. The flight of Dara is a very 
painful episode of suffering, privation and misery. His companions 


} Allahabod ond the forte of Rohtas and Janada’ was given to D&r& on the 
let Jamitda I, 1066 A.H. (Badghdhndma, Vol. 1, p. 424). 

2 Bddeh&hn&ma, Vol. II, p. 611. 

3 Ibid., Vol. II, pp. 201-308. 

4 Muntakhabd-ul-Lubab, (Bil. Ind.), p. 591. 
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deserted him, his best supporters left him and the climax. of calamities 
was reached when Nadira Begam, his dearest and best loved wife, was 
snatohed away by the crue] hand of Death. Dara presented a miser- 
able figure ; he was a broken man, and resigned himself to the will of God. 
His sufferings, however, were soon to end. He was captured’ by Malik 
Jiwan of Dadar, his Afghin host, and brought to Delhi under the 
escort of Aurangzib’s generals and paraded through the streets on a 
large elephant. He underwent » mock trial at the hands of Aurang- 
zib’s ‘Ulama and was found guilty of apostasy from Islim. The 
younger brother passed orders for his execution,’ which was carried 
out on the night of Wednesday, 21st Dbul Hijja,* 1069 A.H. So died 
Daré, the eldest son of Shahjahin and the would-be emperor of 
Hindistan. 


DABA AS AN AUTHOR. 


A perusal of the writings of Dar& Shikih will make it abundantly 
clear that he had Siifistic leanings from a very early age. He 


1 For an account of the trial of D&raé Shikih and the charges brought against 
him see Madthir-i-dlamgiri, (Bib. Ind.), p. 4; ‘Alamgirnama, (Bib. Ind.)}, pp. 34-36, 
in which the charges are enumerated in some detail, and p. 432 where the 
Immediate reasons of the execution are given; Afuntakhad-ul-Lubab, (Bib. Ind.), 
ii, p. 87, in which Dard is acoused of vilifying Tasawwuf; Manucci, Sloria Do Mogor, 
i, pp. 3566-358, gives a very graphio account of the execution but makes the highly 
inoredible statement that Dari wanted to embrace Christianity in his last moments ; 
Bernior's account (Travels, p. 100), is brief; J. N. Sarkar (Aurangzib, i, pp. 206-209 
and ii, pp."213-219) gives the béat account based, among others, on Térikh- tQaah 
sae of Mir Mulammad’ Ma‘sdm. 

2 ‘Alaingirnama, (Bib. ind), 432. According to Maathir-i--Alamgiri, (Bib. 
Ind.), p. 27, Dar& wos executed on the night of Thursday, the 21st Dhul Hijja; the 
author of ‘Amal-¢-$alih (Elliott vii, p. 244) records on the 26th Dhul Hijja, Khaft 
Khan (Muntakhab-ul-Lubab, ii, p. 87) saya that Dirt was executed on the last 
(akhir) day of Dhul Hijja, (io. 20th), while Mufti Ghulim Sarwar (Khazinat-ul- 
Asflya, i, p. 174), records the date of execution on the Ist Muharram, 1070 a.s., 
which is evidently wrong. H.° Blochmann (J.A.S.B., xxxdx, i, p. 277) accepts the 
2lsat Dhul Hijja oud says that it was Tuesday cvening, Ho observes :— 

“The last day (29th Zf Hajjah) of the yoar 1069 coincides with Wednesday, 
7th Boptember, 1059. Hence the 2lat Zf H&jjah is Tuesday, 30th August. The 
Muha:mmadan Historian says, Déré was killed on « Wednesday ecening, This fully 
agreos with our computation; for tho Muhammadan Wednesday commenced on 
Tuesday, 8 o'clock ¥.n.” 
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had studied the well-known works of the Sifts of Isl4m and had ox- 
amined their contents very closely and minutely. We find him making 
very apt quotations from the works of the various masters of Sifism 
and also deducing relevant, but mostly independent, conclusions from 
the Holy Kur’én and the Traditions of the Prophet. He appears to be 
independent in his judgment and bold in his conclusions. He does not 
seem to make a fetish of the stereotyped dogmas nor, necessarily, 
follows the beaten path. His studies in Siifism lead him to the con- 
clusion that Truth is not the exclusive property of any particular or 
‘chosen’ race but that it can be found in all religions and at all 
times. But this conclusion was not reached in one day. It was the 
result of deep study and continued association with the divines of 
different religions and the Sifts of various shades of opinion. This 
gradual development of the mental] attitude of Dara is a very interest- 
ing study. His is a mind which advances from the commonplace to 
the sublime. We can have some idea of this gradual advancement 
from a perusal of the various works and their contents, a list of which 
I give here in their chronological order : 

l, Safinat-l-Awliyd, is the first work of Dars, which he wrote 
in his 25th year (27th Ramadan, 1049 A.H.). He writes in the in- 
troduction to this work that he had a particular respect for the 
Sifts and the religious divines, and had studied their lives closely 
but had been disappointed to find that the details of their 
lives were scattered in the pages of so many different manusoripte. 
Moréover, as he remarks on p. 12, the dates of the birth and death of | 
many mystics were wanting in the standard biographies of the Sifts, 
to wit, the Najahat-ul-Uns, Tarith-i-Yaf'i and Tabakat-i-Suliani. 80 
he contrived to compose this work with the distinot object of supplying, 
within a very short compass, the details regarding the dates of birth 
and death, the place of burial and other important particulars of the 
saints of Islim. The extent as well as the conciseness of the work 
is apparent from the fact that in some 200 pages, Dar& has noticed the 
lives of about 411 saints and divines, including the Prophet,-his wives, 
the Orthodox Caliphs and the Imanis. The following is a detailed list 
of the contents of the work :— 


1 The Nawal Kishiir edition (1884) comprises 218 pages. 
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1 Prophet Muhammad, the Caliphs (4), the three Amir- 


tul-Muminin and the Imams (18) es .. 1+26 

2. Sainte of the Kadiri order .. ee -. 27-65 
3. Saints of the Nakshbandi order i -» 66-—94 
4. Saints of the Chishi? order ., re .. 95-119 
5. Saints of the Kubrawi order .. + .. 120-139 
6. Saints of the Suhrawardi order ue «. 140-159 
7. Saints of the various minor orders “e .» 160-377 
8. Wives of the Prophet “: we +» 378-388- 
9. Daughters of the Prophet .. + .- 389-392 
10. Female mystios .. ee . +» 393-417 


In the introduction to the work Dara ieee himself, as he bas done 
in most of his later works, Hanafi, Kadiri, namely, a follower of Imam 
Abi Hanifa and a Murid of the order which owes its origin to Shaikh 
‘Abdul Kadir of Gildan, and concludes by hoping that his (i ¢. Dara’s) 
future may be happy through the grace of the many divines and mystics 
whose lives he has noticed in this work. 

2. Sakinat-ul-Awliya.—This is Dara’s second work which he wrote in 
his 28th year (p. 134),! in 1052 A.H. (p. 6), dealing with the biography 
of Miyén Mu, or Miy&n Jiv, the spiritual guide of his Pir and Murshid, 
Mullé Sbah,* called LisGnullah, and his many disciples. D&r& Shikih 
writes in the introduction to this work that on a certain Thursday, in 
the 24th year of his life, an angel cried out to him, in his dream, that he 
will get such a reward from God as has not been bestowed on any 
previous king, and the fulfilment of this message came on the 29th 
Dbul Hijja, 1049, when he was initiated into the Kadiri order by Mulla 
Shah, who, according to Daré, was the greatest divine of hig time. 
Dfré, besides noticing at considerable length the lives of Miyan Jiv, his 
sister Jama] Khatin, and his many disciples, the most notable among 


1 Urdii translation lithographed at Lehoro. 

3 In Binyon’s T'he Court Painters of the Grand Moghuls (Milford, ‘192t), Plate 
No. XXXII, thore is fine miniaturo portraying Miyan Jiv and Mulla Bhah sit- 
ting opposite to each other. And in Havell's Indian Paining and Sculpture, 
(London, 1908), thore is a fine painting, rogroducod in colour, in which Mulla Shah 
and Khwaja ‘Abdullah uro seon sitting opposite to Miy&n Jiv, and in E. Blochot’s 
Les Enluminures dea Manuscrite Orientaux (Paria, 1026), there is a portrait of Dara 
Shikfih and Mullé 8h&h, which the learned author could not idontify. 
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whom is Mullé Shih, discusses various Sifistic and religious problems, 
such as the need of a spiritual guide, the way to find him, the desir- 
ability or otherwise of Sam (or engagement in hearing esoteric songs), 
the problem of the vision of God (or riiyat), etc. In short, the work is 
replete with interesting digcussions on the various problems of the Path 
and can be read with profit by the serious students of Sifism. It 
appears that Dara bas supported his arguments by reference to or 
quotations from the various standard works of Tradition or Siifism 
and the names of the following works, to which Dara has referred in this 
book, may serve to give an idea of-the extensive studies of this 
prince : Kash/-ul-Mahjub (p. 6), Tartkh-i- Yafi%s (p. 13), Mu‘jam-ul-Buldan 
(p. 14), Sahth Muslim (p. 24), Mishkat (p. 24), Babr-ul-Haka’ik (p. 63), 
Tafstr-s-Sullami, (p. 63), Tafeir-i-‘Ara'te (p. 64), Tafeir-t-Kubshars (p. 
64), Fasl-ul-Khilab (p. 65), Takmila (p. 81), Tafeir-s-Husaini (p. 135). 
This work is also valuable in another way, namely, that it gives us 
an insight into the relation which existed between Dar& and Mlyan Jiv 
and Mullé Shah. He first meets Miyain Jiv in the company of his father, 
Sbabjah4n, in 1043 A.H.,) and the immediate effect of this meeting 
is his complete reogvery from the serious malady he had been suffering 
from for the last four months (pp. 38, 39). The second visit of 
Dér&, which was also paid in company of his father*, produces a till 
greater effect on him. He goes bare-footed to the upper storey of Miydn 
Jiv’s house and, out of reverence to the saint, gathers the chewed clove 
thrown away by him. Next, he goes to him alone and pays-him homage 
by placing his hands at his feet (p. 41). This opened the portals of 
Divine mysteries on Dar& and Miy4n Mir pronounced him to be his “ very 
life and vision,” (p. 42). And it was through the kindness of Mty&n Mir 
that Dara received lesaons in Mushahida (or, Beholding of God) and 
also witnessed the Lailat-ul-Kadr, on the 27th Ramadan, 1050 A.H. 
The relations that existed between Dard and his spiritual guide, Mulla 
Shab, were more intimate and endured up to the latter's death, in 
1072 A.H. It is impossible to reproduce even in brief the many 
personal reminiscences of Déra’s relations with Mulla Shah which the 


‘1 The interview took place on the 17th Shawwal, 1043 A.H. (see Badahdhnima, 
vol. I, part ii, p. 12 and Sakinat-ul-Avdiya, pp, 38, 39). 

% This interview took place on the 8th Rajah, 1044 A.H. (noo Badghihnama, 
vol. I, part ii, p. 65 and Sukinat-ul-Awliy3, p. 39). 
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former has recorded in the Sakina, but the following extract from the 
lettera which the latter wrote to Dar& may serve to show the esteem in 
which the prince was held by his Pir and Murshid. He writes: .. I 
repose much trust in your wisdom and understanding ..” (Letter No. 1, 
p. 140). ‘You are well informed of divine mysteries ..’ (Letter No. 
3, p. 141). .... “O! temporal and spiritual King ..” (Letter No. 9) 
p, 147), ete. 
Moreover, Mull4 Shah has written a special Ghazal in which he has 
exalted the spiritual attainments of Déré Sbikih. He writes *:— 
The firat and the second Sahib Kiran (namely Amir Timir and 
Sbéhjah4n) are the kings of grandeur, (while) our Dara 
Shikih is the Sahib Ktran of heart. 
From the universe, the provision of the two worlds, he has 
brought under his grip on account of the merchandise of his 
heart. 


We alao learn from the Sakinat-ul-Awliyd that Mulla Shah had asked 
D&r& to impart spiritual instructions to the murids ; but the ‘Ulama who 
were known to Dér& dissuaded him from doing so (p. 135). He took 
omen from the Kur’an which was favourable to him but it appears that 
he never actually engaged himself in imparting spiritual instructions. 
Mull& Shah exhorted Déré, on the eve of his departure to Kaghmtr, 
“to advise the companions (y4rs) as he was the wisest among them”; 
and Dird, in his turn, requested him to pray for his future salvation 
(p. 138). It also appears that Mullt Sb&h was of opinion that the 
propagation of the KGdiri mission in India would take place at the hands 
of the prince (p. 139). Of the religious exercises in which Dar& engaged 
himself, there is one which deserves special mention, namely, his exeroise 
of restraining the breath. He writes, ‘‘One day he (Mullé Gbah) said 
that the exercise of restraining the breath which prevails in our order 
is absent from all others, and is extremely difficult to perform. He 
taught me the method which is peculiar to this order. Of the exercises 
in which I engaged myself in the beginning (of my spiritualistic 


1 Sakinat-ul-AwliyS, Curzon Collectign, No. 443, fol. 83b: 

e ws . 
Je wiylsale Ios be 5,C4lylo OUI cnedem py2 yd ws dy! wiyrale 
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career), this is one and, as a result, I could pass the whole night, 
whether it be long or short, in two breaths and, at times, my condition 
_ became such as if my life was going to be extinct.” 

- 3. Rieala-i-Hak Num4&, or ‘the Compass of the Truth,’ is the third 
work of Dara Shikih. It is a small tract of some thirty pages! dealing 
with the various stages of spiritual development and discuasing the ways 
nd means of reaching the highest pitch of spiritual perfection. The 
prince writes in the introduction that “none should read this Rieala unless 
he has got the companionship of some perfect (divine) (p. 6). Further, 
he adds that this tract is a compendiun of Futihat, Pusiis-wl-Hikam, 
Lawa’ih, Lama‘at, Lawami‘ and other works of Siifism and expects that, 
if this tract is examined by a man of God, he will justly remark 
what a (wonderful) gate of Divine inspiration has been opened to this 
fakir and that God has, inspite of his being in this garb (of a prince), 
opened to him the portals of saintliness and divine knowledge; so that 
haman beings may know that His favour is without any (particular) 
cause. Hedraws towards Himself whomsoever He likes, in whatever garb 
he be. This wealth (of Divine knowledge) is not bestowed on every one 
but has been bestowed specially on him.” (p.6). Dér& goes on speak- 
in thia strain. He says that his first work, Safins, was a composition 
of the period of quest (after a perfect divine) and his second, Sakina, 
wes written after he had reached the companionship of such a divine 
and had learnt from him “the paths of Sulgk and the Makamat (or the 
stages of the Sifis),” (p.7). Lastly, he says, ‘Now that the gates 
of Tawhid (Divine Unity) and ‘Irfan (Divine knowledge) have been 
opened to him by God, the Most Holy and High, and He has bestowed on 
him His special gifts and bounties, he records them in this tract.” (p. 7). 
Dara Yorther speaks (p..5) that he has uniformly named a book by 
taking omens from the Holy Kur’an. He writes ‘In all my composi- 
tions I have followed the practice of taking omens from the Holy Kur'an 
and naming them at the Divine instance. It had come to my mind to 
name this tract, Hak Num4, (or, the Compass of the Truth) and, when 
I took omen, the following Holy verse, which unmistakably points to this 
tract being a guide to truth and also to its greatness, came out”: 


1 Lithographed at the Nawal KighOr Press, Lucknow, 1010. It has also been 
t ranslated into English and published by the Panini Office, Allahabad. 
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And certainly We.gave Mosés the Book after We hat destroyed the- 
former generations, clear arguments for men and a guidance and a mercy, 
that they may be mindful (Ch. xxviii: 43). 

The tract is divided into six fasls (or, sections) dealing with the four 
worlds of Nastt, or, the Human World (pp. 8, 9); the Malakit, or, the- 
Invisible World (p. 9-21) ; the Jabarit, or, the Highest Heaven (p. 21-22) ; 
and Lahut, or the World of Divinity (p. 22). The fifth fas? deals with 
Hawiyat or Divine Essence and the sixth is a continuation of the same 
discussion. The author concludes the work by quoting one of his qua- 
trains which shows that the tract was completed in 1056 A.H. and that 
it was written under inspiration : 

“The whole of this tract is a compass of the Truth, 

and was completed ia the year one thousand and fifty-six. 
Consider this to be the work of Kadir (i.e. the Absolute) and not 
of Kadiri (i.e. Dara Sbikih), 

. Understand whatever I have said, and peace be on thee.” 

4. Shathiyit, or Hasanit-ul- Arifin, is e collection of Sifc aphorisms 
containing the ecstatic utterances of the mystics, which seemingly appear 
to be in direct contravention of the orthodox doctrines of Islim. The 
anthor says in the introduction that his mystic utterances and the: 
expreesion of higher truths in moments of ecstasy gave rise to serious 
objections from interested quarters. He writes!: 

“As I had become dissatisfied with the current books of the men 
of the Path, and at times used to utter words containing the highest 
truth, in my ecstatic states, and some ill-natured and insincere people, 
out of shallow knowledge, began to taunt and accuse me of heresies, it 
struck me that I should collect sayings called Shatahat of high-souled 
and eminent men of sanctity as authorities for my professions, to con- 
vince those who are imbued with the spirit of Dajjal instead of that of 
Christ or with that of Pharoshsinstead of that of Moses or with that 


1 I quote the English translation, or rather the paraphrase, given by Pendit 
Bheo Narain, in the Journal of the Punjab Historical Society, Vol. II, No. 1, 
pp. 28, 29. 
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of Abi Jah! instead of that of a Muhammad. Some sayings had been, 
no doubt, collected by one Bukli!, but as they were in allegorical style, 
I have added more, and simplified the language so that it may be pro- 
perly understood.” 

A perusal of the above extract will make it abundantly clear that 
Dari had reached a very high stage of spiritual life and, if we take his 
statement to be correct, there is no gainsaying that he indulged in such 
ecstatic effusions as are the exclusive privilege of those alone who 
are spiritually perfect. He has boldly supported his aphorisms and 
utterances by writing this work, which not only embodies the ecstatic 
utterances of the various divines and mystics—such as Bayazid, Dhun 
Niin al-Misri, Sahl b. ‘Abdullah at-Tustart, Abi Sa‘id Kharraz, Junaid 
al-Baghdadi, Ruwaim, Abi Bake Waasiti, Anmad-i-Ghazzall, ‘Abdul 
Kadir al-Jildnt, Ibn al-‘Arabi and others—but also of Prophet Muham- 
mid, the four Orthodox Caliphs and Imim Zain al-‘Abidin and Imam 
Ja‘far-i-Sadik. Dar& concludes by saying that some truth-seekers had 
asked him to embody i in this work his own Shath, or aphorisms, but he 
replied by saying, “My Shath is that all the Shaths contained in this 
work are mine.” This is certainly a very bold statement and may 
be said to do credit to the prince. 

It appears from the introduction that Dara Shikih undertook to 
write this work in 1062 A.H., when he was 28 years of age (p. 1),? and 
actually completed it on Monday, the last day of Rabi‘ al-Awwal, 1064 
A.H., (p. 64). His conclusion is interesting as it gives us an insight into 
his mental attitude. He writes (p. 64) : “He is fortunate who finds 
taste in these matters, and is benefited by them and considers himself a 
sincere devotee of theirs (i.e. the Siifis)-and engages himself in such 
pursuits. God, the Generous, has said, ‘We did not create the Jin and 
the human beings except for devotion.’ All the erotic and esoteric 
commentators of the Kur’an have explained devotion by the word 
‘Irjan (oc, Divine knowledge). Hence, nothing is better than Tawhid 
(monotheism) and Ma'rifat (Divine knowledge)... .” 


A 


1 The learned Pandit has wrongly read Bakli(, Ja,) as Hukli, It is part of 
the namo of Shaikh Rizbahin Bakli, the well-known saint, whose: life Daér&é has 
noticed on p. 176 of his Sukinat-ul-Awliyt (d. 606 A.H.). 

2 Hasanit-ul-Arifin, (Urdi translation) lithographed at Lahore and published 
hy Malik Fadluddin, Malik Chananuddin and Malik Tajuddin, Kakkay Zaity. 
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5. Majma‘-ul-Bahrain, or ‘ the Mingling of the Two Oceans,’ is the 
fifth work of Dar& Sbikith which. he completed in 1065 A.H., namely, 
when he was forty-two years old. As I have discussed the work more 
fally in subsequent pages, (pp. xxx-xxxiii, infra.) I need not repeat 
what I have stated elsewhere. 

6. Upanishads—This is a translation of some fifty chapters of 
the Upanishads, or Upanikhat, entitled Sirr-i-Akbar,| made by Déré 
Shikih, in 1067 A.H., or some two years before his execution. 

The chief merit of this translation lies in its simplicity and it must 
alwaya be considered as one of the best specimens of easy, flowing atyle. 
I cannot do better than present to the reader a translation of the intro- 
ductory pages of this work, which will give him, I believe, an adequate 
idea as to the reasons which prompted Dar& to undertake this work ; the 
pains that he took to read the Old and the New Testaments, the Paalmna 
of David and other Scriptures ; his disappointment at not finding in 
these scriptures a true solution of the problem of Tawhid ; and, finally, 
getting his heart’s desire in the Upanishads. 

He writes®: “ Praise be to the Self which has made the dot on the 
letter Li (~) of Bismillah, (ia the name of God), an eternal secret in all the 
revealed books; and Al-Hamd which is Omul-kitab, in the Holy Kur’an, is 
a reference to His Great’ Name (Jem-i-A‘zam), in which are inoluded all 
"the angols, Heavenly Books, Prophets and Apostles.. Preface: Now, 
thus sayeth, this griefless fakir; Muhammad Dar& Sbikih, that when he 
visited the Paradise-like Kashmir, in 1050, he had, through Divine 
grace and His boundless meroy, occasion to become a disciple of Mullé 
Sbab...... As he had an ardent desire for seeing the God-knowing 
devotees of the various ‘orders’ and hear their high utterances 
fegarding monotheism, he had read the various works on mysticism and 
had himself composed tracts, but, inspite of this, his thirst for under- 
standing Tawhid, which is a vast ocean, was increasing more and more. 


§ Anquetil Duperron, ‘ the famous French traveller and discoverer of the Zend 
Avouta,’ translated the Upanishads into French (not published) and into Latin, 
from the Persian translation made by Dér&é Shikih. Jt was published in two 
voluroes in 1801 and 1802. (See the Upantehads, translated by Max Miller in the 
Sqcred Books of the East Series, Vol. I, p. lviii.) 

2 Sirr-+-Akbar, (A.8.B. Curzon Collection, No. II, 154), folw. 1b, 2a, b, 3a, b, and 
4a. Beo also J.A.8.B., (New Series), Vol. XIX¢ No. 7, pp. 242 to 244 and 260 
to 252. 
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New problems were coming to his mind, the solution of which was 
impossible without a reference to the sayings of God or without (quoting) 
an authority from His Omniscient Self. Moreover, there were many 
seorets concealed in the Holy Kur’Gn and the Sacred Book, whose inter- 
preter it was difficult to find. So, he (i.e. the author) desired to read all 
the revealed Books, for the utterances of God elucidate and explain one 
another. It may be that in one place it is found in compendium, while 
_in others it may be given in detail; and, as such, the compendium may 
be understood by the help of the detailed. I read the Old and the New 
Testaments and the Psalms of David and other ecriptures but the dis- 
course on J'awhid found in them was brief and in a summary form and, 
from the easy translations which have been made by interested persons, 
- the object could not be realized. .... : 

Further, the author says that he examined the religious works of 
the Hindis, ‘whe do not negate monotheism,” and found that the 
monotheistic verses contained in the four Vedas have been collected and 
elucidated in the Upanskhat, which is an ocean of monotheism. So he 
undertook a liferal and correot translation of the work with the help 
of the Pandits and the Sany&sts of Benares and accomplished the 
work in 1067 A.H. He says: “Any difficult problem or sublime idea 
that came to his mind and was not solved"inspite of his best efforts, 
becomes clear and solved with the help of this ancient work, which is 
undoubtedly the first heavenly Book and the fountein-head of the 
ocean of monotheism, and, in accordance with or rather an elucidation 
of the Kur’aén.' And this verse appears to hare been revealed for this 
very ancient book : 


we ow 4¥ e Pieshs tie o +S © fee 4 da IK 
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It ig ascertainable that the above verse does not refer to the 
Pealms, the Pentateuch and the Gospels, nor to the Secret Tablet (Lawh- 
i-Mah/aiz), as the word tanzil cannot be applied to the latter. Now, as 
Upanikhat is a hidden secret .. and the actual verses of the Kur’an 
can be found in it, it is certein that the hidden book (or, kitab-i-makn@n) 
is & reference to this very ancient book. This Fakir has known unknown 
things and understood un-understood problems through the medium 
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of this book. And (he) had no other object in view (in transla- 
ting this work) except that he would be personally benefited or that his 
issues, friends and the seekers of the Truth would gather its fruits. The 
graced one who, having set aside the promptings of passion, and casting 
off all prejudice, will read and understand this translation,—which is 
entitled Sirr-+-Akbar (or, the Great Secret)—will consider it to be Divine 
utterance, he will have no anxiety or fear or grief and will be helped 
and fortified with Divine grace .....” 

7. Bhagvat Gita.—The Persian translation of this well-known 
Sanskrit work is ascribed to D&r& Ghikih in the manuscript copy 
(No. 1949) preserved in the India Office Library. Dr. Ethé is of 
opinion! that Dara Shikih and not Abul Fadl, as wrongly asserted 
by Dr. Rieu,? is the author of the work. In view of the categorical 
statement made by Dr. Ethé it is difficult to discredit his statement. 
The translation does not bear any date but most probably it was 
not made before 1067 A.H., namely, the year in which Dara translated 
the Upanishads. 

To the above list we may add the following works, which are, more 
or less, of a fragmentary character :— 

8. I learn from the Makhzan-ul-Ghara’ib,* an extremely valuable 
biography of Persian poets, that DAr& Shikth had compiled a Bayad, 
or Anthology, which was used by the author of Makhzan-ul-Ghara’sb in 
compiling his J'adhkira. It is unfortunate, however, that even a single 
copy of the Bayad cannot be traced in any of the Oriental libraries. It 
is needless to add that had the Baydad been available it must have 
thrown some light on the poetical taste of the prince and might also 
have enabled us to gather some more verses of the prince. 

9. D&ra Shikih is also the author of a large number of letters 
which are of no mean literary importance. The Fayyad-ul-Kawanin + 


1 Catalogue of Persian MSS. in the Library of the India Office, Vol. I, column, 
1089. 

2 Catalogue of Pers. MSS. in the British Museum, Vol. I, p. 39. 

8 MS. copy in the Oriental Public Library, Patna, (No. 230 of the Hand-liet), 
p. 3. ~ 
4 The Fayydd-ul- KawGnin in a valuable colloction of a largo number of letters 
divided into three books: “ (i) Lettors of kings and princes, (ii) Letters from nobles 
to each othor and to kings and princes, and (iii) miscellaneous letters.” (Sarker'a 
Aurangzib, ii, p. 316). Copies of this work are extremely rare but I was fortunate 
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contains some eight letters written by the prince to Shah Muhammad 
Dilrubé, Shaikh Muhibbullah of Allahabad and others, asking from them 
an explanation of certain abstruse points of Tasawwuf. I have also 
come across a number of letters, ascribed to him in certain books of 
Inghé and also in Majmia‘s, or the fragmentary collection of small 
- tracts, etc. 

10. In the Bibliothéque Nationale, Paris, (No. 701 of Blochet’? 
Catalogue), there is a MS. copy of Nigaristan-i-Munir, which contains, 
at the end, the'Introduction of a Murakka', (or, Album), which was, 
as the compiler’s note indicates, dictated by Dara Shikih. It is not 
known as to whether the Album was arranged by the Prince himself or 
that it belonged to some one else who asked him to write the Introduc- 
tion. It may also be possible that this introduction in Nigarietan 
is of the same Album which Dara presented to his ‘‘ nearest and dearest. 
wife,” Nadira Begam, in 1051 A.H. (= 1641-2 A.D.), 

Besides the above works, of which the first four have been printed 
and the Jast three are in manuscript, there are other works ascribed to 
the authorship of Dara which have not been traced so far. However, 
if an atlempt is made at their identification and the statements of the 
various authors, who have ascribed hitherto untraced works to Dara, 
are verified in the light of modern research it will, I hope, shed 
more light on the life and worke of this prince. I append, herewith, 
a list of such works as are said to have been written by Dara but 
have not, so far as I know, been traced in any of the amporcent libraries 
of the East or the West :— 

1. Risila-i-Ma‘ari/.—This is said to be a tract on, as ita name 
indicates, the doctrines of mysticism. The author of Khazinat-ul- 
Asfiya* (vol. I, p. 175) ascribes its authorship to Dara Shikih. Muham. 
mad Latif, in his Lahore *, has also included it in the list of Dara Shikih’s 
works but the latter appears to have only copied it from the Khazina. 


in examining a MS. copy of the above work. I have taken down a transcription 
of the letters of Da&r& Shikdh which I propose to publish sometime luter. Two of 
the above letters are included in a MS. copy of Safina-i-Bahr-ul-Muhlt, preserved 
in the Berlin Library (Pertach, pp. 40, 45). Another letter which Dar&é Shikiih 
wrote in 1055 a.g. (=1645 a.n.) is preserved in MS. No.'56 of the above library 
(Pertech, p. 115) and a letter to Sarmad was published in the Indian Antiquary, 1923. 

A By Mufti Ghuldém Sarwar of Luhore (Lucknow. 1874). 

2 Latit'a Lahore (1892), p. 64. 
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2. Nddir-un-Nikat.—Dr. Ethé* has ascribed this work to Dart 
Qbikih but has quoted no authority in favour of his assertion. It is not 
improbable, however, that Nddir-un-Wikit is only another name of 
Risala-i-Hak Numa, for « manuscript copy of the latter tract (in the 
A8.B. Curzon Collection) bears the former title. It is equally 
probable that Nadir-un-Nikat and Mukilima-i-Baba Lal wa Dara 
Ghikah® (of which I will speak later) are identical, for a manuscript 
copy of the latter work preserved in the O0.P. Library® bears the title 
of Makhzan-i-Nikat, which is closely allied to Nadir-un-Nikat. It is 
however, difficult to choose between the two probables. 

3. Mathnawi.—It appears from the Journal of the Punjab Histon- 
cal Society (vol. II, No. I)‘ that a Persian Mathnawi said to have been 
composed by this prince, is mentioned in the Makhzan,a monthly 
magazine of Lahore (September, 1907). 

4. It is stated in the above Journal that Daré Shikdh is reported 
to have written an autobiography, but, so far, I have found no men- 
tion of such a work in the books I have oonsultéd in connection with 
the life of this prince. 


Diai Sgmox as « Post. 

So far, we have described only the prose works of Daér& Shikih or 
such other works as have been ascribed to his authorship but have 
not, as far as I know, been traced anywhere. Now we may discuss 
briefly the merits of Dar& asa poet. But, I must state at the outset, 
that the materials for such a discussion are very scanty. We know from 
authoritative sources that Dar& Ghikiih composed s Diwan, entitled 
Iksir-s-A‘gam, which, according to the author of Khazinat-ul-dsfiya, 
contained “a mine of information regarding Tawhid,"”’ and was actually 
perused by him. It is a pity, however, that such a valuable Diwan has 
not, -as ‘yet, found room in the well-known libraries of the East or the 
Weat, nor has seen the light of print. I was pleased to see an announce- 
ment in the Nigar, (an Urdi monthly of Bhdpal), that the Diwin of 


1 Catalogue of Persian ASS, in the Lgia Ofice Library, Gol. I, p. 275. 

2 Journal of the Punjab Historical Society, vol. Ml, No. 1, p. 27. 

2 Pandit Sheo Narain's article on ‘Dard Shikih as an author,’ in the Journa? 
of the Punjab Historical Society, vol. II, No. I, p. 26. 

4 Ibid, p. 28. 
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D&r& Sbikiih has been discovered and that full particulars regarding this 
valuable manusoript will be published in a subsequent issue of the maga- 
zine. I waited for two years but no such description of the manuscript 
appeared. Finally, I wrote to the editor of the magazine who informed 
me, in reply, that the owner of the manusoript had left for England and 
I muet wait till his return. Hence, my disappointment. I also found 
an announcement in the price-list of Haji J&n Muh. Allah. Bakbsl} 
‘Gan&'l, the well-known book-sellers of Lahore, that the Quatrains of 
Dar& Sbikiih ( s,<stto whely ) are in the course of print. It is 
more than two years since I saw the announcement and I have been 
asked by the publishers to wait for some months more ! 

"It is difficult to hazard any opinion regarding the contents of the 
Diwan, nor it is possible to say whether the Quairains, which are said 
to be in the course of publication at Lahore, are included in the Diwan, 
or the Mathnawi, which has been ascribed to him, is also included 
in ‘it. Such questions can only be answered on the publication 
of the Diwan or a list of ita contents. For the time being, at least. 
we are to be contented with some 25 quatrains and a few Ghazals only, 
which have either been quoted by Da&r& in his prose-works or have been, 
ascribed to him in the various Tadhkiras. 

The largest number of Quatrains, totalling more than 203, are 
quoted by Dar& in his Hasanat-w-‘Arifin and only a few more can be 
found in all his remaining works. Hence, it is apparent that the mate- 
rials, a8 I have stated before, are very scanty. But we are to judge 
their value by their quality and not by their quantity. We find, that 
D&r&’s verses woxe appreciated in his own life-time. The following ap- 
‘preciation from the pen of Mullé Shah, who was himself an accomplish- 
ed poot, will onye to convey an idea as to D&r& being a poet of no 
ordinary merit : 

‘* All the excellences are under the angie of an ‘Arif, and this 
is well-established that he (also) possesses (some degrec) of harmonionus- 


1 I havo caloulated this number from my manuaoript copy of Maeand(, and 
have taken only such quatrains about which tho author has distinctly men- 
tioned that they ‘are ‘hie composition. A perusal of other manuscripts may either 
increase or reduce this number. | i 

3 Mull& §h&h's lotter to D&ra Shikith in Sakinat-ui-Awliyd, p. 144. 
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ness. What to say of your incomparable and heart-pleasing verses. 
How sweet fruits cannot be borne by this pure clay ?” 

‘We learn from the Tadhkiras that Dara had adopted the Takhallus. 
or nom de plume, of Kadiri, which testifies to his sincere devotion to 
the Kadiri order. Sarkhush, who wrote his Kalimat-ush-Shu‘arad only 
twenty-one years after the execution of Dar&, speaks of him in the 
following words? :— 

“Mubammad Dér&é Shikih styled as ‘‘ Qhah-i-Baland Ikbal,” 
the heir-apparent of Shahjahan Padshah, was a prince of 
good disposition, fine imagination and handsome appear- 
ance. He had patience ; led the life of a Sufi, was a friend 
of the devotees, and was also an Unitarian and a philosopher. 
He had a noble mind and o far-reaching intelligence. He 
expressed Sifistic ideas in Quairains and Ghazals and, in 
view of his adherence to the Kadiri order, adopted the pen- 
name of Kadiri.” 

Then, the author proceeds to narrate a story showing D&ri's for- 
bearance towards one of the buffoons of his court who hee made a very 
impertinent joke at the expense of the prince. 

The author concludes the notice of Dard with the following 
remarks :— 

“He has written excellent Siifistic works and has solved difficult 
problems therein. A small Diwan of his verses has been 
collected.”’ 


The same author, while giving an account of Miras Radi, Danigh. 
who came to India in the reign of Shahjahan. writes :— 
“ Dar& Shikiih, having appreciated this verse? of his. selected it 
as Misra‘-i-Tarahk : 


as wW ond wl cel gle pew | ut 


4 
yt hy lem ACH "sil ws" us Gb bs 


Every one composed verses according to his liking. The prince 
also wrote a verse : * 


1 Afdaluddin Sarkhueh wrote his Paghkira in 1000.A.H. 

2 Fol. 58 b. of my manuscript copy. 

3'The story iv given on fols. 58b and 69a of my manuscript copy. The author 
of Mukhsan-ul-Qhard'id (p. 682, O.P. Library copy) writes that tour poets. 
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FH GATT) oy coud Sper cadet 
Opt poyF Ie ot oils Gyo G abi 
“ Kingship is easy ; make thyself familiar with the ways of aa- 
ceticism, 
(For), if a drop can be the ocean why should it (then) be the 
pearl.” 


I cannot do better than quote some of his verses, from certain 
Tadhkiras, and leave them to the readers to pass their own judgment on 
the same; but, I would ask them to keep in mind the fact that the 
verses were written at a time when the grandeur and magnificence of 
the Mughal court had reached the highest pitch of perfection and, in the 
midst of that mirth and merry-making, there was the heir-apparent who 
did think of the Transcendent and rise above the gross materialism of 
his day to the ne of higher spiritualism. He writes: 


a hel nates 
“od By ot mds ot A ed of & ple 


par Rid jl yp pitas enya G 
Yxt appt Alba Ap ihdS trys i) 


pias ot ALS date er 
pel byt Ube 3a pos wile 
it ab of lo 
pins wie sls ey—f 


be 
dle whe wh eye yh Ui Be any 
inclading the prince, had written verses in reply ( o!pm ) to the above verse of 


Paidi, 1 think, the biographer is wrong in ascribing tho authorship of the verse 
to Fatdt as it iv not included in hin Diwan, 


+ erm, 
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Dini Sumcx AND THE Fine Aarts. 


Dara. Shikiih was a lover of the fine arts. He studied Caligraphy 
with Ak& ‘Abdur Raghid ad-Dailam!, the well-known Caligrapher at the 
court of Sh&hjah&n and the last great scribe of Nasta‘lsk. The author 
of Tadhkira-i-Khushnawisan? states that Dar& wrote a very good hand 
in Nasta'ik and was the best pupil of Aka Rashid. He adds that none 
of the pupils of the Aké excelled him in fine penmanship. It may be 
added that there is a painting in the collection of Mr. A. Ghose of 
Caloutta in which D&ré Gbikih is depioted as taking his lessons in 
Caligraphy trom the Aka.* Besides Nasia‘lik, Dara also wrote a very 
good hand in Naskh, and the specimens of his Caligraphy preserved 
in the various Oriontal Libraries prove conclusively that he excelled 
both in Naskh and Nasta‘ik.* He was aleo a great admirer of paint- 


1 By Ghulém Mubammad, Haft Rakom, (Bib. Indica), p. 64. 
& The painting has been reproduced in the Oaloutia Review, March, 1925. 
3 I kriow of the following autographs of Dar& Shikidh preserved in the various 
libraries of Europe and India :— 
a) Safinat-ul-Awliy8, (Oriental Public Library, Patna, MS. No. 673) bearing 
the following note in the hand-writing of D&r& Shikih :— 


@ leee coy istin 55% flo deme 5) ym Wd! nine HS Nine 
Kh6n Beh&dur ‘ Abdul Muktadir (Catalogue of Persian MSS. in the Oriental 
Publio Library, Patna, Vol. VIII, pp. 47, 48) ia of opinion that the MS. 
has been collated by D&r&i Shikih, as the marginal notes indicate, and 
not copied by him, as is ‘generally asserted. 


(2) Kur'in, written on deer skin in 1051 A.H., bearing the following note 
at the oolophon :— 


Bat eae OUT sleapals pliie 99 6515 adol shypald uy 62,10 iT fois axis 

Shams-ul-‘ulams Hifig Naghir Almad, who examined the MS. in the ‘Asiz 

 B&gh Library, Hyderabad (Deccan), gives the following account of the MS. 

in the Journal and Proceedings of the Asiatic Society of Bengal, (New Series, 

1017, p. xc.): “The verses of the Kur’dn are written throughout in gold. 

The headings are illuminated with fine floral designe and the copy is 

beautifully illuminated eines The MS. is esrefully preserved in a 
splendid binding.” 


(3) Paryetira, written in « ae Naskh in gold. The M8. formerly be- 
longed to the BOh&r Library, (Imperial Library), Caloutts, but is 
now deposited with the Trustees of the Victoria Memorial Hall, Cal- 
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ings and a good judge of their technique and value. The Album 
which he presented to his “nearest and dearest wife.” Néadira 


a ere 
cutte (See Catalogue Raisonne of Persian MSS. in the Bihar Library, 
p- viii.) 

(4) Dah Pand-i-Aras{G, in fine, clear Nasta‘lik, within gold-ruled borders 
preserved in the Victoria Memorial Hall, Caloutta. 

(5) Réstila-i-Hikmat-i-Aras{ii, copied by the prince in 1041 A.H. and now 
‘preserved in the Agiffya Library, Hyderabad (Deccan). (See the 
UrdG@ Hand-tist of the Library, Vol. II, pp. 1770, 1771.) _ 

(6) dharh-s-Diwin-&-Hafs, (by Saifuddin Abul Hasan ‘Abdur Rahman) 
defective at the beginning. The date of transcription is not given in 
the Urdé Hand-lie (Vol. I, pp. 738, 730) of the Agiffye library, 
where the MS. is at present. 

(7) A note on the fly-leaf of an autograph copy of a Mathnawi of Bah&uddin 
Sultén Walad, son of the well-known Jél@luddin Rimi. The MS. 
belonged to the Government of Jndia and was noticed in the Proceed- 
ings of the Asiatic Society of Bengal, 1870. p. 251, but, unfortunately, 
ia, now, no longer in the Government (Curzon) Collection of the Asiatio 
Society of Bengal. H, Blochmann published a facsimile of the Auto- 
graph-note of D&ri Shikith in the Journal of the Asiatic Society of 
Bengal, 1870, p. 272, which rans as follows :— 


pouill ye 
ea 
hal Sle hadoy 
B,£2 I 10 deane dodl) 

Blochmann has, due to an oversight, read y@U!.y@ for ” sta yp 

(8) A Wasli exhibited 2t the Sixth Session of the Nadwat-ul-‘Ulama held 
at Benaree, ir 1906. See (An-Nadwa, Vol, III, ‘No. 4.). 

(9) A Wasli exhibited at the Second Session of the Indian Historioal Re- 
cords Commission held at Lahore, 1920. (See p. xxii of the Pro- 
ceedings of the Comminsion). 

(10) A Wasli in the Bodleian Library, Oxford, dated 1046 A.H, (=1036 
A.D.). (See Sachau and Ethé’s Catalogue of Persian MSS. in the Bod- 
lsian Library, Vol. I, Column No. 1000.) 

(11) If appears from one of the Letters of Shiblf Nu‘mfnf, a well-known 
UrdG scholar, that Dr. Sir E. Denison Ross had, in his possession, an 
autograph of Dirk Sbikih (See Mak&tit-i-Qhibli, Vol. II, p. 241), 

412) Wasit exhibited at the Fourth Meeting of the Indian Historical Re- 
cords Commision held at Delhi, 1922. (See the Proceedings of the 
Commiasion, Vol. IV, p. 107 and Memoira of the Arch. Sur. of India, 

No. 29, p. 12.) 
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Begam'and which bears the following inscription in his own hand- 
writing :— 

“This album was presented to his nearest and dearest friend, the 
Lady Nadira Begum by Prince Muhammad Dérd Shukoh, son of the 
Emperor Shahjahdn in the year 1051 (1641-2 A.D.)’’2, is one of the 
moat valuable treasures of the Mughal Art. 

Principal Percy Brown in his admirable’ Indian Painting under the 
Mughals, while discussing the value and importance of the Album, 
observes :— 

‘As a criterion of the artistic taste of a cultivated Mughal prince 
this Muragga‘ is of interest; it shows that its original owner, while 
attracted by weak prettiness in some of his selections, was on the 
whole a good judge of a miniature and had gathered his examples with 
care.” 

And, Cecil L. Burns, describing the Album in an illuminating 
article in the Times of India Annual, 1925, writes :— 

“What the Koh-i-Noor is‘’to other eastern diamonds, surely this 
richly bound volume in wrought leather, containing miniatures by 
Persian, Central Asian and Mughal artists, and specimens of Caligraphy 
of the highest quality of the penman’s and painter's art, must be to 
any other volume of a similar character...... wneeets The album is 


(13) An autograph-note on the valuable Album which D&ér& Shikdh pre- 
sented to hia “nearest and dearest wile,” Nédira Begam, in 1051 A.B. 
It may be added, here, that an ornamented and illuminated copy. of 
the Kur'dn which, it is believed, was actually used by Dérd Shikdh, is 
now in the collection of Nawwab Husimuddin Haidar of Comille. 
The author of Safar N&ma-i-Magharé (late Hajt Mazhar ‘Allm Ang&zsi 
Riidawlaw!) gives us the following particulars regarding the copy :— 
Nawwab Husim Haidar §ahib showed me a MS. copy of the Kur'an 
which was illuminated and ornamented with gold. It ia written by « 
Persian acribe on thick, fine paper. The size is folio. My eyes were 
brightened on seeing the MS. It was thie very Kur'dn from which 
Dér& Shikith read daily. It bears his seat. The Naww&b Sahib got 
the MS. from a European lady. It is a unique copy of the Kur'én. 
(p. 98 of the Safar N&ma). 
1 India Office Librarf R. and L. 944-1908. 
3 Smith (V. A.), History of Fine Art in India and Ceylon, (Oxford, 1011) 
pp. €57, 458. For a description of the Album eee Percy Brown's Indian Painting 
under the Mughals, (1925), pp. 04,95; The Times of India Annual 1925, 
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similar to such an one as Vasaris, the great biographer of the Renais- 
sance in Italy, prepared of the drawings of the artists of that period. 
re All are of the highest quality, of the schools represented, and 
afford a striking testimony to the knowledge and taste of the Prince 
‘who selected them.” 


WoRkKS WRITTEN aT THE InsTaNcE or DAni. 


In addition to the works which ere Diri’s own composition, there 
is a large number of books which have either been written at his 
instance, or have been dedicated to him as a tribute to his patronage 
of such authors. The number of the works of former class cannot be 

: expected to be large but the works of the latter class are numerous and, 
as such, it will not be possible to notice all of them. Moreover, the 
identification of all such books has not been complete. I will, therefore, 
enumerate only the more important ones of this class. 

Now, let us discuss the works of the former class :— 

(1) Mukilima-i-Dara Shikih wa Biba Lil—contains a summary 
of the questions that were asked by Dari Sbikih on the various topics 
of Hindi religion‘and ascetic life and the replies that were given to 
them by Baba Lal, a Hindi devotee of the Panjab. It appears, from 
the investigations made by Pandit Sheo Narain,’ that Baba L&I, 
actually named Ll Daydl, was a Khatri of Kasiir, who lived at 
his Asthan, at Dhidnpir near Batéla. Dard Sbikih intended to go to 
him, as he was & friend of Mtyan Jtv, but the saint himself came down 
to Lahore, where Dara conversed with him.? It is, however, difficult. to 
fix the actual date of these conversations ; for there is no internal 
evidence, except one perhaps, to give us a clue to ascertain this point. 
From the seventh and the last sitting it can be ascertained that these 
conversations took place after Dara’s‘ return from the expedition to 
Kandhar, in 1062 A.H. 

In his Hasunat-ul- Arifin, which he completed in 1064 A.H., Dara 
_ bas included the name of Biba Lal—the only Hindi whose aphorisms 
he has quoted. He writes (p. 40): 


1 In his “Dirt Bhikdh as an author” (Journal of the Punjab Historical 
Society, Vol. 11, No. 1, pp. 27, 28). 

* Pundit Sheo Narain writes that he has found « mununcript copy of Babs 
Lal's biography, from whieh he has taken the above details. 
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Baba Lal Mandiya is one of the perfect ‘Arife, and I have seen 
none in the Hindd community who is equal to him in majesty and 
firmriess. He told we, ‘ There are ‘Ari/s and perfect (divines) in every 
community through whose grace God grants salvation to that com- 

In the IMajma‘-ul-Bakrain also, (p. 24). Dar& has put down the 
name of this saint, whom he calls B&b& Lal Bairagi, by the side of 
those Muhammadan saints and divines who have been the best repre- 
sentatives of the Siff order in Islam. The inclusion of the name of 
a Hind@ in such an exclusive list of Muslim divines shows unmistakably 
the high esteem in which this devotee was held by Dar& Shikith. 

Hence, it is not surprising that Dara did invite the saint and had 
the conversations, which passed between him and the mystic, recorded. 
It appears that Dara’s private Secretary, Chandar Bh&n,*? was present 
on the occasion of these interviews and perhaps, acting as an interpreter> 
took a verbatim report of the whole dialogue, from which he prepared 
the present book, entitled Mukalina-i-Dara Shikth wa Baba Lal. 

Ia the A.S.B. (Curzon Collection 1908-1910) there is a manuscript 
copy of Pith? Jrisi in Persian, which contains the memoirs of Baba 
L4) and also an account of the interview which he had with Dara 
Shikih in 1059 A.H. (= 1649 A.D.) 

It may be added here, that there is a painting reproduced in 
Binyon's The Court Painters of the Grand Moghals,* in which Dara Shikiih 
is depicted as sitting by the side of Baba La). Binyon gives us the 
following particulars regarding the Baba :— 

“LAl Swimt....was a Kshatriya, born in Malwa in the reign of 
Jahangir; after having been initiated, he settled near Sirhind, in the 
Panjab, where he built himself » hermitage, together with a temple, and 
was visited by a large number of disciples. Among those who were 
attracted by his teaching was Dari Shikoh ;, two learned Hindus who 


1 In the same book (p. 44) Dar&, while quoting the aphorisms of Béb& Lal, 
writes that this saint belonged to the order of Kabir. 

£ Chander Bhén was an inhabitant of Paty&l& or of Lahore, as asserted by 
some. He was the Mir Munghi to Dard and was appointed in the Dar-ul-Inghi 
of Shibjabn. in. 1066 A.H., and entitied R&i Chandar Bhin. He died in 1068 
A.H., or in 1073. He loft several works Tacluding Chahdr Qhaman, Munghiat-i- 
Brahman, Kirnima, Guldasta, Majma‘-ul-Wuzari, ete., and « Diw&n. , 

3 Humphrey Milford, (Oxford University Preas), 1921, Plate No. XXII, 
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were in this prince’s service have recorded, in a work entitled Nadir- 
al-Nikat, the conversation, that took place between the Swami and the 
prince during seven interviews between them in the year 1649.1” 

In another painting,* reproduced in the above book, the Baba 
appears in a group of some twelve Indian Divines to wit, Ray Das, 
‘Pipa, Namdtv, Sa’m. Kamil, Awghar, Kabir, Pir Machandar, Gorakh 
Jaci, (?) Pir Panth Swamt (7), and is styled there as Lal SwAmt. A 
painting was also exhibited at the second meeting of the Indian H istorical 
Records Commission® in which D&raiShikiih and Baba Lal (called there 
‘ Léldas) are shown in each other’s company. 

And an un-identified painting in Percy Brown’s Indian Painting 
under the Mughals (Plate No. XLVI from M. Demotte’s collection), also 
portrays, in my opinion, the meeting scene between Dar& Shikiih and 
Baba Lal Das.‘ 

(2) Jug Bashist—or a Persian translation of the famous Sanskrit, 
Yoga Vasishtha, was undertaken at the instance of Dar& Shikih by one 
of his courtiers, whose name, unfortunately, we do not know. The 
translator says in the introduction that Prince Dar& Shikih ordéred 
him, in 1066 A.H., to translate the Yoga Vasishtha into simple Persian, 
for the other translations, and more specially, the one made by Mull& 
Safi,5 did not serve the purpose -of the seekers of the truth. The 
immediate reason, however, of having the book translated was that 


1 P. 82. 2 Plate No. XIX. 3 Proceedings, Appendix, p. XXV. 
4 The dialogues have beén arranged and edited by one Chiranji L&l and litho- 
‘ graphed at Delhi in 1885. An Urdii translation, entitled Asrar-i-Ma'rifat, has also 
been published, some years back, by Diwin Miyd Dae of Lahore and another, 
with the Persian text, and entitled Shu'd-i- Ma ‘rijat was published by Munahi Buldki 
Das of Delhi in 1896. I have perused the second lithographed copy and am sur- 
prised to find that it differs materially from the manuscript copy preserved in the 
Oriental Public Library, Patna, (No. 1449 of the Hand-list of Persian MS8S.). 
Further, a perusal of the above MS. copy reveals the fact that the work was origi- 
- nally composed in Hindi and then translated into Persian (fol. la). It may be 
added, here, that MS. copies of the Mukdlima in the Berlin Library, (Pertsch, 
No. 1,081,2) and the Bodleian Library (Ethé, Column 758) agroe, as appeara from 
the first line quoted in the catalogues, with the copy in the Oriental Public 
Library, Patna. Since the above was in type, an excollent text of the Mukdlima, 
with ite French translation, has been published by Huart and Massignon in the 
Journal Asiatique, Paris, Tome CCIX, No. 2. 
5 In A.8.B, Collection MS. No. 168, the name of the ieatalators is Shaikh Safi. 
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both Vasistha and Rim Chandar appeared, one night, before Dara 
Shikiih in dream; the former asking Ram Chandar to embraco Dark 
Sbikih which he did and then again asking him, (Ram Cb.) to give 
some sweets to Dir&. which he took and ate. As a result of this dream 
it came to the mind of D&r& to have the work translated into Persian. 
He commanded one of his courtiers to do the work which he per- 
formed in collaboration with qertain well-known Pandits of the place. 

(3). Tarikh-t-Shamshir Khani—an abridgement of the Shahnama 
made at the instanceof Daré. (See Proceedings of the Indian Historica! 
Records Commissidn, Vol. II, p. xvii, and Pertach, No. 708). 

Of the works dedicated to Dara I append, hereto, a list of only two: 

(1) Tibb-t-Darad Shikahy —is a big work of some 400 folios on “ the 
general principles of medicine and the treatment of the various diseases” 
which was written by Niruddin Muhammad b. ‘Abdullah b. ‘ Ain- 
ul-Mulk §htréz1. It was written about the year 1056 A.H.* and dedi- 
cated to Dird Shikih, the then heir-apparent of bAhjahan. 

(2) Tarjuma-i-Akwil-t-Wasitti—or a Persian translation of the 
sayings of the famous Sift, Abd Bakr b.. Muhammad b. Misd al-Wasit! 
(d. C. 320 A.H., 932 A.D.), by one Ibrahim Miskin who dedicated them 
to this prince in 1067, that is. only two years before his execution.? 


Diri’s Reuvetovs Views. 


A close examination of the works of Dara Shikih, in their correct 
chronological order, will reveal the fact that his earlier studies were pure- 
ly Safistic in character and were not extended to an examination of the 
mystic systems of other religions. But the deeper and wider was his study 
the greater was the realization of the truths found in other religions and 
more outspoken the appreciation forthem. There is no denying the fact 
that he must have received his education on old, orthodox lines but, 
nevertheless, he had the courage to cast away all prejudice and examine 
things in their true perspective. He writes himself in his introduction 


1 In the Paris MS. Nos. 857-859 (Catalogue des Manuacrite Pereans, pp. 103, 
104) the MB, in entitled *1lGjat-i-D&rB GhikOAl. 
* The author writew in the introduction that he componed the work about the 
tire Shahjah&n conqpered Badakheh&n, namely 1065-56 A.H. 
‘® A MB. copy of the work in in the A.8.B. Library, see Ivanow's Catalogues 
p- 612. 
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to the translation of the Upanishads that after his discipleshio of Mulla 
Sb&h, in 1050 A.H., he came in close contact with the divines of the 
various religions and perused the Psalms, the Gospels and the Penta- 
teuch. This marks the beginning of Dara’s examination of the systems 
of various religions, But in the books and tracts which he wrote 
before 1062, he does not express his opinion on the various religions, 
or, more specially, on Hindiism. In the Shathiyat only (1062) we find 
him quoting the aphorisms of a Hindi divine, Babé Lal, which pur- 
ports to declare that ‘Truth is not the monopoly of any one religion.’ 
The next work, in order of chronology, is the Majma‘-ul- Bahrain, 
written in 1065, in which he has expressed his views very clearly, and 
is definitely of opinion that in the higher planes of the realization of 
Yruth there is no essential difference between Hindiism and Islam. 
Dara& knew that such an outspoken expression of opinion must be consi- 
dered as sacrilegious by a large section of the mombers of: both the 
communities, so he gives the note of warning and says, ‘I have written 
this book for the members of my family and have nothing to do with the 
common ones of both the religions.” This small book is an attempt to 
reconcile Hindiiism and Islim. The author has endeavoured to show 
that the conception of the Elements, God, the Senses, the Almighty, 
the Soul, the Communion with the Infinite, the Day of Resurrection, the 
Universe, the Planets and the Cycles, etc., is practically the same in 
Hindiism and Islam. His attempt has been mostly confined to showing 
the points of identity between the two religions without exalting or under- 
mining either. He is concerned with facts and puts them as they 
are. His is rathor a comparative study of Hindiism and Islam with 
an attempt to point out the various points on which they meet. 
As a student of comparative religion he has put down the points of 
resemblance between the two religions, however superficial they 
may be, and, surprisingly enough, in hia zeal for establishing a 
close identity between them, has chosen to ignore the many points 
of difference. But it must be admitted, at the same time, that Dara 
had not renounced his own faith and become a Hindi ae is asserted 
by a biased section of the community. The very Introduction, which 
he has begun with the praise of God, the Prophet, his companions 
and the descendants, will belie such a presumption, and a careful 
perusal of the later chapters will show that he was & Muslim through- 
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out, believing in the saints and the mystics of Islim and calling 
Muhammed the ‘last Prophet.’ 

From 1065 A.H. onwards, Dir& was more deeply interested in the 
study of Hindiiism. In 1066 A.H., he got the Jug Baghist translated 
into Persian. A year later he himself translated the Upanishads into 
Persian prose. About this time he also translated the Bhdgvat Gita! or, 
perhaps, had it translated by one of his courtiers. 

In all these works there is not the slightest indication that Dérs 
had renounced Islam and embraced Hindiiism. He is a Muslim through- 
out. He is of opinion that the Vedas are ‘‘ revealed books” but cer. 
tainly this could not amount to an apostasy from Islam. He helieved 
in the Kur’Gn and was of opinion that “the Vedas were in accordance 
with the Kur’Gn or rather they were an interpretation of that.” Can 
such an opinion amount to renouncing Islim{ It is for the doctors 
of the Faith to pronounce an opinion on the point but, to a layman like 
myself, it appears that no one could possibly be declared a Kafir on 
one'ssimply expresaing the above views. There have been many reveal- 
ed books, which according to the Muslim faith have been abrogated, 
but, nevertheless, they can be studied profitably by one who wishes 
to make a higher and deeper study of religions and theological problems. 
So, if Dér& found in the Vedas an elucidation and ‘explanation of 
certain abstruse problems of the Kur’Gn, he cannot be condemned. 
Mirz&é J&njinin Mazhar, Shahid (d. 118021717 A.D.), who was 
® very well-known saint of India has expressed practically the 
same views but he has not been condemned by any. He writes?: 
“ , 4. +. Jt appears from the ancient books of the Indians that the 
Divine Mercy, in the beginning of the creation of the human species, 
sent a Book, named the Bed (Veda), which is in four parts, in order 
to regulate the duties of this as well as the next world 2. . . 1 1. 

All the achools (of the Hindus) unanimously believe in the unity 
of the moat high God ; consider the world to be created ; believe in the 


1 Dr. Ethé writes in the Catalogue of Pere. MSS. in thé India Office Library (c. 
1089): “In the British Mus. copy it (i.e. Bhaguat-Gila) ie wrongly ascribed to 
Abd-al fadi; the real translator was, as a note on fol.da in the present copy proves, 
prince Dér& Shukdh ” 

% Extracts feom tho life and teachings of MIrf& Marhar, translated by the 
Jate Mawlaw! ‘Abdul Wali, J.A.8.B., Vol. XIX, pp. 238, 239. 
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destruction of the world, in the reward for good and bad conduct; on 
the resurrection and accountability (of conduct) . . . . The 
rules and regulations of their faith are fully and well arranged. Bo it is 
evident thatit had been a good religion but abrogated. In Islamic Shar 
no mention of any other abrogated religions, save Judaism and Chris- 
tianity, is made ; whereas many other religions have undergone the pro- 
cess of obliteration and affirmation (i.e. changes). 

It ought to be noted that according to the holy verse (of the Qur’&n) : 
‘And there is not a people but a warner has from among them’ and also, 
‘ And every nation had an apostle,’ and other verses, there were prophets 
also in the countries of Hindustan, on whom be peace, and their account 
‘id contained in the books of the Hindus. . 2...” 

If the above views cannot amount to an apostasy from Islam, it 
is difficult to understand how Déraé §8hikih could have been con- 
demned for expressing practically the same views. 

His works and writings are before us and, on examining them, we 
can only state that he was a Muslim throughout and, being a Sifi 
himself, expressed such views, which, though appearing as revolt- 
ing at first sight, cannot have amounted to an apostasy from Islim. 
What to say of Daré? If one cares to examine the works and 
writings of the most eminent Sifts one will find that their aphorisms 
and paradoxes are more condemnable than those of Dér& Sbikiih. 
We find that Mansiir was oruoified, Shihdbuddin Suhrawardt 
executed aud Sarmad put to death, but time has vindicated their 
honour. Today, they are hailed as martyrs and sufferers on the 
Path; and such is the case with Daré. Time has vindicated his 
honour and, now, he is adored and admired by a large section of the 
Muslims as a prince wlio suffered death, not as an offénder against 
Islam, but as one wha fell a victim to the Imperialistic ambitions and 
aspirations of his wily, fakir brother. 

But yet we find that Daré Shikih was indicted by the ecclesiasts 
of the court of Aurangzib for his apostasy. According to Maathir-i- 
‘Alangiri, the official history of Aurangztb, the charge against him was 
that “The pillars of the Canonical Law and Faith apprehended many 
kinds of disturbances from his life. So the Emperor, both out of 
necessity to protect the Holy Law, and also for reasons of State, 
considered it unlawful to allow Dara to reiain alive any longer as 
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a destroyer of the public peace.”’ But the above indictment is too 
meagre to need any comment. Anyone can choose to be the Champion 
of Iala4m and remove all those who stand in the’ way of the realization 


of his political ambitions. 
Majma'-ul-Bahrain. 

This amall tract is of supreme importance to a student of compara- 
tive religion as it embodies, so far as I know, the first and perhaps the last 
attempt of its kind to reconcile the two apparently divergent 
religions. It is the last original work of D&r& Shikiih and, as such, 
has an importance of its own. And, according to one suthority,* it 
was this very work which brought about his death. It is said that 
this tract was laid before the ecclesiasts who declared its author a 
heretic and sentenced him to death, which was only too faithfully 
carried out by his over-zealous brother. 

An examination of the concluding portion of the work will show 
that it was written in 1065 A.H., thot is, when Dir& was 42. It 
appears from the Introduction that Dar& wrote this work, “ according 
to his own inspiration and taste, for the members of his family.” He 
declares openly, ‘‘I have nothing to do with the common folk of both 
the communities.” , 

The tract begins with an Introduction and contains twenty sec- 
tions having the following headings :— 

1. The Elements. 

2.. The Senses. 

3. The Religious Exercises. 

4. The Attributes. 

5. The Wind. 

6. The Four Worlds. 

7. The Fire. 

8. The Light. 

: 9 The Beholding of God. 
10. The Names of God, the Most High. 
ll. The Apostleship and the Prophetship. 
12. The Barhménd. 


' Jadu Nath Sarkar's Aurangzib, Vol. 11, p. 214. 
® Siyar-ul-Mutoakhthirin, p. 403. . 
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13. The Directions, 

14. The Skies. 

15. The Earths. 

16. The Divisions of the Earth. 
17. The Barzakh. 

18. The Great Resurrection. 
19. The Mult. 

20. The Night and the Day. 


It is unfortunate that, although the MSS. of Majma‘-ul-Bahrain are 
not rare in the libraries in India, they are full of clerical mistakes and. 
also contain innumerable errors both of omission and commission. 1 
have consulted five MSS. in preparing the present text, but to my great 
disappointment none of them could satisfy me. -There are so many 
vatiants and the Persian transliteration of Sanskrit terms or quotations 
from the Kur’an are so very different that the task of the editor 
becomes extremely difficult and, at times, even insurmountable. 

The MSS. that I have used in preparing my text are :— 

(1) MS. from the Asifiya Library, Hyderabad, dated 9th Rabt. 

“I, 1224 A.H., transcribed by Sayyid Ghartb ‘Alt b. 

Sayyid Shah ‘Alt Rizi. The Librarian, Mawlawr ‘Abbis 

Husain Kantiri was good enough to have it copied under 

his supervision. The MS. contains innumerable clerical 
mistakes. I have named this MS. H. 

(2) A MS. from the (Khud& Bakhsh Khan) Oriental Public 
Library, Bankipore (No. 1450 of the Hand-list of Persian 
MSS. prepared by Khan Bahadur :Abdul Muktadir), bear- 
ing no date of transcription nor the name of the scribe. 
It is a relatively better MS. than H, but, nevertheless, 
contains several orthographical mistakes and is not written 

_ inaclear hand. I have collated MS. H with the Oriental 
Public Library MS. which I pame K. 

(3) A MS. from the Rampir State Library, dated 22nd Dbul 
Hijja, 1226 A.H., copied by Mubammad Haji Beg at the 
inatance of Khwaja Mir Kasim. The MS. is imperfect: in 
several ways. ‘Chere are apparently spurious additions in 
the text which display Gbtite tendencies. A perusal of 
the list of variants will confirm this statement. 
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I have got @ transcription of the above MS. through 
Shame-ul-‘ulam& M. Hiddyat Husain; who, in bis torn, got 
it, as he informs me. through the kindness of HA&fiz 
Ahmad ‘Alt Khan, the Librarian of the Nawwab’s Palace 
Library. I have named this MS. R. 

(4) A MS. from the Victoria Memorial Hall, Calcutta, which 
-is displayed in the shelves of the Hall, as an autograph 
of Dar& Shikih. I examined the MS. carefully and found 
that there was no internal or external evidence to prore 
or even suggest that the MS. was an autograph one. 
The handwriting is not that of Dard Sbikih, for it is 
quite different from the known autographs of the prince 
Moreover, there are so many omissions, inaccuracies and 
even mistakes of spelling that it is impossible for one to 
believe that it is an autograph copy of Dar& Sbikih. I 
have named the MS. V. 

(5) MS. from the Asiatic Society of Bengal (Curzon Collection. 
No. 156, LII, of the MS. Hand-list), which has been 
acquired quite recently. As the Text and Translation 
were already in type. I could use the MS. very sparingly. 
T have, however, made full use of it in preparing the list 
of variants. I may add here that had this MS. been 
available at the time of preparing my Text it would have 
helped me a.great deal in preparing a relatively betten 
text. I- would call this MS. A. 

Besides the above MSS. I have sometimes consulted the appa- 
rently unique MS. of the Arabic tranelation of Majma‘-ul-Bahrain 
which is preserved in the Bihar Library, (Imperial Library, Calcutta.) * 
This translation was made by one Muhammad Salih b. ash-Shaikh 
Abmad al-Misri. aud was of much use to me in correeting the Arabic 
quotations, etc. 

An Urdii translation of Najma‘-ul-Bahrain, entitled Nir-t--Ain, by 
one Gocul Presid, was lithographed at Lucknow (1872), but, unfor- 
tunately, I could not secure a copy of ghat. 


1 Catalogue of Arabic MSS. in the Bahar Library (Imperial Library, Caleutta), 
prepared by Shams-ul-‘ulamd Dr. M. Hidéyat Husain. pp. 150, 151. 
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Tho above description of the MSS. of Majma'-ul-Bahrain will make 
it abundantly clear that none of them by itself could possibly have been 
used 9s the basis of a good text: So, I had no other alternative than to 
prepare my text by collating all the MSS. and selecting the best reading 
for my text. I admit that all my selections may not be approved of 
by my readers and they may permit of further improvement, but, with 
the texts that I had, I fear I could not do better. 

I may add here that in preparing the list.of variants I have kept 
in view the fact that only such variations of the text should be noted 
as are material and cannot possibly be ascribed to a mistake on the 
part of the copyist. But in order to give the reador an idea of the 
large number of variations, I have noted down almost all the variations 
found on page 5 of the printed text, which, I think, will bear a 
striking testimony to the idiosyncracies of the copyists. 

A very difficult task which confronted me was that of identification 
and transliteration of Sanskrit terms which had been so mutilated in the 
Persian text that in many cases it became almost impossible to identify 
them correctly. I explained my difficulty to my friend and colleague, 
Dr. Surendré Nath Das-Gupta, the author of the admirable History of 
Indian Philosophy, who was good enough to go through the first few - 
pages of my English translation. On examining my MS. translation 
the learned doctor suggested to me that Dard ShikGh had made 
several inaccurate statements in his text and it was desirable that foot- 
notes were added, explaining and correcting such statements. He also 
promised to write the foot-notes himself, but, on account of his departure 
for America, he was unable to fulfil his promise. I am.greatly indebted 
to Professor Nilmoni Chakravarti, M.A., my colleague at the Presi- 
denoy College, who has very kindly identifiod and transliterated the 
Sanskrit terms. He has always helped me ungrudgingly. 

I cannot conclude, without thanking Sbhams-ul-‘ulam&é Dr. M. 
Hid&yat Husain, my teacher and colleague, who has helped me through- 
out and has always been willing to lay at my disposal his vast store of 
knowledge regarding Islamic bibliography and Kur’dnic literature. I 
am also indebted to Khan Sahib ‘Abdul Wall (who is, unfortunately, 
no longer alive) and Mawlawi Sayyid Muhammad Tahir, M.A., for their 
kind assistance. 

My thanks are also due to Mr. A. H. Harley, M.A., Principal 
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Islamia College, Calcutta, and Dr. G. Kar, M.A., Ph.D., of the City 
College, Calcutta, who kindly revised the proof of the Introduction 
and the Translation. ao. 

Finally, I thank Mr. Johan van Manen, F.A.8.B., the Secretary of the 
Asiatic Society of Bengal, for his many valuable suggestions and for 
securing me the permission of the Society for the publication of this 
work in the Bibliotheca Indica Series. 

M. Mazroz-ut-Haq. 
PresipENoy CoLLEGs :' 
Calcutta. 


December 1, 1928 


TRANSLATION. 


SYNOPSIS OF CONTENTS. 


Discourse on the Elements (‘A ndsir). 


on the Senses (Hawass). 

on the Devotional Exercises (Ash gal). 

on the Attributes of God, the Most High (Sifat-i- 
Allah Ta‘ala). 

on the Soul (Rah). 

on the Air (Bad). 

on the Four Worlds (‘Awdlim-i-Arbda‘a). 

on Sound (Awaz). 

on Light (Nér). 

on the Vision of God (Rityat). 

on the Names of God, the Most High (Asmai Allah 
Ta‘ala). 

on Apostleship and Saintship (Nubuwwat wa Wildyat). 

on Barhmand. 

on the Directions (Jihat). 

on the Skies (Asmanha). 

on the Earth (Zamin). 

on the Divisions of the Earth (Kismat-t-Zamin). 


on the World of Barzakh (i.e. Interval between the 
Death of a Man and the Resurrection). 


on the Resurrection (Kiydimat). 
on Mukt (Salvation). 

on Day and Night (Riz wa Shab). 
on the Infinity of the Cycles. 


‘TRANSLATION. 


‘In ‘the name of One who hath no name. With whistever name 
thou callest Him, He uplifteth His Head.” 

Abundant praise be (ehowered) on the Incomparable One, who has 
manifested on His beautiful, unparalleled and matchless face the two 
parallel locks of Faith (Iman) and Infidelity (Ku/r), and by neither of 
them has He covered His beautiful face. 


Verses: 
“Faith and Infidelity, both are galloping on the way towards 
Him, 
And are exclaiming (together): He is One and none shares His 
kingship.” * 
He is manifest in all; and everything has emanated from Him. He 
is the first and the last and nothing existe, except Him. 


Quairain : 

“The neighbour, the companion and the co-traveller is He, 
In the rags of beggars and the raimente of kings, is He, 
In the conclave on high and the secret chamber below, 
By God, He is all and, verily by God, He is all.” *. 


1 This verse is‘ quoted from the Hadtfat-ul-Hagfifat of Hakim San’'t 
Ghasnawi. Dark Shikth also has written « quetrain which bears ¢ close affinity in 
meaning to the above verse of Sand’t. 

“We have not seen a single particle of dust separate from the sun, 

(And) every drop of water is the sen in itself. 

With what name one should call the Truth f 

(For) whatever name there is, it is one of the names of God. 
Jami also hea a similar quatrain : 

“+ At times we call Thee wine and next the wine-cup, 

(And) at times we call Thee grain and then « snare: 

There is nothing except Thy name on the tablet of the earth 

Now, with what name should we call Thee f 

$ It appears from the Dorbir-i-Akbart of Mawlaw! Muhammad Hossin Asia 
(p- 492) that Abul Fadi had this verse inscribed on « building which Akbar had built 
for the common use of the Hindiis aad the Mussimsas. 

3 This ia dne of the quatrains of J8mt. Dirk also quotes it in his Havant. 

«l-'Arifin in connection with the Ghatbiyls of the poet. 
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And unlimited benedictions be upon the complete manifestation, 
the cause of the creation of the universe—Muhammad, may peace be on 
him and his exalted descendants and great companions. Now, thus 
sayeth this unafflicted, unsorrowing fakir, Muhammad Dard Shikiih, that, 
after knowing the Truth of traths and ascertaining the secreta and sub- 
tleties of the true religion of the Sifts and having been endowed with this 
great gift (i.e., Siifistic inspiration), he thirsted to know the tenets of 
the religion of the Indian monotheists ; and, having had repeated inter- 
course and (continuous) disoussion with the doctors and perfect divines 
of this (i.e. Indian) religion who had attained the highest pitch of per- 
fection in religious exercises, comprehension (of God), intelligence and 
(religious) insight, he did not find any difference, except verbal, in the way 
in which they sought and comprehended Truth. Consequently, having 
collected the views of the two parties and having brought together the 
points—a knowledge of which is absolutely essential and useful for 
the seekers of Truth—hbe (ie.-the author) has compiled a tract and 
entitled it Majma'-ul-Bahrain or ‘The Mingling of the Two Oceans,” 
a8 it is a collection of the truth and wisdom of two Truth-knowing 
(Hak Shinds) groups. The great (mystics) have said: “ Tasawwuf is 
equity and (further) Tagawwu/ is the abandonment of (religious) obliga- 
tions.” So, one who is just and discerning will at once understand 
that in ascertaining these points how deeply I had to think. It is certain 
that discerning, intelligent persons will derive much pleasure from this 
tract (Risala), while persons of blunt intelligence, of either side, will get 
no share of ita benefits. I have put down these researches of mine; 
according to my own intuition and teste, for the benefit of the members 
of my family and I have no concern with the common folk of either 
community. As, Khw&ja Ahrir,! may his secrets be sanctified, has said, 
“Tf I know that an infidel, immersed in ain, is, in a way, singing the 
note of Monotheiam, I go to him, hear him and am grateful to him.” 

And from God comes grace and help ! 


1 KhwSja Négiruddin ‘Ubsidullah, better known as Khwija Abrir, was « 
great Nakshbandi mystic, He was born in 806 A.H. and lived for the greater part 
of bis life at Samarkand where he diag on the 20th Radi I, 806 A.H. ‘All b. 
Husain al-W&'ig al-Kiahift in his Raghab& deals, principally, with the life and 
teachings of the Khwija. (See Nafadat-ul-Une, Nawal Kighiir edition, p. 304.) 
D&ré Shikih quotes the above odin: attributed to’ Khw8ja Ahrir, on p. 39 of his 
Basandt-u}-'Arifin. 
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1. Discourse on THE ELEMENTS (‘Andsir). 

Know that the elements are five in number and that these five alone 
form the constituents of all the mundane creations—First, “ the great 
element” »(‘Ungur-i-A‘zam), which the men of Faith (Shar‘) call “ ‘Arah-t- 
Akbar”, or, the “great throne”; SecondJy, the wind ; Thirdly, the fire ; 
Fourthly, the water and Fifthly, the dust. And, in the Indian language 
these are called Panch Bhit ', namely, akas *, 63's ®, tej *, jal ®, and pirthi * 
(Now) there are three akds: bhit akis’, man akas*, and chid akae*; 
and (of theee) bhat akae is surrounding the elements, man akae in encir- 
cling the whole existence and chid akds is enveloping all and is covering 
everything. This chid akas is permanent, namely, it is not transitory 
and there is no Kur’anic br Vedic verse (which is a revealed book) testé- 
fying to its annihilation or destruction. The first thing to come out of 
chid akas was Love (or ‘Ishk), which is called maya '° in the language of the 
Indian monotheiste ; and .‘“I was a hidden treasure, then I desired to be 
known ; 60, I brought the creation into existence” —this is a proof of the 
sbove statement. From ‘Ishk (Love), (Rith-i-A‘zam) jiv atman", the 
great soul was born, by which is understood a reference to the soul of 
Mubammad and (further) to the ‘“‘complete soul” ‘of the Chief (of 
the Faithfol}—may peace be on him and salutation. And the Indian 
monotheists name him Hiran Garbha®® and Avasthat™, which denote 
his greatness. After that comes the eloment (‘ungur) of wind, which 
is said to be the breath of the Merciful (Rahman) from which springs 
air mundane. At the time of bredthing it came out hot. on account 
of its confinement in His August Self, fire came out of air; and, 
as the same breath possessed the qualities of mercy and unity, it 
became cold and, as such, water was created from fire. And as, on 
account of their great purity, the elements of air and fire are hardly 
‘perceptible and as water is more perceptible than either, some-have 
held that, water was created first, followed by the clement of dust. This 
dust is likened to the froth of that water and :esembles the milk which, 
when put on fire, boils and froths. 


1 Paftea bhata, 2 AkSéa, 3 Vayu, 4 Tejas. 
§ Jala, © Prthivi. 7 Bhitékaéa. -§ Manadkiéa, 
. © Cidakada. 10 MayS., Bee p. 6, al. 41 Jivdunan. 


12 Hiranyagarbha, 18 Avash3tman. 
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(Quite) unaware was I that this limitless ocean would be such, 
That its vapour would turn out to be the sky and ite foam would 
become the earth. 
Next: : 
An egg-like.drop heaved and was turned into an ocean, 
Ite foam produced the earth and its smoke gave rise to the sky. 


And, as against this, on the day of the Great Resurrection, which the 
Indians call maha parli!, the dust will be destroyed first, being ewallow- 
ed by water; water being dried up by fire; fire being extinguished by 
air and air being merged in maha akas* together with Rah-i-A‘zam (or, 
‘the Great Soul’): 

Everything is perishable but His face (i.e. He)*.” (And) “ Every- 
one on tt must pass away. And there will endure the face (s.e. the person) 
of thy Lord, the Lord of Glory and Honour.” §8o, the exception of wajh 
(or, His face) found in the above two verses, which purport ‘to deal 
with the destruction of everything, points (unmistakably) to maha akas, 
which does not admit of annihilation. And had it not been #0, He would 
have said: “ Everything is to be annihilated except Him”; but the 
specification of ‘face’ (found in the above verse) cannot but apply to 
maha akis which constitutes the fine body of the Holy Self. Now, in the 
Indian language, earth is called divi, from which everything has been 
oreated and unto which everything will return; and, as stated in the 
Holy verse, : “‘ From it We created you and into it We shall send you back 
and from it will We raise you a second time®,” 

Il. Discovsss ow Tam Sznses (Hawa). 


Corresponding to these five elements, there are five senses called 
Panj Indri*, in the Indian language. They are: (1) 2hdmma (smell- 
ing); (2) Dha’ska (tasting) ; (8) Bagira (seeing) ; (4) Sdmé‘a (hearing) and 
(8) Lamiea (touching), which are called gahran ', raend *, chach °, sarutar *° 
and tvak™ respectively, in the Indian language, and their qualities of 
perception are named gandh}4, ras, rip M4, sabd “and epare**, Each 


1 Mah&pralaya. 3 Mahdkida. 8 Kur'dn, Chapt, XXVIII: 68. 

* Kur'an, Chapt. LV: 26. 5 Eyr’an, Chapt. XX: 85. * Pahoa indriyani. 
1 Ghrina (nose), 8 Rasand (tongue). © Cakguh (oye). 

10 Grotra (car). 11 Tuak (skin). 48 Gondha (smell). 


Rasa (taste), 14 Rdpa (colour). 8 Sabda (sound). 3 Sparda (touch) . 
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of these five senses is of the same genus as one of those elements and 
is also allied to them. Thus, the sense of smell is allied with dust ; for 
the reason that none of the elements, except dust, possesses smell which 
is perceived only by Shamma (or, the sense of smelling) ; Dha’ika, (or, the 
sense of taste), is connected with water—(the taste of) water being per- 
ceived with our tongue; Basira, (or, the sense of sight), is connected 
with fire and, as such, colour is perceived by the eyes only, while lumi- 
nosity is present in both ; Limisa, (or, the sense of touch), is connected 
with air, as the perception of all tangible things is through the air; 
(finally), Séms‘a, (or, the sense of hearing), is connected with ‘the great 
element’ (‘Ungur-t-A'zam), namely maha akas', through whoso inetru- 
mentality we hear sounds. And it is through the sense of hearing that 
the real essence of maha akas is manifested to the religious devotees, 
(Ahl-i-Dil), only, while no one else can realise it. Such exercise is 
common to the Siiffis and the Indian monotheists ; the former naming it, 
Shaghl-t-Pas-i-Anjas*, (or, the exercise of controlling the breath), and 
the latter calling it dhun* in their own phraseology. 

Now, the internal senses also are five in number : Mushtarak (Common); 
Multakhayytla(Imaginary) ; Mutafakkira (Contemplative); Hafiza (Reten- 
tive) and Wahima (Fencying) ; but in the Indian system, however, they are 
four in number, namely, budh ‘, man*, ahankar® and chit’—a combi- 
nation of which is called anfah karan ® and this, in its turn, may be 
looked upon as the fifth. Now, ¢htt is possessed of a characteristic, 
called sat parkarat °, which is like its leg and, if cut, chit is prevonted from 
running. (Of the above), (1) Budh, namely, understanding, possesses the 
characteristic of moving towards good and avoiding evil ; (2) Man, or 
mind, possesses the two characteristics of sanka‘p ™ and pakalp™, name- 
ly, of determination and abandonment (doubt) (3) Chit, which, as the 
messenger of mind, is entrusted with the duty of running on all sides: 
does not possess the faculty of distinguishing between right and wrong ; 
(4) ahanka@r, which attributes things to iteelf, is one of the qualities 


1 Mah&kaéa, 

2 There ‘is a Persian tract entitled Ris&la-%-Pas-i-Anfés, attributed to the 
authorship of Jami, in the Bodleian Library. (See Catalogue of Persian MSS. by 
Sachau and Ethé, p. 758.) 

3 Dhyina. 4 Buddhs. 5 Manas. - 6 Ahanmkira, 7 Cit. 

§ Antahkarana. 9 Satprakyts. 10 Samkalpa. 11 Vikalpa. 
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of paramatma, for the reason that it possesses maya, which, in their 
phraseology, is the name given to ‘love.’' Now Ahankar again is sub- 
divided into three : Satag,? Rajas,* and, Tamas.‘ - First, Ahankar Satag, 
or Gayan Suriip,’ is the high stage when param atma says: “ Whatever 
‘there is is ]"’—such is the stage of complete encircling of everything : 
* Now surely He encompasses all things." ® Another (Holy Verse) says : 
He ia the Firat and the Last and the Ascendant (over all) and the 
Knower: of hidden things."7 Secondly, Ahankar Rajas, is maddhim,* 
namely the middle stage, when (a religious devotee) having fixed his 
eyes on jiv atman® says: ‘My self is free from (the limitations of) 
body and elements, and corporeality has no access to me.” ‘‘ Nothing 
ts like a likenesa of Him” (And) “Then surely AUGh ta Self- 
sufficient, above any need of the worlds.” Thirdly, Ahankar Tamas 
is adkam,’® or the low stage of awiddiy@,'* namely of servitude 
to the August Self; and its inferiority is due to the fact that a 
man, on account of his great degradation, limitation and subjectivity, 
attributes folly, ignorance and carelessness to himself and, having an 
eye on his sense existence, speaks out in such a manner that, as a result 
of it, I” and ‘* Thou ” are rent apart from their point of unity. ‘“ Say: 
I am only @ mortal like you.” * Consequently, Bashist * says that when 
the Lord desired to be determined, He was transformed into param 
Atma immediately on His thinking of it; and, on the increase of this 
determination, the stage of ahankfr was attained and, when a second 
determination was added to it, it got the name of mahatat '* or “ ‘Akl-4- - 
“Kul” (Perfect Wisdom). Now, man”, or mind, which is also styled 
parakart,’ was created from sankalp and mahatat; and from sankalp 
man, the five Gayin-i-Indri®, namely, (the senses of) smell, touch, 
seeing, hearing and taste, were created ; and, from a combination of 
sankalp and the five Gayan-i-Indri, the limbs and bodies were created, 


1 Iam told by certain Sanskrit scholars that mayS does not mean “love,” as 
wtated hy Dara Shiki, but it means ‘the inscrutable power of paramatma which 
produces appearances.’ 


£ Sativa. 3 Rajus. 4 Tamas. 5 JnGnasvaripa, 

® Kur'an, Ch. XLI: 64. 7 Kur'an, Ch. LVI1: 8. 8 Madhyama’. 
© Jivatman, 10 Kur'Gn, Ch. XLII: $1," Ml Kur'an, Ch. IIT: 96. 
42 Adhama. 13 Avidya. 4 Kur'an: Ch. XVIIL: 110. 15 Vaéisthe. 


16 Mahattatva. 7 Manas. 18 Prakpti. 2 Samkalpa. % JAanendriys. 
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which, in their combined form, are named badan, or body. So, Param- 
Gtma—who is called Abul-Arwah has enforced by His Own will all these 
limitations on Himself and has tied Himself to these; and, just as a 
silk-worm, having brought out threads of silk from its own spittle, con- 
fines itself to them, so our Lord has created all these imaginary limita- 
tions for Himself and has confined Himself to them; or, just asthe seed 
of a tree having produced a plant out of itself, enters the tree and remains 
in the branches and the leaves and the flowers of the tree, (30 our Lord 
has confined Himself in this world). Thus, know and be mindful (of the’ 
fact) that before its creation, this world of ours was concealed in His 
Self and now His Holy Self is concealed in the world.? 


III. Discourse on THE DevotionaL Exercises (Ashghal). 


Although, according to the Indian monotheists, there are several 
kinds of devotional exercises, yet they regard ajpa? as the best of all. 
This exercise originates from every living being, both in sleep and wake- 
fulness, without any will or control, at every moment—and always. . Con- 
sequently, the Holy verse,: “ And there is not a single thing but glort- 
fies Him with His praise, but you do not understand their. glorification”’*, 
refers to this very fact. The incoming and outgoing of breath have 
been interpreted in two words—the breath that comes out is called U 
(5! te. He) and the breath that goes in- is named Man (., #.e. I); 
and (their combination) “ 0 manam” ( pic ys!) means “Heis I.” The 

“Siifie consider théir occupation in these two words as. H& Allah (¢.e. 
He is God)—Hé appearing while the breath comes in and Allah when it 
goes out. And these words are being uttered by every living being, 
without his being conscious of the fact. 


IV. Discoursk ON THE ATTRIBUTES OF Gop, Tue Most Hiou 
(St/at-t-Allah Ta‘ala). 
According to tho Siifis, there are the two divine attributes of Beauty 
(Jamal) and Majesty (Jalal), which encircle tho whole creation, while, 


1 Cf. Satduddin Mahmad Shabistari's Gulahan-i-Raz, where he saya: ‘Ie 
not, after all, the Necessary Being a part of Existence? For (now) Exiatence has 
concealed His Seif! " & Ajapa. 8 Kur'an, Ch. XVII: 44. 
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according to Indian devotees, there are three attributes (of God), 
collectively called tirgun?, or sat*, raj* and tam‘, which mean Crea- 
tion, Duration, and Destruction ; the §iifts, (on the other hand), viewing, 
and accepting the quality of Duration as the attribute of Beautv 
(or, Jamal). But, as these attributes are included in one another, the 
Indian devotees name them firmfrat®, or Barhma*, Bishun' and 
Mahish *, who are identical with Jibra’tl, Mika's! and Jerafit of Sif 
phraseology. Barhma, or Jibra’il, is the (superintending) angel of Crea- 
tion ; Bighun, or Mika’il, is the angel of Duration (or Existence); Mahigh, 
or Israfil is the angel of Destruction. Now, water, wind and fire are also 
allied with these (superintending) angels—thus water goes with Jibra’il, 
fire with Mika’sl and air with Jerafsl : and these three things (Le. water, 
fire and air) are manifest in all living beings. Thus, Barhma, who 
appears as the water (or, moisture) of the tongue, is the cause of Divine 
utterance and is (further) the source of the power of speech; Bighun, 
who is (like) fre in the eyes, is the source of light, refulgence and eye- 
sight; Mahish, who is the air in the nostrils, is instrumental in creating 
the two blowing horns, namely the-two breaths, which, if out off (or 
stopped), lead to death. 

Now, tirgun, which constitutes the sins Divine attributes of 
Creation, Duration and Destruction, .is manifested through Barhmé, 
Bishun and Mahish, whose attributes (in their turn) are manifest in all 
the creations of the world. (Thus), when a creature is born, it lives for 
an appointed period and then it is annihilated Shalt, or the potential 
‘power of the (above) three attributes ie-called tirdivi.® Now, tirm@rat 1° 
gave birth to Barhma, Bishun and Mahigh, while tirdivi was the mother 
of these three: Sarastt™, Parbaté * and Lachmi.® (Of the latter) Sarastt 
is connected with Rajaigun * and Barhma, Parbati with Tamtigun™* and 
Mahieh and Lachmi with Satigun ** and Bighun. 


V. D1scoursz on THE Sout (Réh). 


The soul is of two kinds : (i) a (common) soul and (ii) the Soul of souls, 
(Abul-Arwah), which are called dma and paramatma, respectively, in the 


1 Triguna. 3 Sattva, § Bajas. 4 Tomas. 
8 Trimarti. * Brahma. 1 Vienw. ® Mahelvara. 
® Tridevi, 10 Trimarti. 1 Sarasvatt. 8 Parvati. 


Ww Lakemi. 16 Rajoguya. 18 Tamoguna. 16 Satvaguna. 
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phraseology of the Indian divines. When the ‘ Pure Self ’ (Dhat-s-Baht) 
becomes determinate and fettered, either in respect of purity or im- 
purity, He is known as rah (soul), or dima, in His elegant aspect and jasd 
(body), or sarir,} in His in-elegant aspect. And the self that was 
determined in Eternity Past is known as R&h-t-A‘zam (or, the Supreme 
Soul) and is said to possess uniform identity with the Omniscient Being. 
Now, the Soul in which all the souls are included is known as paramatma 
or Abul-Arwah (i.e. the Soul of Souls). The inter-relation between 
water and its waves is the same as that between body and soul or as that 
between sarir and a@tma. Tho combination of waves, in their complete 
aspect, may (very aptly) be likened to Abul-Arwah or paramatma ; while 
water only is (just) like the August Existence, or sudh* or chitan.* 


Vi. Discourse on THE Arr (Bad). 


As the air, which moves within the human body, remains in five 
places, so, it has got five names, namely paran,‘ apan,® saman,* udan? 
and vaydn.® (1) Paran, which is the movement of air from the nostrils up 
to the toes, possesses the characteristic of breathing. (2) Apan, whose 
movement is from the buttocks up to the special organ, is encircling 
the navel, and is, moreover, the cause of life. (3) Saman moves inside 
the breast and the navel. (4) Udan moves from the throat up to the 
top of the brain (or, the duramater). (5) (Lastly), Vaydn, (is that air). 
which is penetrating everything, whether manifest or hidden. 


VII. Discourse on tHe Four Wortos (‘Awalim-s-Arba‘a). 


According to certain Sifts, the worlds, through which all the 
created beings must needs pass, are four in number, (that is), Naeit 
"(the Human World), Malakat (the Invisible World) ; Jabaraz (the Highest 
World) and Lahat (the Divine World) ; but, according to others, they are 
five in all—the World of Similitude (‘dlam-i-mithal) being added to them. 
And those who consider the world of Similitude as identical with the 
Invisible world, regard them (i.e. the worlds) as consisting of four only. 
According to the Indian divines, the Avasthat,’ which term applies to 
these four worlds, consists of four (only), namely, Jagart,° Sapan.™ 


» 1 Sarira. 8 Suddha. 3 Cetana. 4 Prana. 5 Apina. © Samina. 
1 Udana. 8 Vyaina. © Avasthdtean. 10 Jagrat. 41 Svapna, 
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Sakhitpat' and Turya.* (Of these), (1) Jagart is identical with Nae (or, 
the Human World), which is the.world of manifestation and wakefulness ; 
(2) Sapan,, which is identified with Malakit (or, the Invisible World), is 
the world of soula and dreams ; (3) Sakhipat is identical with Jabarat, (or, 
the Highest World), in which the traces of both the worlds disappear and 
the distinction between ‘‘I’ and ‘‘ Thou” vanishes—whether you see it 
with your eyes open or closed. There are many devotees of both the 
communities who have no information regarding this world. Accord- 
ingly, Sayyid-ut-ta’ifa, Ustad Abul Kéasim,* (May his soul rest in 
sanctity) has informed us that he'said, “ Tasawwuf consists in sitting 
for a moment without an attendant.” The Shaikb-ul-Islim ¢ asked 
“What does ‘without an attendant’ mean?” He explained “(It 
means) finding without seeking and beholding without seeing, for the 
(omployment of) eyes in beholding (God) is an infirmity. So, ‘sitting 
without ean attendant’ means that the marks of the Human World 
(‘alam-i-nasit) and of the Invisible World (‘alam-t-malakft) may not 
enter the mind (of the beholder.)” And, Mawlaéné-i-Rim, (May God 
hallow his grave), has also hinted at the same point : 
‘Tf thou desirest to find him, then do not seek for a moment, 
(And) if thou wishest to know Him, then do not know for a 
moment. 
When thou seekest Him secretly, thou art far from His manifesta- 
tion, 
And when thou seekest Him openly, thou art hidden from His 
secrets. 


1 Susupii. 2 Turtya, 

* Abul Kasim b. Muhammad b. al-Junaid al-Kharréz al-Kawérirf, the great 
mystic of Baghd&d was a nephew of Sari as-Saket! and a pupil of ash-ShaAT. Ho 
died at Baghd&d in 207 A.H. (910 A.D.). See J&mi's Nafahat, p. 81. The saying, 
ascribed here to Junaid, is quoted, with Shaikb-ul-Isl&m's explanation, on p. 82 of 
Jéri’a Nafahds. It appears that D&r&’ himself considered the above ‘saying’ as 
very important, for in three of hie works i.e. Ris&la-i-Hal: Numd (p. 21); Haeandt- 
ul-'Arifin (fol. 18 b of A.S.B. copy No. III 10) and Sakinat-ul-Avliy’ (p. 46 of Urdi 
translation), he quotes that in full. 

$ Shaikh-ul-Isl8m Abd Iems‘Tl ‘Abdull&th b, Mulammad al-Ang&ri ol-Harawi 
was born on the 2nd Sha'b&n 306 A.H. (1006 A.D.) He is the author of several Bifi 
worka but his fame mainly reata on his extremely popular Mundjat. His lectures on 
the life and doctrines of the Giifis, which were émbodied in a book and entitled 
Pabusk8t-i-Abdullah Ansari, form one of the main sources of J&mt's Nufabat. (For 
details see J.A.8.B., 1922, pp. 385-301). He died in 481 A.H. (1088 A.D.). 
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And when thou comest out of the hidden and the manifest, 
ao, undoubtedly, 

Stretch thy legs and sleep comfortably in His protection. 
_ (Now) (4) Zurya is identical with Lahat, (or, the World of Divinity), 
which is (identical with) Pure Existence, encircling, including and 
, covering all the worlds. If a person journeys from the Nésit (or, 
the Human World) to the Malakat (or, the Invisible World) and from 
Malakit to the Jabariit (or the Highest World) and from this last to the 
Lahit (or, the World of Divinity), this will be considered as a progress, 
on his part. But, if the Truth of Traths, whom the Indian monotheists 
call avasan!, descends from the stage of Lahat (or, Divinity) to that of 
Malakit (Invisibility) and thence to Jabariit (or, the Highest Heaven), 
His journey terminates in Nasi (or, the World of Humanity). And the 
fact that certain Sifis have described the stages of descent as four, 

while others as five, is a reference to this (very) fact. 


VIII. Discovrss on Sounp (4wz)a. 

Sound emanates from the same breath of the Merciful which came 
out with the word Kun?, (or, Be), at the time of the creation (of the 
universe). The Indian divines call that sound Saraséi, which, (they say), 
ia the source of all other sounds, voices, and vibrations : 

** Wherever thou hearest, it is His melodious voice, 
Who has, after all, heard such a rolling sound ?” 


According to the Indian monotheists, this sound, which is called Nad, 
is of three kinds. First, Anahat,s which has been in Etemity Past, 
is so at Present, and will be so in Future. The Siifis name this 
sound, Awas-i-Mullak (or, the sound of the Absolute), or Sull@n-ul- 
" Adhkar® (i.e. the Sultan of all devotional exercises). This:(eound) is 


1 Avasina (ultimate). 
® According to Muhammadan belief, the world owes ita origin to the Will of 
. God which was expressed by the word Aun, or, Be. So runs the Holy verse: 
“* Wonderful Originator of the heavens and the earth; and when He decrees an affair, 
he i ays to it, Be, so there is is.” (Kur'an, Ch. IL: 117.) 
8 Andhata. 

© SulfGn-ul-Adhkar—Among tho Gilfia there is a peculiar exorcise of the ‘tuition 
of the breath’ called Sultn-ul-Adhkar. It ia said to be even more difficult than 
Shaghl-i-Pas-i-Anfae, which has been discussed before. 


48 (tl. 14) 


eternal and is (also) the source of the perception of maha akds ; but this 
sound is inaudible to all, except the great saints of both the commani- 
ties. Secondly, Ahat}, or the sound which originates from the striking 
of one thing against another, without its (i.e. eoand’s) combination into 
words. Thirdly, Sabd*, oc the sound which emanates together with 
ite formation into Words. Sabd possesses an affinity with Sarast and 
is (farther) the source of Ism-i-A‘zam® (or, the Great name) of the 
Musalmins and the Bidmukh‘, or Om, of the Hinda divines. Ism-t- 
A‘zam means that He is the possessor of the three attributes of Creation, 
Preservation and Destruction; and Fatha, Dhamma and Kasra, which 
correspond with akar*, wukar™ and makar °, have also originated from 
this (i.e. Zsm-t-A‘zam). They (i.e. the Indian divines) assign a special 
symbo) to this sound, which bears a close resemblance to our Jsm-i- 
A'zam, ond, in which, traces of the elements of water, fire, air and dust 
and of the Pure Self are manifest. 


IX. Drscoursz on Lieut (Nér). 

Light (nir) is of three kinds ; if it is manifested with the attribute 
of Jalal (Majesty), it is either sun-coloured, ruby-coloured, or fire- 
coloured ; and, if manifested with the attribute of Jamal (Beauty}, it is 
either moon-coloured, pearl-coloured, or water-coloured ; and, (lastly): 
comes the Light of the Essence which is devoid of all (such) attributes, 
and is not manifested to any one, except the Holy men in whose favour 
God (the Most High and Holy) has declared: “‘ Allah guides to Hie light 
whom He pleases.” * 

This isthe Light which appears (at the time) when a man, either i in 
sleep or with the eyes closed, neither beholds anything with his eyes nor 
hears with his ears nor speaks with his tongue nor smells with his 
noee nor feels with his sense of touch, and, as a matter of fact, performs 
all these functions, in sleep, with only one faculty and does not require 
the aid of, either the limbs, the external faculties or the light of 
a lamp; and the senses of sight, hearing, taste, smell and touch 


1 Ahata. ® Sabda. 

4 Iem-i-A‘zam literally meana ‘ the great name’ and, undoubtedly, refers to one 
out of the ninety-nine names of God, but as to Which of them in particular, it refers is 
unsettled. Some identify it with al-Hayy-wl-Rayyiim and others with ar-Radman aud 
ar-Rahim. 4 Vedu-mukha, 5 Om (sve foot-note on p. 15). 

© Akara, ? Vkira. 8 Makara. ® Kuran, Ch. XXIV: 35. 
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become merged in one—such is the Light of Essence, or, in other 
words, the Light of God. Exalted is His Dignity! O my friend ! 
reflect on what I have said, as it is a matter of discernment 
and meditation: And, the Prophet of God, may His blessings 
and peace be on him, has said in praise of this reflection that, 
‘‘A moment’s engagement in meditation is better than the devotion 
of a whole year”! i.c., of the human beings and the fairies. Now, the 
‘Light’ discernible from the Holy verse “ Allah ts the light of the 
heavens and the earths,”* is called jun surip*, savadparakas*, and 
sapanparakas® by the Hindus, which (Light) is always effulgent 
by itself, whether appearing in the world or not. Accordingly, 
the Sifts have explained nir (Light) by the word munawwar (Tlumined), 
and the Hindus also have explained in the same manner. The Holy 
verse on this point is, as follows: ‘ Allah ts the light of the heavens and 
the earth; a@ likeness of His light is as a niche in which ts a lamp, the 
lamp is in a glass, (and) the glass is as tt were a brightly shining star, lit 
from a blessed olive-tree, neither eastern nor western, the oit whereof almost 
gives light though fire touches it not—light upon light—Allah guides to 
His light whom He pleases.” * 

But, what this fakir has understood, (from the above-mentioned 
verse), is that Mishkat (or, niche) applies to the woriu of bodily existence, 
Migbah (or, the lamp) to the Light of the Essence and Shisha (or, glass) 
to the (human) soul whioh is like a shining star and that, on account of 
this lamp (misbah); the Shisha (or, glass) also appears liko a lamp (or. 
Miabah). And: “ That lamp is lit,’ ’applies to the Light of the Essence ; 
while the ‘ Sacred tree’ (Shajar-t-Mubarak) refers to the Self of the 
Truth, Holy and Exalted is He, who is free from the limitations of the 
East andthe West. By Zatt (olive-oil) is meant “ the Great-Soul ” (Rah- 
$-A‘zam), which is neither of Eternity past nor of Eternity to come, 
in that the Zatt is luminous and resplendent by itself, for the reason 
that it possesses great elegance and purity, and does not require 
to be lighted. Consequently, Ustad Abii Bakr WAsit!’, may he be bless- 


' Hadith. Deh has quoted this Hadith on p. 52 of his Sakinat-w-Awliyd. 

2 Kur'an, Ch. XXIV: 35. 3 Jyotih Scariipa, 4 Svaprakaéa. 

§ Svapnaprakada. 6 Kur&n, Ch. XXIV: 35. 

7 Muhammad b. Mas&, called AbO Bakr ol-\WaAasitl, was a companion of Jiuiaid 
and Nari. He died at Murv sometime before 320 A-H. According to Shaik-ul- 
Islam, he was the Imam of Tawhid (Divine Unity). Soe Nafehdt pp. 170, 171 
and Tudhkirat-u-Avotiya, (edited by R. A. Nicholson), pp, 265-281, 

4 : 
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ed, says, in defining soul, that the ‘ glass’ of soul is so luminous that it 
need not be touched with the fire of the Human World (nar-i-ndeft) 
and it is imminent that, on socount of its inherent potency, it may, 
automatically, be illumined. This light of Zaté (olive-oil) is “light 
upon light” (niir-un-‘ald nér), which signifies that, on account of its 
extreme purity and brightness, it is light-full of light ; and no one can 
behold Him with this light, unless He guides (and directs) him with the 
Light of His unity. So the main purport of a combination of all these 
vernes is that God, the Most High and Holy, is manifest, with the Light of 
His Essence, in elegant and refulgent curtains and there is no veil or dark. 
ness concealing Him. Now, the Light of (His) Essence isananifest in the 
curtain of Soul of Souls (Abul-Arwah), the Soul of Souls in the curtain of 
Soul (RGA) and the Soul in the curtain of Body—(exactly) in the manner 
in which the ‘lamp’ is luminous and manifesting itself within the cover 
of ‘glass’; the glass being placed ina niche (!akcha), deriving its illu- 
mination from the Light of His Essence and thus adding light to light 
(niir-un-‘ala nér). 


X. Discoursz on tueVision or Gop (Riiyat). 


The Indian monotheists call the Vision of God, Sachatkar', that is, 
to see God with the (ordinary) eyes of the forehead. Know that the 
Vision of God, either by the Prophets, may peace be on them, or by the 
perfect divines, may their souls be eanctified, whether in this or tha next 
world and whether with.the outer or the inner eyes, cannot be doubted 
or disputed; and the ‘‘men of the Book” (ahl-i-kitab), the . perfect 
divines and the seers of all religions—whether they are believers in the 
Kur'aén, the Vedas, the Book of David or the Old and the New Testa- 
mente—have a (common) faith in this respect. Now, one who disbelieves 
the beholding of God is a thoughtless and sightless member of his com- 
munity, the reason being: if the Holy Self is Omnipotent, how can He not 
have the potency to manifest Himself This matter has been explained 
very clearly by the ‘Ulama of the Sunnt Sect. But, if it is said, that 
(even) the Pure Self (d/at-i-baht) can be beheld, it is an impossibility ; 
for the Pure Self is elegant and undetermined, and, as He cannot be 
determined, He is manifest in the veil of elegance only, and as such 
cannot be beheld, and such beholding is an impossibility. And the sug- 


1 Sdketckira. 
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gestion that He can be beheld in the next and not in this world, is 
groundless, for if He is Omnipotent, He is potent to manifest Him- 
eolf in any manner, anywhere and at any time He likes. (I hold) that 
one who cannot behold Him here (ie., in this world) will hardly 
behold Him there (i.e. in the next world); as He has said in the 
Holy verse: ‘ And whoever is-blind in this, he shall (also) be blind in the 
hereafter.” * 

The Mu‘tazila* and the Shi‘a* doctors, who are opposed to raiyat 
(Beholding), have committed a great blunder in this matter, for had 
they only denied the capability of beholding the Pure Self, there would 
have been somg justification, but their denial of all forme of ruyat (i.e. 
Beholding) is a great mistake ; the reason boing that most of the Prophets 
and perfect divines have beheld God with their ordinary eyes and have 
heard His Holy words without any intermediary and, now, when they are, 
by all means, capable of hearing the words of God, why should they not 
be capable of beholding Him? Verily, they must be so; and, just as it 
is obligatory to have faith in God, the Angela, the (revealed) Books, 
the Prophets, the Destiny, the Good and the Evil, and the Holy 
Places, etc., so it is obligatory and jnoumbent to have faith in 
rflyat (Beholding). The unversed Sunnt ‘U/ama who have disputed the 


1 Kusr'Sn, Ch. XVII: 72. 

3. Mu‘tarala (lit. the separatists) a sect of Muhammadans founded by W&gil 
ibn ‘At& who separated from the school of Hasan al-Bagri (A.H. 110). The follow- 
ing are their chief tenets: They entirely reject all eternal attributes of God...... 
They believe the word of God to have been createdin subjects ... 5... .ccceeeeeaee 
They deny all vision of God in Paradise by the corporeal eye, and reject all oom- 
parisons and similitudes applied to God..........005 During the reigns of the 
‘Abbaside Khalifes, al-Miémin, el-Mu‘tezim, and al-W8thik (A.H. 108-228) at 
Baghd&d the Mu‘tazala were in great favour."’ (Hughes’ Dictionary of Ielam, p. 
425). 

§ Ghi‘a (Ist. “ followers") is the name given to the “followers” of ‘All and 
his descendants, through Fatima, the daughter of Prophet Muhammad. They 
consider Ab Bakr, ‘Umar and ‘Ut)mfn, the firet three orthodox Caliphs, as usurp- 
ers and regard ‘All and his eleven descendants as the only rightful ZJmdme or 
Kbalifas. They are aleo called 14nd ‘aghariya or twelveans as they believe in twelve 
Imiims, namely, ‘Alt; al-Hasen; oal-Husain; ‘Ali, surnamed Zain-ul-‘Abidin ; 
Muhammad al-Bakir; Jattar ag-Gadik; Miet al-Kézim; er-Rig&; Muljammad 
at-Tagl; ‘All an-Nall ; al-Heesn al-‘Askari ; Muhammad el-MahdI (who is supposed 
to re-appear before the day of judgment). 
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meaning and wording of the tradition—in which ‘A’isha Siddtka! asked 
Prophet (Muhammad), Peace be on him,: ‘‘ Didst thou behold thy 
Lord !” to which the Prophet replied, “It is light that I am beholding ” 
—have read it as st)! i! yy “It is Light, how can I behold 
it ?” But this (tradition) cannot be an argument against beholding 
God, for if we put the former interpretation it will refer to His 
‘complete beholding”’ (rfyat-i-tam) in the veil of Light but, if we 
interpret it as, “It is Light, how can I behold it ?,” it will refer to His 
Pure and Colourless Self. So, it is not a difference in the context 
but rather a manifestation of the miracle of (our) Prophet who has ex- 
plained two problems in one tradition. And the Holy verse: “‘ (Some) 
faces on that day shall be bright, Looking to their Lord”’* ie a clear 
argument in favour of riyat, (Beholding), of our Lord, Exalted is 
Hie Dignity ; (while) the verse : ‘‘ Vision comprehends Him not, and He 
comprehends all usion ; and He is the knower of subtilities, the Aware’’® 
refers to his colourlessness, that is, the eye cannot behold Him in 
his Colourless and Absolute capacity, although He beholds all and 
possesses extreme elegance and colourlessness. And, the word huwea 
(He), found in the above Holy verse, refers to the invisibility of His 
Pure Self. Now, the beholding of God is of five kinds : first, in dream with 
theeyes of heart ; secondly, beholding Him with the ordinary eyes ; third- 
ly, beholding Him in an intermediate state of sleep and wakefulness, 
which is a special kind of Selflessness ; fourthly, (beholding Him) in (a 
atage of) special determination ; fi/thly, beholding the One Self in the mul- 
titudinous determinations of the internal. and external worlds. In 
such @ way beheld our Prophet, may peace be on him, whose ‘ self’ had 
disappeared from the midst and the beholder and tho beheld had merged 
in one and his sleep, wakefulness and selflessness looked as one and his 
internal and the external eyes had become one unified whole—such is 


1 ‘A'inhe, the favourite wife of the Prophet, was born between 613 and (14 
A.D. Sho was the daughter of Abi Bakr, the first Caliph, and was married to 
the Prophet in 623 A.D. She died on the 17th Ramadén, 58 A.H., 13th July, 
678 A.D. *‘A'igha occupies a prominont place amongst the most distinguishod 
traditionistu. 1210 traditions are recorged as having been reported by her diroct 
(rom the mouth of the Prophet. She was often consulted on theological and juci- 
dielal subjecta.” (Encyel. of Ielam, Vol. I, pp. 216, 217.) 

& Kur'an, Ch LXXV: 22, 23. 3 Kur'an, Ch. VI: 104, 
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the state of perfect riyat' (Beholding), which is not confined either to 
this or the next world and is possible everywhere and at every period. 


XI. Discourse on THE Names oF Gop, THE Most H1ieu 
(Asmat Allah Ta‘ala). 

Know that the names of God, the Most High, are numberless and 
beyond comprehension. In the language of the Indian divines, the 
Absolute, the Pure, the Hidden of the hidden and the Necessary 
Self is known as asan?®, tirgun , nirankdr‘, niranjan®, sat® and ¢hit.” 
If knowledge is attributed to Him, the Indian divines designate 
Him as chitan®, while the Muslims call Him ‘Alim (Knowing). For 
Al-Hak (the Truth) they have (the word) anant®; for Kddir (the Power- 
ful) they have samarth®: for Sami‘ (the Hearkener) they have sarutd 1! 
and for Basir (the Beholder) they have drashia* If spirit is attri- 
buted to that Absolute Self, they call Him wakta®; Allah (God) 


1 Dara Shikih has discussed, in some detail, the question of Riyal, or the vision 
of God, in his Sakinat-ul- Awliyd, pp. 60-66. He has quoted many authorities in 
support of his argument, which it ie unnecessary to discuss here. I may, however, 
give a brief summary of the introductory remarks made by Dar& Shikth : 

“One day I asked MiySn Jiv that it is stated in Nihdya-i-Jazari that Ibn-i- 
Shakik told Abi@ Dhar-i-Ghaffari, ‘Had I eeen Prophet Muhammad, I must have 
avked him aa to whether he saw God or not. Abi Dhar-i-Gheffari replied ‘I had 
enquired of Prophet, but he replied, “‘ Niir-un-anna-arahu"’ i.e. He is Light, I cannot 
seo Him anyhow. But mark that verbal play (Tajnis-i-Khatti) in the above 
sentence, for, it may also mean, ‘It ia light that I am beholding’...... ried 

Now, Hadrat Miy&n Jiv told Dar& Shikih that if the first interpretation is put 
on the words of the Prophet, then it will refer to the Pure Self, and such behold- 
ing is an impossibility even for the Prophets; but if the second interpretation 
is put, then it means that ‘He ¢an be seen when he descends and appears in veil or 
guise.” D&r& Shikiih has summed up his views on the subject of Riyat in the 
following quatrain which I quote from his Sakinat-ul-AwliyG, (p. 61): 

“ Those who will behold God in that (Future) time, 
Know that at first they behold Him in this world ; 
The vision of Uod is identical, whether in this or the next (world), 
Every moment they see Him, open and fecretly."’ , 


2 Aeatga (?). 8 Triguna. 4 Nirakara, 
5 Niranjana, 6 Sattua. 7 Ct. 
§ Cetana, © Ananta. 10 Samartha, 


11. Srotd, 12 Drasta. 18 Vyakio. 
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they call um’; H& (He) they call sah® and they designate 
Firishia (i.e. angel) as divata *, in their language. The ‘perfect mani- 
featation’ (mazhar-i-atam) is called away ‘, through whom the Majesty 
of God is manifested in such a way as would not be manifested, in 
any other individual of his class, in that particular period. Wahi 
(Divine Revelation) which dawns on the Prophets, is called akas 
bans*; and this name (akas bani) is given to it for the reason that our 
Prophet, may peace be on him, has said: the severest moment for me 
is that of Wahi (or, Divine Revelation), when I hear Wahi ringing in my 
ears like the sound of a bell or the buzzing of wasps; so this 
voice, descending fronr heaven, is called akas bani. They call the 
Heavenly Rooks Ved, and the beautiful ones of the jins (Geniis), who are 
the paris, are called anchrant*, while the evil ones, who are the 
demons and the devils, are called rachas.’? Manukh®, according to 
them, ere the human beings, while rikhi® is a mystic and raha sudh », 
an Apostle. 


XII. Discourse on ApostLesur aNp Sainrsnir (Nubuwwat 
wa Wilayat). 
Apostles may be divided into three classes: first, those who might 
have beheld God either with the outer or the inner eyes; secondly, those 


1 Om. “0'm amystic monosyllable or ejaculation by Hindus, which is supposed 
to be uttered in place of naming the Supreme Being. Hindus, from its awful 
and sacred meaning, hesitate to pronounce His name aloud, and place one of their 
heads before their mouths and say O'm! A Brahman beginuing or ending a lecture 
of the Veda (or the recital of any holy strain), must always pronounce to him- 
self the syllable O’m. From various passages in Asiatic Researches, Mr. Colebrocke 
and other authorities think it may be collected that A. O. M. or A. U. M. is inter- 
preted to signify Brahm, the Supreme Being, under his three great attributes of the 
creator, the preserver and the destroyer, the letters standing in succession for the 
attributes as they are described. O'm is also supposed to express the words of the 
gaytri, a passage in the Veda which is imparted to the youthful Brahman at his. 
initiation into the mysteries of his faith... O'’m (A.U.M.) is also imagined to be 
m monogram of the triad, the initials pf Aditi, Varma, and Mitra.” (Oycl. of 
India, Vol. iii, p. 21.) 3% Sab. § Devatt. 4 Avatira, 

& Akdlavnt. © Apsarae. 7 Rakeas. * Manusya. 9 Bet. 

10 The word Mah Sudh is phonetically equivalent to Mah Suddha, or, “ highly 
pure,” which is hardly an epithet for an Apostle. 
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who might have heard the voice of God, either sound only or sound, 
composed of words; thirdly, those who might have seen the angels or 
heard their voice. 

Now, Apostleship and Saintahip is of three kinds : (1) Pure (tanzihi) 
Apostleship ; (2) Resembling (tashbihi) Apostleship and (3) a combina- 
tion of Pure and Resembling Apostleships. 

First, Pure (tanzihi) Apostleship, like which was the Apostleship of 
Noah, May peace be on him, who beheld God in purity (tanzih) and 
invited people (to embrace his religion) but, except a few, they did not 
accept his faith, on account of his (tanzih) (‘ pure beholding ’), and, (as a 
result), were sunk in the ocean of destruction. Similarly, the divines of 
our day invite disciples to a ‘ pure beholdixig’ of God, but none of those 
disciples ever attains the atage of an ‘Arif, nor is he benefited by their 
discourses and, dying on the way of Sulfik (Journey) and Tarikat (Path)s 
never reaches God. 

Secondly, Resembling (tashbihi) Apostleship, like the Apostleship 
of Moses, May peace be on him, who saw God Himself in the fire of the 
tree and heard words from the clouds. A large section of the followers 
of Moses, having become Anthropomorphists, began worshipping the cow 
and committed sin. Now-a-days, some of our followers (mukallidin) 
whose only profession in life is (blind) following, having fallen aside 
from purity (tanzih), have been sunk in Anthropomorphism, and, as such, 
indulge in seeing handsome and attractivo faces and (pass their time) in 
playing and toying. One should never follow such persons. 


Verses : 


“ Every heart-attracting face that thou beholdest, 
The sky will soon remove it from before thy eyes ; 
Go, and give thy heart to one, who, in the aircle of existence, 
Has remained always with thee and will so continue to be.” 


Thirdly, a combination of Pure (tanzihi) and Resembling (tashbihi) 
Apostleships, like the Apostleship of Muharfimad, May peace be on him 
and salutation, who joined together the Absolute (mutlak) and the 
Determined (mukayyad), the Colourless and the coloured, the Near and 
the Distant. There is a reference to this very dignity, in the Holy 
verse : ‘‘ Nothing és like a likeness of Him ; and He ie the Hearing, the 
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Seeing.” } The former, i.e. ‘ Nothing ta like a likeness of Him,” io a 
reference to His Purity (anzih) and the latter, i.e.“ He ie the Hearing, 
the Seeing,” is one to that of Resembling (tashbéh). This is the highest and 
the loftiest stage of Universality and Perfection, which was reserved for 
that lord (Mubammad), Peace be on him. So, our Prophet has encir- 
cled the whole world, from (the remotest corner of) the east to the 
(farthest end) of the west. Now, Pure (fanzihi) Apostleship is void of 
Resembling (tashbihi) Apostleship, while Resembling Apostleship (in its 
turn) is void of Pure Apostleship ; but the “ Uniting’’ (jams) Apostle- 
ship combines both tanzthi and tashbihi Apostleships ; as contained in 
the Holy verse: “‘ He is the Firet and the Lastand the Ascendant (over all) 
and the Knower of hidden things.””* Similarly, Saintehip is limited to 
the perfect ones of the sect in whose praise God, the Most High, has said : 
“You are the best of the nations raised up for (the benefit .of) men,” * 
namely, they are the best of My followers who combine tanzih and 
tashbih. Thus, in the time of our Prophet, May peace of God and saluta- 
tion be on him, there were, among the mystics, Abi Bakr,‘ ‘Umar,’ 
‘Uthmén,® ‘All,’ Hasan * and Husain,’ the Six Baki (Sitta-i-Bakiya), the 
ten Congratulated (‘A shara-s- Mubashghara)"° and the great ones of the 
muhajirs," the ansdra? and the Sifts. 

And in the time of the Tabi‘in '* there were (saints) like Uwais-i- 
Karani"* and others; ‘> and in another period saints like Dpun Nin al- 
Mist”, Fudail b. ‘Iy4d, Ma‘rif-i-Karkbt"*, Ibrahim Adham”, Bishr- 
i-Hafi™, Sart as-Sakatt®, Bayazid-i-Bistamt™, Ustéd Abul Kasim 
Junaidt *, Sahl b. ‘Abdullah at-Tustari*, Ruwaim*, Abi Sa‘id Kharriz™, 
Abul Hasan an-Ndri?’, [brahim Khawwds*, Abi Bakr Sbibli”, Abii Bakr 
Wasitt and others of their type. In another period there were Abi 
Sa‘td Abul Khair *!, Shaikb-ul-Islam Khwaja ‘Abdullah Ans&ri **, Shaikh 
Ahmad-i-Jaém *, Muhammad Ma‘shiik Tist*, Abmad Ghazzéli*, and 
Abul Kaésim Gurgint.* In another period there were (saints) like my pir 
(spiritual guide) Shaikh Mubtuddin ‘Abdul Kadir Jtlant*’, Abd ‘Uthmin 
al-Maghribt *, Sheikb Muhtuddin Ibn al-‘Arabt ®, Shaikh Najmuddin 
Kubra “, Shaikh Fartduddin ‘Altar and Mawlina Jalaluddin Raimi.“ 
In another period there were Khwaja Mu‘tnuddin Chishti,“” Khwaja 
Bahéuddin Nakshband“, Khw&ja Abrér“ and Mawlind ‘Abdur 


1 Kur'aén, Ch. XLII: U1. 2 Kur'an, Ch. LVIT: 3, 
3 Kur'in Ch. IID: 109. 
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Rahman Jami.“* In another period there were (saints) like my 
Shaikh, the second Junaid, Shah Mir‘’; my teacher Miyan Bart “*; my 
Murshid Mullé Shih ®; Shah Mubammad Dilrubs, Shaikb cr 
Sarhind!®!, and Baw& Lal Bairagt.5? | 


(Biographical. Notes to Section XII.) 


’ 4 Abii Bakr ‘Abdullah (surnamed ‘Atik), was the firat orthodox Caliph who 
succeeded Prophet Muhammad in 632.A.D. He died on the 22nd Jam&da -II, 13 
A.H. 23rd August 634, and was buried boside the Prophet. 

5 ‘Omar b. al-Khatt&b, the second orthodox Caliph, succeeded AbO Bakr in 13 
A.H, (=634 A.D.). He ruled over the countries of Islém for ten years and was 
assassinated in 23 A.H., (644 A.D.). 

6 ‘Uthm&n b. ‘ Affin, the third orthodox Caliph, succeeded ‘Umer on the let 
Muharram, 24 A.H.==7th November, 644 A.D., and waa assassinated by some con- 
spirators on the {8th Dhul Hijja, A.H. 35 =: June 17th, A.D. 656. He is called 
Dhun Narain, or “the possessor of two lights," as he married two of the Prophet’s 
daughters, Rukayya and Umm.-i-Kulthiim. 

7 ‘All b. Abf T&lib was the fourth orthodox Caliph. He was a. cousin and the 
son-in-law of the Prophet Muhammad and was among the first. few who 
embraced Islam. He became Caliph on the 25th Dhu! Hijja,.35 A.H. = June 23rd, 
656 A.D. and died on the 2lat Ramadan, 40 A.H:=27 January, 661 A.D., as a result 
of wounds inflicted by Ibn-i-Muljam. He is regarded by the Shi‘as as the only 
lawful Caliph after the Prophet. — 

§ Hasan, the eldest son of ‘All, and « grandson of Prophet Muhammad, was 
born in 3 A.H. He succeeded ‘All aa Caliph in 40 A.D. and, after a rile of about 
six months, abdicated in favour of Mu‘éwiye. ‘He was, however, peteoned by his ° 
wife Ja‘da, in 49 A.H. 

® Husain, the second son of ‘Alt and a grandson of Prophet (through Fatima) 
was born in 4 A.H. He was the rightful successor of Mu‘éwiya, but the latter 
nominated Yazid, his son, as successor, who slew Husain, under the most tragio 
cireumstances, at Karbald, in 61 A.H. The mertyrdom of Husain is mourned every 
year by the whole Muslim world and, more specially, by the Bhl‘as, from me let to 
the 10th of Muberram. - 

"10 *Aghara-s-Mubaghehara, or the ten who reosived. the glad tidings, is the title 

* given to ten of the most eminent companions. (aph8D) of the Prophet, whose entry 
into Paradise was foretold hy Muhammad. They are: Ab Bakr, ‘Umar, ‘Uthm&n, 
‘All, Falha b. az:Zubsir, ‘Abdur Rahmin, Se'd b. Ab! Walkie, Sa'fd b. Zeid, AbO* 
‘Ubaida b. al-Jare&h. : 

11 The Muhdjirin is the title given to those believers who emigrated to Medina 
trom Mecca. 

18 al-Ansir, (lit. the helpers), or, niore 5 eapeily: speaking, Anslr-wn-Nab, is 
the title given to those ‘ believers of Medina who received and assisted the Prophet 
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after his fight from Mecca’ (621 A.D.). For details see the Encycl. of Islam, Voi. I, 
pp. 357, 358. 

13 Tébs‘in (or, “ the followers’) is, in the language of the Muhaddigin, or the 
traditionists, the title of those persons who met and conversed with one of the 
companions (aed) of the Prophet. 

_ 14 Uwais al-Karani, the famous mystic, was a conternporary of Prophet Mu- 
hammad, who, a8 recorded in Tadhkirat-ul Awliyd, had asked ‘Umar and ‘Ali to 
give his i.e. Prophet's murakka' to Uwais. Accordingly, ‘Umar and ‘Ali visited 
Uwais and gave him the cloak of the Prophet. He died betwoen A.H. 32 and 39 
(cf. Kbazinat-ul-Asfiyd, vol. ii, p. 120). (For details see Taghkrat-ul-Awliyd ed. 
Nicholson, vol. I, pp. 15-24; Kaghf-ul-Mahjiib, pp. 83, 84; Safinat-ul-Awliyd, pp. 
30, 31. Anwar-ul-‘Arifin by Muh. Husain, pp. 147-148.) 

15 In certain texts the name of Hanbal is given. Abii ‘Abdullah Ahmad b. 
Hanbal, known as Im&’m Hanbal, tho founder of the fourth echool of Bunni Jurie- 
prudence, was born in A.H. 164 (= 780 A.D.). He was a favourite pupil of ash- 
Shafi'i and onjoys considerable reputation ss a traditionist and theologian. He 
stubboraly refused to subscribe to the new faith of al-Ma&min that the Kur'aén 
was created and thereby seriously endangered his life. His death took plece at 
Baghdéd, in 241 A.H. (= 855 A.D.), and it is said that 800,000 men and 60,000 
women attended his funeral. (For detaile see [bn Kballikin, de Slane's transla- 
tion, vol. i, p. 44; Tadhkirat-ul-Awliya, Nicholson, vol. I, pp. 214-219; Kbastnat- 
ul-Asfiya, vol. I, pp. 64-66. 

16 Dhun NGn Abul F&'id b. Tbr&him al-Migri, whoee reel name was Thawbin, was 
a pupil of Malik b. Anas. He lived in Egypt aad died at Ghira, in 245 A.H. = 
860 A.D. Ho is well-known for his piety and sanctity, and J&émi records several 
instances of his miraculous acta. His fame, however, mostly rests on the fact that 
Safi doctrines were first explained and expressed by him. (For details see Nafahat, 
pp. 32-37; Taghkirat-ul-Awliya, ed. Nicolson, vol. I, pp. 114-134; Safinat-ui- 
Awliy3, pp. 126, 127; Kaghf-wl-Mabjib, tr. Nicholson, (Gibb Memorial Series), 
pp- 100-103. 

17 Fadail b. ‘Lyad, with his Kunnya AbO ‘All, was « native of Kilfa, or, as 
stated by some, of Khuriein. He is a celebrated, early mystio of Islim and died 
on the 2nd Rabi‘ I, 187 A.H. (= 803 A.D.). For further particulars see Nafahat, 
pp. 38, 39; Tadhkirat-ul-Awliy’, ed. Nicholson, vol. I, 74-85; Safinat-wl-Awhyd , 
pp. 86, 87; Khazinat-ul-AeflyS, vol. I, pp. 228-285; Séyar-ul-Arifin, pp. 24-20; 
Kaghf-wl-Mabjab, pp. 97-100. ~ 

16 Ma‘riif-I-Karkbi, with his Kunnya Abi Mahfils, was the teacher of Sarl as 
Sakati. At first he was a magician, but with his father Firiz or Firdso accepted 
Ivlam at the hands of ‘All b, Mis& ar-Rig®. He died at Baghdad on the 2nd or the 
8th Muherram, A.H. 200. For further partioulars regarding his life and teachings 
nog Tadhkirat-ul-Awliyd, ed. Nicholson, vol. I, pp. 269-274; Nafabat, pp. 39-40; 
Kbazinat-ul-Aefiyd, vol. I, pp. 76-78; Sakinat-ul-AwliyS pp. 35, 36. 

19 Ibr&him b. Adham b. Mangir b. Yasid b.’J&bir (AbO Isha), the famous 
mystic, was a native of Balkb, where he is said to have ruled as king, but, subse- 
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quently, due to some sudden impulee, is reported to have abdicated and adopted 
the life of an ascetic. After hie conversion to Sifism, Ibr&’him went to Syria where 
he died between 160 and 166 A.H. (= 776-783 A.D.). For further particulars see 
Tadhkwwat-ul-Awliyd, ed. Nicholson, vol. I, pp. 85-106; Nafah&t, pp. 42-44; 
Kbasinat-ul-Aefiy, vol. I, pp. 231-236; Siyar-ul-Akiib, pp. 29-45; Safinat-ul- 
Awliy3, pp. 86, 87. 

§ 9% Bishr b. al-Hérith b. ‘Abdur Rehman Hafi, with his Kunnya Abi Nasr, is 
onte of the early mystics of Iel&m. He was an inhabitant of Marv but passed most 
of his life at Baghd&d where he died (according to Nafahat, p. 50) on the 10th 
Muberram, 227 A.H. (=842 A.D.) For details see Taghkirat-ul-Awliy3, ed. 
Nioholson, vol. I, pp. 106-114; Nafahat, pp. 50, 51; Safinat-ul-Awliya, p 124; 
Kbazinat-ul-Asfyd, vol. 13, pp. 137, 138. 

81 Sari as-Sekat!, with his Kunnya Abul Hasan, was a disciple of Ma‘rif 
Karkhi and the teacher of Junaid and other mystics of Baghd&d. He died (accord- 
ing to Nofahat, p. 55) on the 3rd Ramadan, 253 A.H. = (A.D. 868). For further 
Partioulara see Tadh‘irat-ul-Awltyd, ed. Nicholaon, vol. I, pp. 274-284; Khasinat- 
ul-Aefly&, vol. I, pp. 78-81; Safinat-ul-Awliyd, p. 36. 

2% AbO Yazid Taifir b. ‘Ist b. Adam b. Suriiahin, better known a Baygzid al- 
Bistémi, was a great mystic of Bist’m. He led the life of an aacetio and died in 
261 A.H. (= 875 A.D.) or 264 (877-976 A.D.). His. fame chiefly rests on his intro- 
ducing the doctrine of Fana in Muslim mysticism and is also reputed to be a 
“‘convinced pantheist.”” Hia followers are designated after him as Jatfiriya or 
Bistimiya. For further particulars see Nafahat, pp. 50-60; Tadhkirat-ul 
Avwliy3, ed. Nicholson, vol. I, pp. 134-179; Khazinat-ul-Asfiyd, vol. 1, pp. 519-622 ; 
Safinat-ul-Awliyd, pp. 78, 74. 

£8 Abul Kasim b. Muhammad b.. al-Junsid al-Kharriz al-Kawarir!, also known 
as Sayyid-uf-(8'sfe and T8'ds-ul-‘Ulamd, was a celebrated mystic of Baghd&d. He 
wes a pupil of Abi Thawr, who, in his turn, wes a student of ash-SpAf'l. Junaid 
died at Baghd&d in 207 A.H. (= 910 A.D.) and was buried beside his uncle, the 
well-known Sari es-Sakatl. His followers are called Junaidie. For further refer- 

_ ence see Taghkirat-ul-Awltyd, ed. Nicholson, vol. II, pp. 5-39; Nafah&@, pp. 81-85 ; 
Kbasinat-ul-Asfiyd, vol. I, pp. 81-86. Safinat-ul-Awliy3, pp. 37-39. 

% Abd Mubammad Sahl b. ‘Abdullah b. Ydnus, a well-known mystic, was 
born at Tustar (al-Ahwé&s), in 203 A.H.(=818A.D.). He was a disciple of Dhun Nin 
al-Migri and « companion of Muhammad b. Saw&r&, his uncle. Sahl died in exile 
at Bagra, in 283 A.H. (m 806A.D.). His “ thousand sayings" were collected by 
his pupil, Muhammad b. Salim (d. 207 A.H.=909 A.D.; His followers are called 
Sahlie. For further .partioulars see Taghkirat-ul-Awlty3, ed. Nicholson, vol. I, 
pp. 251-268; Kaghf-wl-Mahjib, tr. Nicholson, pp. 130, 140 and 106-210; 
Nafab&t, pp. 69-71; Kbazinat-wl-Aafy&, vol. II, pp. 162-164; Safinat-ul- Aliya, 
pp. 133, 134. 

% Abd Muhammad Ruwaim b. Yasid was a well-known mystic of Baghdad 
and a disciple of Junaid. In Jurisprudence he was a follower of DB5'Od-i-Ipfahant, 
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‘the founder of the Zéhirite School. Of his works, @hulat-ul-Wajidin has been muoh 
appreciated by al-Hujwiri (Kagh/., p. 135). He died in 303 A.H. = 914 A.D. For 
(urther information refer to Kaghf-ul-Mahjiib, pp. 135, 136; Nafaaat, pp. 96-98 ; 
Tadhkirat-ul. Awltyd, ed. Nicholson, vol. II, pp. 64-67; Khazinat-ul-Aefiyd, vol. IT, 
p 3; Safinat-ul-Awliyd, p. 110. 

86 Abi. Satid Ahmad b. ‘Ishi al-Kharréz was a disciple of Muhammad b. 
Mangiir at-Tiisi and a companion of Dhun Nin, Bishr and Sari. Both, according to 
Jémi (Nafuhat, p. 76) and Hujwiri (Kaghf.ul-Mahjib, p. 143), Kharr&z “ was the 
first who explained the doctrine of annihilation (fan&) and subsistence (bakd)."’ 
Hia followers are known as KharrGzis (see Kaghf., pp. 241-246). It is said that he 
left 400 works on mysticism. He died in 286-287 A.H.=900 A.D. For further 
reference see Tadhkirat-ul-Awliya, ed. Nicholson, vol. IH, pp. 40-45; Khaztnat-ul- 
Asfiya, vol. II, p. 165; Safinat-ul-Awltya, pp. 134, 135. 

27 Abul Husain Ahmad b. Muhammad an-Niri, was a companion of Junaid 
and a disciple of Sari. He was also known by the name of Ibn al-Baghavi as his 
father hailed from Baghshir, or Baghthir (&haztna, p. 169), a city between 
Hirét and Marv. Nari was born at Baghdad and died in 205 A.H. = 907 A.D. 
Hin followers are known as Niiris whose principal doctrine is “to regerd §dfism 
(tasaunouf) as superior to poverty (fakr).”’ (See Kashf. pp. 180-106.) For further 
information see Tadhkirat-ul-Awliyd, ed. Nicholson, vol. II, pp. 46-55; Nafah&t, 
pp. 80, 81; Kaghf-ul-Mahjib, pp. 130-132; Khazinat-ul-Asfiya, vol. IT, PP. 160-171 ; 
Saftnat-ul-Awliyd, pp. 137, 188. 

28 Abd Ishak Ibrahim b. Ahmad al-Khaww&g, is the author of some “ excel- 
lent works on the ethica of Sifiem.’’ Acoording to some, he was an inhabitant of 
Baghd&d and acompanion of Nori and Junaid. He died in 201 A.H.=9038-904 
A.D. For further particulars see Kaghf-ul-Mahjiib, tr. Nicholaon (Gibb Memorial 
Series). pp. 153, 154; Nafah&t, pp..137-139; Safinat-ul-Awliy3, pp. 136, 137; 
Khasinat-ul-Asfiyd, vol. 1, pp. 167-169. 

9 Abi Bakr b. Dulaf b. Jahder ash-Shibli or Dulaf b. Ja‘far was the celebrat- 
ed disciple of Junaid. According to Jami (Nafahdt, N. Leos’ ed., p. 201), he was 
a MAliki and learned the Muwat{d by heart. He died in 334 A.H. = 945 A.D. at the 
age of 87. For further particulars refer to Kaghf-ul-Mahjiib, tran. Nicholaon, 
(Gibb Memorial Series), pp. 155, 156; Tadhkirat-ul-Awltyd, ed. Nicholson, Vol. I, 
pp. 160-182; Safinat-wl-Awliyd, pp. 39-41; Nafahde, pp. 174-178. 

% See foot-note on p. 13. | as 

8! Abii Satid Fadlullih b. Abul Khair, the celebrated Shaikb and author of 
mystic quatrains, was born at Mahna, a village in the district of Khéwarin, on 
December 7, 967 A.D. According to the author of A&Al&k-i-Jalals, he is said to have 
come in porsonal.contact with Avicenna. He died on January 2, 1049 A.D. For 
further . particulars see Browne, Literary History of Persia, vol. I1, pp. 261-260; 
Kaghf-ul-Mahjib, tr. Nicholson, (Gibb Memorial Series), pp. 164-166; Taghkirat- 
ul-Awliy8, ed. Nicholson vol. I, pp. 322-337! Nafahat, pp. 277-282. 

§% Bhaikb-ul-Islfm Khwaja Abi Isma‘il ‘Abdull&h Ang&ri, the well-known 
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author of the Mundjét or “ Supplications ” and several other Safi works, was born 
at Hirdt, on May 4, 1006 A.D. He delivered learned discourses at Hir&t on the life 
and teachings of the Siifis, which were embodied in a book, entitled Tabaka: 
i-Abdull4h Anadrt, a copy of which ia preserved in the Library of the Asiatic 
Society of Bengal (see Ivanow's Catalogue, pp. 78-83). Ang&rf died in 1088 
A.D, For further particulars see Browne, Literary History of Persia, vol. 11, pp. 
269, 270. 

83 Shaikh-ul-Islfm Abii Nasr Ahmad b. Abul Hasan al-J&mi, surnamed 
Zhandapil, was born in the district of Jém, in A.H. 441 A.H. = 1049 A.D. Tle is 
celebrated as a mystic and the author of some fourteen works on Giifism, of which 
only five are said to be extant. He also compiled a Diw&n which hae been litho- 
graphed several times in India. His death took place in 536 A.H. = 114! A.D. 
For further particulars see K. B. ‘Abdul Muktadir’a Catalogue of O.P. Library; 
Bankipore, vol. I, pp. 30-32 

3¢ Muhammad Ma‘shiik at-Titst had, according to Kashf-ul-Mahjab, “an 
excellent spiritual state and was aglow with love.” According to Jami, (Nafahas 
p. 284), Abii Sa‘id b. Abul Khair visited him with several of hia companions. He 
was buried at Tis. See Na/ahat, pp. 283, 284. 

35 Shaik} Ahmad al:Ghazzali, the brother of the celebrated Imém al-Ghazzili, 
is the author of several Sufico-religious works, the principal among them being 
RisAla-i-Saw&nih. He died in 517 A.H. See Nafahat, pp. 336, 337; Saftnat-ul- 
Auwliya, pp. 102, 103. : 

$6 Abul Kasim b. ‘Ali b. ‘Abdullah al-Gurgini, was @ comtemporary of 
al-Hujwiri, the author of Kaghf-ul-Aahjitb, who recorda an instance of personal 
contact with the Shaikh (see Kagh/., pp. 169,170). He died in 459 A.H. See 
Nufahat, pp. 282, 283; Safinat-ul-Awliyd, p. 75. Khazina, II, pp. 7, 8. 

37 Muhiuddin Abi Muhammad ‘Abdul Kadir b. Abi $alih Madea al-Jili, one of 
the greatest and most celebrated saints of Baghdad, was born in 470 A.H, = 1077 
~1078 A.D. He died in 561=—1166 A.D.; and the order of the Kddiris, to which 
Dér& Shikih belonged, owes its existence to him. Prof. Margoliouth has given 
the salient points of his life in the Encycl. of Islam, vol.1, pp. 41, 42; see also 
Nafahat, N. Lees’ ed., pp. 586-500 and Shams-ul-‘ulama M. Hidéyat Husain’s Cata- 
togue of Arabic MSS. tn the Bihar Library, Calcutta, p. 132. 

38 Abii Madyan Shu‘aib b. al-Husain al-Andaliiai, was born at Cautillana 
(Kautniyana), a village near Seville. According to J&mi, Muhiuddin Ibn al-Arabi 
received training at his hands. He diéd in 594>=1197-1108 A.D., or in 590 A. H. 
z= 1193 A.D., as recorded in Nafahat. His §afistic doctring may be summed up in 
the following verse which he is said to have often repeated. “Say, Allah, and 
abandon all that i is matter, or is connected with it, ii thou desirest to attain the 
true goal.” Encyl. of Islam, vol. I, p. 90. See Nafahat, p. 473, Safinat- ul- 
Awliyd, p. 67. 

39 Shaikh Muhiuddin Ibn al-‘Arabi was born at Murcia, in Spain, on July 2S, 
1165 A.D. He is considered to be one of the greatest mystics of Islam. Of hia 
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extant works 150 are known, of which Fusis-ul-Hikom, the Fusdhat-ul- Makkiya 
and the Diwdn enjoy wide celebrity. He came to the East in 1201 A.D. and died 
at Damascus on November 16, 1240 A.D. See Browne, Literary History of Persia, 
vol. Il, pp. 497-601; Nafah&t, Nassau Lecs’ edition, pp. 633-645. 

Abul Jann&b Ahmad b. ‘Umar al-Khiw&f, commonly known as Shaikb 
Najmuddin Kubr&, was the celebrated mystio of Khwirazm. His title “ Kubra " 
in derived from the name of “ af-{immat-ul-Kubr3", or “the supreme celamity "> 
given him on account of his wonderful ability as a debater. He was killed during 
the sack of KhwSrarm by the Mongols, 618 A.H. = 1221. See Browne, Literary 
History of Persia, vol. II, pp. 401-494; Nafabdt, Nessau Lees’ edition, pp. 
480-487 ; Safinat-ul-Awliyd, p. 103-105. 

“Aba Palib (or Abd Hiémid) Muhammad b. Abo Bakr Ibr&him, better 
known as Fariduddin ‘A/far, is the celebrated mystic poet. He is said to have 
composed 114 works but, now, only about 30 areextant. His Paghkirat.ul- Awliyd, 
is one of the most wellknown biographies of Muslim saints.and mystics. Various 
dates have been given of his death, but the most acceptable of all, is, perhaps, 
627 A.H. For his life see Browne, Literary History of Persia, vol. II, pp. 506-515 
and the valuable introduction to Taghkirat-ul-AvwliyS written by Mires Muham- 
mad of Kazwin. 

42 Jaléluddin Muhammad, commonly called Jaliluddin Rimi, the euthor of 
the celebrated Ma¢jnawi, waa born at Balkh, in 1207 A.D. He had to leave his 
native country during his infancy and, after staying at several places, settled at 
Kiniya, where he came in contact with that mystic of magnetic personality— 
Shams-i-Tabriz. Riml! is also the author of a Diwdn which is dedicated to the 
memory of his spiritual guide, the well-known Sbhams-i-Tabriz. He died in 
February, 1231. For his life see Browne, Literary History of Persia, vol. I, pp. 
515-525; Nafahdt, p. 409. 

#8 Mu‘Inuddin Muhammed Chiehti, who is considered by many as the greatest. 
mystic of India, was born in 537 A.H.=1142 A.D. Having travelled in Khur&s&n, 
he came to Baghd&d and thence to Dihif, (598 A.H. = 1193) and finally to Ajmir, 
where he died in 633 = 1286. His tomb is visited every year by thousands of his 
votaries. He is the founder of the Chiehti order, which finds the largest number of 
votaries in India, A lithographed Diwan, popularly ascribed to him, has been con- 
olusively proved to be the work of Mu‘Inuddin Miskin, the famous preacher of 
Hir&t and author of Ma‘Srij-un-Nubwuwwat, 

44 Muhammad b. Muhammad, called Kiwija Beh&uddin Nakabband, the 
founder of the Nakehbandi order, was born at Bukhé&ré, in A,H. 728 = 1827 A.D. 
His sayings were collected by one of his disciplea, a copy of which is preserved in 
the British Museum (Rieu, p. 862). Bah&uddin died in 791 A.H. = 1388 A.D. See 
Nafeh&t, Neseau Lees’ edition, pp. 439-445; Safinat-ul-AwliyS pp. 78, 79. 

 KEhwije Nagiruddin ‘Ubaidull&h Abr&r, better known as Khwéje Abr&r, 
was boro in 006 A.H.=1403 A.D. Hie life and teachings form the main topic of 
‘All b. Husain al-W&'ig al-Kigbifi’s, Raghahdt ‘Ain-ul-Hay&t, which records his 
death on the 20th of Rabl' I, 805 A.H. (= 1489 A.D.). See Nafahdt, p. 364.. 
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 Noruddin ‘Abdur Rahm&n Jimi, the well-known author of Nafahdt-ul-Una 
and tho last great classical poet of Persia, wes bom in a village in the district of 
J&m, on the 23rd 8he‘bin, 817 A.H. = Tth November, 1414A.D. He attended the 
courte of Sultén Abi Sa‘id and Sultin Husain Bayker&é and died at Hirkt, on the 
18th Muharram, 898 A.H.=9th November, 1492 A.D. Besides Haft Awrang and 
three Diwins, Aghi‘at-ul-Lama‘at, Arba'in, ShawShid-un-Nubuwwat and other works 
on religious and Gifistic subjects are also written by him. See K. B. ‘Abdul- 
Muftadir’e Catalogue of the O.P. Library, Bankipore, vol. 11, py: 32-90. 

7 Mir Muhammad b. SA'in D&t£, commonly known as Miy&n Mir or Miyan Jiv, 
was born in A.H. 938. He came to Lahore and stayed there for about sixty 
yoars. Hoe was highly respected for his piety and was frequently visited by Shah- 
Jab&n and Dir&é Shikih. His death took. place on the 7th Rabi‘ 11045 A.EL, at the 
ripe old age of 107. D&r& Shikih has written a work, entitled Sakinat-ul-Avwliyd, 
dealing with the life of the saint and hie disciples, and has also given a notice of the 
life of the saint in his Sa/inat-ul-Awliyd. 

48 He was one of the spiritual teachers of D&r&, and died on 15th Rabi’, 1062, 
(Masandt-ul-'Asifin, pp. 53-57.) 

40 Mullé Sh&h Muhammad b. Mullé ‘Abd Muhammad, commonly known as 
Mullé Sh&h or Lisdnullah, came from Badekhsh&n to Lahore in 1023 A.H. = 1614 
A.D., and became a disciple of Miy&n Mir, the great saint of the time. He was 
highly respected by Dérk& Shikih who was initiated by him into the Kédiri order 
in 1049 A.H.=1639 A.D. After the death of Miy&n Mir (1045 A.H,), MullS Sh&h 
tetired to Kashmir where he passed the remaining days of his life in a monastery 
built by D&rS ShikGh and his sister Jahin Ar& He died in 1072 A.H. = 1661-62 
A.D. Mullé 8bSh was @ voluminous writer and has left a Diwan, which has 

been lithograpbed, besides several works on §dfism. (For his life see Salinat-ul- 
Aliya, pp. 116-158.) 

© Shaikb Shah Mubammad Dilrubé ie spoken of by D&ré Shiki as one of his 
teachers (Gasanat-ul-‘drifin, pp. 59-61) and considered as “unrivalled in Pakiri, 
sclf-suppreseion, religious exercises, retirement and singularity.” Further, he tells 
us that now-a-days (i.e., about 1064 A.B.) he has adopted a life of complete isolation 
and sees the face of none and spesks with visitors from behind the veil. Di&r& 
records a number of very interesting sayings of the saint in his Aasandt-ul-‘drifin 
(pp. 50-91). : 

51 Bhaikb Tayyib Sarhindi receives very scanty notice in the Hasandt-ul-‘drifin 
of D&r& Bhikdh. There, (p. 45 of the Urdii text), he is spoken of as a friend of 
B&bé Piyérey and as one who narrated several vory interesting anecdotes of the 
Béb&. Beyond this, I have not been able to get any other information regarding 
the life of this Shaikh. ; 

83 Bawa Lal Bairdgt was a Hindi saint who was held in high eeteem by Dark 
Shikih. For his life and the conversations that he had with Dark Shikdh ese 
Introduction. 


64 (II. 30} 


XIII. Discovgse on Barhmand. 

By Barhmand is meant “All” (kul), which (term) applies to the 
determination of the Necessary Self in the shape of a round globe 
and, as it is not inclined towards or joined to any one, its proportion to 
all is equal and every creation and exhibition takes place in its midst— 
hence the name Barhmand, given to it by the Indian monotheiste. 


XIV. Duscourse on THE Dragctioxs (Jihat). 


The Muslim monotheists regard the East, the West, the North, the 
South, the top and the bottom as each a separate direction. Hence, 
according to them, there are siz directions, while, according to the‘reckon- 
ing of the Indian monotheists, there are ten directions (in all). They 
consider the space between the East, the West, the North and the South 
as each a separate direction and, accordingly, name them dah disha'. 


XV. Drscovase on THE Sxres (Asmanha). 

According to the Indians, the skies, which are ealled Gagan’, are 
eight in number. Of these, seven are the stations of the seven planets, 
namely, Saturn, Jupiter, Mars, Sun, Venus, Mercury and the Moon. In 
the Indian language, however, they are called the seven nichattars.’ that 
is, sanichar ‘, birahspat®, mangal*, siiraj’, sukur*, budh ®, and chandra- 
mas.’ Now, the sky which contains all the fixed stars is regarded as 
the eighth and the learned men call this very sky ‘the eighth sphere’, 
ot, ‘ the sphere of fixed stars’ (/alak-i-thawabil), while the Muhammadan 
religious doctors (aAl-i-ghar') designate it Kursi in their own phraseo- 
logy. (So runs the Holy verse): ‘‘ His Kursi (throne) extends orer the 
heavens and the earth.” ™ 

. The ninth (sky), which is called maha alas", has not been included 
- in the (list of) skies ; the reason being that it (i.e. maha akdg) encircles 
all and even the Kursi, the skies and the earths are contained in it. 


XVI. Discoursx on THE Earte (Zemin). | 


According to the Indians, the earth has been divided into seven 
layers, called Sapat tal, each of which is named alal™, batal '. 


1 Deéadifah. % Gagana. % Nakeatra, 4 Stinaifeara. 5 Brhaspati. 
S Maagela. 7 Surya. & Sukra. % Budha, 10 Candramas. 
Mm Kur'da,Ch. 11: 255. 3% Mahdkdéa. 18 Sapta tala. “ Atala. 18 Vitala. 
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sutal!, talatal*, mahatal®, rasaial‘, and patal* According to the 
Mualims also, the earth has seven {layers), as contained in the Hofy 
verse: ‘ Allah is He who created seven heavens, and of the earth the lke 
of them." ® 


XVII. Discoursk ON THE DIVISIONS oF THE EARTA. 
(Kismat-t-Zamin). 

The learned men have divided the inhabited globe into seven parts, 
designating them as the “seven spheres” (Haft Iklim), which the 
Indians name sapatdip.7 They do not consider the seven spheres as the 
layers of an onion, rather, they conceive them, as the steps of a 
ladder. And, the seven mountains, which the Indians call sapat kula- 
chal®, are rogarded by them as surrounding every sphére—their names 
being—(1) Sumtria® (2) Samiipat', (3) Himakit™, (4) Himavan', (5) 
Nakadh, (6) Parjatar'’ and (7) Kailas.“ Accordingly, it is mentioned 
inthe Kur’aén: ‘And the mountains are projections thereon,” (i.e. on the 
earth).1° 

Now, round each of the seven mountains there are seven seas, 
which are surrounding each mountain. They are called Sapat Samun- 
dar :*® their names being: (1) Lavan Samundar"’, or the sea of salt, 
(2) Unchch ras samundar"®, or the sea of sugar-candy, (3) Sura 
Samundar, or the sea of wine, (4) Ghirat Samundar ™, or the sea 
of Ghee, (5) Dadb Samundar™, or the sea of curd, (6) Khir Semun- 
dar*®, or the sea of milk and (7) Saioad jal,™* or the sea of pure water. 
The fact that the seas are seven in number is ascertainable from the 
(following) verse of the Kur’an: “And were every tree that ts in the 
earth (made into) pens and the sea (to supply it with ink), with seven more 
seas to increase tt, the words of Allah would not come to an éend,”’** Now 
in every land, mountain and river, there is a variety of creation. The 
land, the mountain, and the river which are above all lands, mountains 


1 Sutala. 2 Talatala. 8 Mahdtala. 4 Rasatala. 

5 P&tala, 6 Kur'an, Oh, LXV: 12. ? Sapltadvipa, 

8 Sapta Kuladcala. 9 Sumeru, 10 Suktimah. 1 Hemakuta. 

12 Himavasz. 18 Panydtra. 14 Katldea, 16 Kur'adn Ch. LXXVIII : 7. 
16 Sapta Samudra. 17 Lavana Samudra. 18 Iksu-rasa Samudra. 

19 Sura Samudra, % Ghrta Samudra.. 3! Dadhi Samudra. 

&% Keira Samudra. 23 Svddujala. & Kur'n, Oh. XXXI: 27. 
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and rivers, are called Sarag' by the Indian doctors, which, in other 
words, is oalled Bihssht or Jannat (i.e. Paradise) (by the Muslims). 
Now, the land, the river and the mountain which are below (all) lands, 
mountains and the rivers, are known as narak*, or Diizakh and Jahan 
nam, that is, Hell and the infernal fire. The Indian monotheists have 
held that the Heaven and the Hell are not beyond this very universe (of 
ours), which we call Barhmand and (they further hold) that the seven 
skies, which are the stations of the seven planets, do not revolve 
above Paradise but (rather) round it. The roof of Paradise is called 
man akas, that is ‘Arsh, and its (i.e. Paradise) ground is called Kursi. 


XVIII. Discourse on tHE Wortp or Barzakh (Interval between the 
Death of a Man and the Resurrection). 


Our Prophet, may peace be on him and salutation, has eaid : 
“ Whosoever dies, verily, there is resurrection for him.” 

After death, ama, or soul, having left the body of elements, enters, 
without any delay, the body of mukt, which is called Sucham Sarir.* It 
is a fine body, formed by our action—good action having a good and 
bad action having a bad form. Now, after ‘‘ Question and Answer,” 
(which will be made after death), those deserving of Paradise will be 
taken to Paradise, while those deserving of Hell to Hell ; as stated in the 
Holy verse: ‘ So as to those who are unhappy, they shall be in the fire ; 
for them shall be sighing and groaning in it: Abiding therein so long as the 
heavens and the earth endure, except as thy Lord pleases ; surely thy Lord ts 
the mighty doer of what He intends. Andas to those who are made happy, 
they shall be in the garden, abiding in it as long as the heavena and the earth 
endure, except as thy Lord pleases: a gift which shall never be cut off.” * 

Now, “ bringing out of hell,” means that, before the destruction 
of the skies and the earths, He may, if He wishes, take out (the con- 
demned pereon) from Hell and carry him to Paradise. In explaining this 
verse, Ibn Mas‘iid *, may God be pleased with him, has aaid that ‘‘ a period 
will come in the (life of) Hell when, after a long sojourn, no one will remain 


1 Bvarga. 8 Naraka. 3 SGkana Sarira. 

4 Kur’an, Ch. XI: 106, 107, 108. 

5 Ibn Mas‘id (‘Abdull&h b, Mas‘iid) (b. 28 before Hijra) wae a well-known 
companion of the Prophet. He wes present at the battle of Badr. His death took 
-place at al-Madina in 32 A.H. 
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inside it.” And, “‘ bringing out of Paradise’’, means that, before jthe 
destruction of the skies and the earths, God may, if He wishes, bring 
up its occupants to the High Paradise (Firdaws-s-A‘la)—for His 
generosity is limitless. The following Holy verse is algo a proof (of the 
above statement): “ And best of all is Allah’s goodly pleasure—that 
‘sa the grand achievement” '—namely, that God has a Paradise which is 
larger than other Paradises. 

The Indians call it Baikunth *, which, in the opinion of the Indian 
monotheists, is the greatest salvation. 


XIX. Drscourss on THE Resugrection (Kiyamat). 


The Indian monotheists have held that, after a very long stay in 
Heaven or Hell, the maha parli 4, or the Great Resurrection, will take 
place, which (fact) is also ascertainable from the Holy verse (of the 
Kur’an). ‘“ But when the Great Resurrection comes.””* The following 
verse also speaks of the same, ‘‘ And the trumpet shall be blown, so all 
those that are in the heavens and all those that are in the earth shall swoon, 
except such as Allah pleases,” © 

This (exception) refers to the group of ‘ Arifs (i.e. Knowers of God) 
who ate immune from senselessness or thoughtlessness both in this and 
the next world. Now, after the upsetting of the skivs, the destruction 
of the heavens and the hells and the completion of the age of Barhmand, 
the occupants of Heaven and Hell will achieve mukt*; that is, both will 
be absorbed and annihilated in the Self of the Lord, as stated in the 
Holy verse: ‘ Every one on it must passaway. And there will endure for 
ever the person of thy Lord, the Lord of glory and honour.'’? 


XX. Discourse on Mukt (Satvation). 


Mukt means the annihilation and disappearance of determinations, 
in the Self of the Lord, as it appears from the Holy verse: ‘‘ And beat of 
all is Allah's goodly pleasure—that 13 the grand achievement." ® 

Now, entrance into Ridwdan-i- Akbar, or the High Paradise, is a great 
salvation, called mukt. Muké is of three kinda: 


1 Kur'an, Ch. 1X: 72. 2 Vatkuntha, 8 Mahépralaya, 

* Kur'’dén, Ch. LXXIX: 34. Mawlawi Mulammad ‘Alf hes translated, ay 
“the great predominating calamity’ which, he says, may not necessarily refer to 
Resurrection. 5 Kur'a@n Ch. XXXIX: 68. 6 Mukt. 

1 Kur’an, Ch. LV: 26, 27, 8 Kur'dn, Ch. IX: 72, 


68 (Il. 34] 


Firat, Jiwan mukt}, or salvation in life. According to them (i.e. 
the Thdiana), Jiwan mukt consiats in one’s attainment of salvation and 
freedom, by being endowed with the wealth of knowing and under- 
standing the Truth, in seeifg and considering everything of this 
world as one, in ascribing to God, and not to oneself, all (i.e. 
man’s) deeds, actions, movements and behaviour, whether good 
or. bad, and in regarding oneself, together with all other existing 
objects, as in complete identity with the Truth. Further, he should 
regard God as manifesting Himself in all the stages and should look upon 
Barhmand, which the Sdfts call ‘ Alam-i-Kubra (or, the Great World) 
and is (moreover) the -‘‘Complete Form’ of God, as the corporeal 
body of God. He should regard ‘Unsur-i-A‘zam (or the Great Element) 
namely, maha akas, as. Sticham Sarir?, or the fine body of God, and 
should consider the Self of God as the soul of that body. Further, con- 
sidering Him as One Fixed Person, he should behold or know nothing, 
save the Self of that Unique, Incomparable Lord, whether (it be) 
in- a particle of dust or a mountain, whether in the manifest or the 
hidden world. Now, just as a human being, who is called the 
‘smaller world’ (‘Alam-s-Saghir), is one individual, despite his various 
and numerous limbs and just as his personality is not multitudinous 
on account of his many limbs, so, that Unique Self cannot be considered 
multitudinous on account of the variety of determinations. (Verse) : 

‘‘The whole world, whether of souls or bodies, 
Is One Fixed Person—called ‘Alam.’ 


So, one should consider God, the Most Holy and High, Who is not 
separated even bys hair’s breadth, as the soul and life of that ‘‘ Fixed 
Person” ; as is said by Shaikh Sa‘duddin Hummu’t.? Quatrain: 

“Truth is the soul of the world, the whole world the trunk, 
Souls, angels and senses are the bodies. 
The skies, the elements, the three Kingdoms of nature (ie., 
animal, vegetable and mineral) and the bodiee— 
This is Monotheism and all else is device and artifice."’ 


L Jivanmukti. 2 Stikema|Sarira, 

8 Sa‘duddin b. al-Muwayyad Hummu'l was a great mystic and a writer of 
numerous works on §Gfiam. A summary of 400 of hie works, entitled Kaghf-ui- 
Aaka'ik, is noticed in A.8.B. Catalogue of Persian MSS., p. 568. He died in 650 
A.H. = 1253 A.D. 
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Similarly, the Indian monotheists, like Vayda! and others, having 
cansidered Barhmand, which is ‘ Alam-i-Kabir (or the great world), as 
one individual self, have, accordingly, described the different limbs of 
its (ie. Barhmand’s) body. The reason (of such desoription) is that 
whenever a pure mystic casts his eyes on anything he conceives that he 
is looking at a particular limb of maha puras*, that is, the Self of the 
Truth, Sanctified and Exalted is He. 

(Now), Patal*, which is the seventh layer of the earth, is the sole of 
maha puras’ foot ; Rasatal‘, which is the sixth layer, is the upper part of 
maha puras’ foot; the Satans are the fingers of maha puras’ foot; the 
steeds used by the Satans are the nails of maha puras’ foot; Mahatal’, 
which is the fifth layer df the earth, is the ankle-bone of maha puras ; 
Talatal®, which is the fourth layer of the earth, is the shank of maha 
-puras; Sulal’, which is the third layer of the earth, is the knee 
of maha puras; Batal® which is the second layer of the earth, is 
the thigh of maha puras; Atal®, which is the first layer of the earth, 
is the special organ of maha puras; Kal?°, or time, is the pace 
of maha puras; Parjanat diva", who is the causé of birth and 
issue throughout the whole world, is the sign of manhood and 
virility of mah@ puras; rain is tho seed of maha puras; bhuluk'?, 
namely, from the earth upto the sky, is the part below the navol of maha 
puras; the three southern and the three northern mountains are the 
right and the left hands of maha purae; sumir parat'* is the buttooks 
of maha puras; the light of the false dawn is the thread of the lace 
of maha puras’ garments; the light of the true dawn is the white- 
ness of maha puras’ sheet (chadar); the evening when the twilight is 
visible is the garment, covering maha puras’ private parts; the sea, 
namely, the encircling ocean, is the circumference and depth of maha 
puras’ navel; Badavanal'', namely, the place of the fire, whic even 
today is sucking the water of the seas and is preventing storme and 
will suok all waters on the day of Resurrection, is the heat and warmth 
of maha puras’ stomach ; the rivers are the veins of maha puras and, as 


1 Vydeo, 3 Mahdpurusa. | 8 Palla, ‘ Rasdialo, 
§ Mahdtala. © Taldtala, 7 Butala. § Vitala, 
® Atala. 10 Kala, it Parjonya devat. | 18 Bhilloha. 


18 Sumeruparvata, 1¢ Vadacinala. 
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all veins reach the navel, so all the rivers meet the ocean; the 
Ganga, the Jamn@ and the Sarasti are the principal veins (Shahrag) of 
maha puras; ankla, jamnan, bikla, jamunan, Sakhmana' and Sarasti 
bhuluk, which is above bhuluks and is the abode of Gandharp divtas* 
and where all sounds originate, are the stomach of maha puras ; the fire 
of ‘‘ the smaller Resurrection ” (Kty@mat-1-Sugra) is the morning appetite 
of mah’ puras ; the drying up of waters in ‘the smaller Resurrection " 
is the thirst of maha puras; sarag luk,’ which is above bhuluk and 
is one of the divisions of Paradise, is the chest of maha puras, for, 
it is the abode of perpetual festivity, happiness and peace; all the 
stars are the various jewels of maha puras ; gift, before the asking, which 
is liberality and bounty, is the right breast and gift, after the asking, 
which is donation, is the left breast of maha puras ; moderation (1‘tidal), 
which is composed of rajigun,' satiigun > and tamiigun,® called paraka- 
art’ (collectively), is the heart of mahd puraa; and, just as water-tily 
has three colours, namely, white, red and violet, so the heart also, 
whose colour is like that of a water-lily, has three qualities, (which 
may be identified with) the three colours of manifestation, namely, 
Barhma, Bishun and Mahish ; Barhma, who ie also called man, is the 
beating and intention of the heart of maha puras ; Bishun is the love and 
mercy of maha puras ; Mahish is the wrath and rage of maha puras ; the 
moon, which removes the heat of pain and grief, is the smile and the - 
happy mood of maha puras; the night is the bow of maha puras; the 
sumir parat® mountain is the backbone of maha puras; the mountains 
that are on the right and the left of Sumiriz are the bones of the ribs of 
maha puras ; the two hands of maha puras are the eight guardian angels 
who have Indar® as their chief, (the latter) possessing the complete 
power of bestowing and pouring and of withholding and stopping rain ; 
the right hand of maha puras is that of showing generosity and pouring 
rain, while the left one is that of holding the same back ; amchara,"° or the 
Hourse (Hiir) of Paradise, are the'tines of the palm of maha puras; the 
angels, called chach," are the nails of the hand of maha puras; 
the three luk pal angels are the right hand of maha puras; ........ 
the angel named jam" is the arm of maha puras; the remaining 


1 These words could not be identified. 2 Ganthareu devatd. .3 Svaguloka. 
4 Rajoquna. 6 Satvaguna. & Tamoguya. 1 Prakrti, 

8 Sumeruparvaia. 9 Indra, 10 Apsaras, . 1 Yakea, 

12 Lokapala. 3 Yama. 
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luk pal angels are the left hand of maha puras; the angel Kubair is the 
knee of maha puras. 

Kglap birach', or the Tiba* tree, is the wand of maha puras; the 
southern and the northern poles are the right and the left shoulders, res- 
pectively, of maha@ puras; the luk pal angel, named Baran, who is the 
‘superintendent of water and resides in the west, is the bone of maha 
puras’ neck; anahat,* or Sulidn-ul-Adhkar, is the thin voice of maha 
puras,; mahar luk‘, which is above sarag luk*, is the throat and neck of 
maha puras ; jan luk®, which is above mahar luk, is the auspicious face 
of maha puras; the will of the world is the chin-pit of maha puras; the 
avarice of the world ia the lower lip of maha puras; the sense of shame 
and modesty is the upper lip of maha puras ; the chest, that is, (the abode 
of) love and attachment, is the gums of maha puras ; the meal of the whole 
world is the food of maha puras; the element of water is the palate and 
mouth of maha puras ; the element of fire is the tongue of maha puras ; 
sarasts is the faculty of speech of maha puras; the four Vedas, or the 
four books of truth, are the speeches of maha puras ; maya, or love, which 
is the cause of creation of the universe, is the laughter and good humour 
of maha puras; the eight directions of the world are the two ears of 
maha puras; Ashni Kumar’, who are the two angels of exceeding beauty, 
are the two uostrils of maha puras; gandha tanmdatar®, or the element 
of dust, is the smelling faculty of maha puras; the element of sir is the 
breathing faculty of maha puras; jan luk and tap luk,° which are the 
fifth and sixth divisions of Paradise, are illumined with the light of 
His Self, and their southern and northern halves are the right and the 
left eyes, respectively, of maha puras; the pure light (or, nér), which is 
called ‘the Eternal Sun,” is the faculty of eye-sight possessed by maha 
‘qruras ;; the whole creation is the favourable glance of maha puras; the 
days and the nights of the world are the twinklings of the eyes of maha 
puras; the angel Mitr, who is the commissary of love and friend- 
ship and the angel Tavasta *, who is the commissary of wrath and rage, 


' Kalpa vrikea. 

2 TG, a treo on the seventh heaven, is said ti be the abode of Gabriel. It 
ia stated that no one can go sbove the Tree—the only exception being made in the 
case of Muhammad on the night of Mi‘rij, or, Ascent. § Andhata. 

6 Mahar loka. § Svaragaloks. $% Janaloka. 

4 Abvini biimara. 8 Gandhatabmdtra, * Tapoloka. 10 Teasta 
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is the two eye-brows of maha puras; tap luk, which is above jan 
luk, is the forehead of maha ptras ; and the sat luk, which is above all 
luks, ig the skull of maha puras; the verses of Tawhid (monotheism) 
and the Book of God are the dura mater of maha puras; the black 
clouds, which carrv the water of mah@ parli' (3.e., the great dissolution), 
are the hairs of mah@ puras; the vegetation of all the luke is the 
hair of maha puras’ hody ; Lachmi?, who is the wealth and adornment 
of the world, is the beauty of maha puras; the shining sun is the purity 
of maha puras’ body ; bhitt akas* are the pores of maha puras’ body ; 
chid akas‘ is the soul of maha puras’ body; the form of every 
single human being is the abode of maha puras; the perfect 
man is the closet and special abode of maha puras; as He said to 
David, may peace be on him, ‘Oh David, build a house for 
Me.” (Hs) replied, ‘‘Oh God! Thou art exempt from habitation.” 
(God) said, ‘Thou art my abode. Make thy house void of ‘ others’.” 
The attributes, found in abundance i in Barhmand, are present i in man whu 
is the epitome of ‘‘the Great World” (‘Alam-i-Kabir). In fine, one who 
beholds and understands in this way attains jiwan muki’, and the 
following verse (of the Kur’sn) is in favour of the above: “‘ Rejoicing 
in what Allah has given them out of His grace.’”® 

Secondly, Sarab mukt,” or the liberation from every kind of bondage, 
consists in absorption in His Self. This (salvation) is universally true-in 
the case of all living beings, and, after the destruction of the sky, the 
earth, the Paradise, the Hell, the Barhmand and the day and the night, 
they will attain salvation by annihilation in the Self (of the Lord). 
And the Holy verse: ‘ And beat of allis Allah’s goodly pleasure—that 
ia the grand achievement.’ ® and ‘ Now surely the friends of Allah—they 
shall hare no fear nor shall they grieve,” * is a reference to aed very 
mukt, or salvation. 

Thirdly, Surbadad mukt", ortater salvation, consists in becoming an 
Ari] (i.e. knower of God) and in attaining freedom and salvation, in every 
stage of ‘ progreas"’ (sair), whether this (progress) be made in the 
day or the night, whether in the manifest or the hidden world, 
whether the Barhmand appears or not and whether (it takes place) in 


1 Mah&pralaya. 2 Lakemi. 3 Bhitakisa, § Cidadkasa. 
3 Jiranmuktt. ® Kur'Gn, Ch. T10: 169. 7 Sarzamukti. 
© Kur an, Ch. IX: 72.% Kur’Gn, Ch. X; 62. 10 Sgrbada mukti. 


[Ll. 39] 13 


the past, the present or the future i.e. bhitt!, bhiasht*®, bartaman.3 And, 
wherever the Holy Aur’an speaks of Paradise, ‘‘ Abiding therein (i.e. 
in jannat) for,ever”’*, there, (the word) jannat (Paradise) applies to 
ma‘rifat (or, knowledge) of God and abada@ (!s! ) refers to the perpe- 
tuity of this mukt (or, salvation); the reason being that, in whatever 
state (one) may be, the capacity to know God (i.8. of ma‘rifat) and to re- 
ceive Eternal favour is (absolutely) necessary. Hence, the following two 
Holy verses have been revealed (to give good tidings) to such a group 
(of persons) as attain mukt, or, salvation: ‘ Their Lord gives them good 
newa of mercy from Himself and (Hia) good pleasure and gardens, wherein 
lasting blessings shall be theirs; abiding therein for ever; surely Allah 
has a Mighty reward with Him"'® and, Give good news (Oh Prophet) to th® 
believers who do good that they shall have a goodly reward ; (i.e. a ma‘rifat, 
or, knowledge of God, the Most Holy and High, which, certainly, is a 
handsome reward"for the ‘Arifs, namely, that of Firdaws-i- A‘la) staying 
in it (i.e. in Firdaws-i-A‘la) for ever.’’® 


XXI. Discoursz on Day anp Nicat (Riz wa Shab). 


Divinity of Creation and Concealment:— According to the Indian 
monotheists, the age of Barhma, who is identical with Gabriel, and the 
annihilation of Barhmand and the end of the “ Day of Creation,” or the 
‘Day of Divinity,” is eighteen anj years of the world, each anj (again) 
is equal to one thousand years, as mentioned in the two Holy verses of 
the Kur’an : ‘And surely a day with thy Lord is asa thousand years of 
what you number.’’7 The other Holy verse is : ‘‘ To Him ascend the angels 
and the Spirit (that is Jibra'il or Barhma) in a day the measure of which ta 
flty thousand years,” ® and each day of which consists of one thousand 
years, as may be deduced from the former verse (of the Kur’an). So, ac- 
cording to my reckoning, the age of Gabriel and the duration of the life of 
Day and the whole Universe, which is identical with Barhmand, is (equal 
to) eightcen anj years of the world ; each anj of which (in its turn) is equal 
to one thousand years—there being not the least increase or decrease. 
Such is the reckoning of the Indian monotheists. It must also be 
known that their (ie. Indians’) specificatio:: of the figure eightecn 


1 Bhita, = Bhavisyat. $3 Vartumana. 4 Kur’an, Ch. IX: 22. 
5 Kur’an, Ch. IX: 21, 22. 6 Kur’Gn, Ch. XVIII: 2, 3. 
7 Kur’Gn, Ch. XXL: 47 8 Kur'an, Ch. LXX: 4. 
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is based on (the figures) ‘ eight ' and ‘ten,’ beyond which, they say, Do 
thing can be counted. Now, ‘the Smaller Resurrections,” that have 
taken place in the past and will so recur in future, are called khandh 
parli', which come either like the innundation of water or the conflagra- 
tion of fire or the storm. And, after this period has elapsed, this 
day (of ours) will turn into evening and “the Great Resurrection,” 
which they call maha parli, will take place ; as ordained in the following 
two verses: ‘‘ On the day when the earth shall be changed into a different 
earth,” * and “On the day when We will roll up heaven like the rolling up 
of the scroll for writings.” * Now, after ‘ the Great Resurrection,” on the 
‘“‘ Night of Concealment,” which is parallel to the Day of Manifestation, 
all the ‘‘determinations"’ will be absorbed in the Self of the Lord— 
its duration being equal to eighteen anj years of the world. 
And, the period of avasthatam‘, which is identical with sakhiipat 
and Jabarit, is equal to the age of the Lord, who is undisturbed by thé 
creation of mortals or the destruction of the Universe ; and the verse of 
the Kur’an: “Soon will We apply Ourselves to you, O you two armies 
(of jin and human beings),”® is a reference to this very sakhipat, 
During the life of the earth, the Lord God dwells in the stage of Nastt 
(or, the Human World) and, during the period of ‘‘ the Smaller Reaurrec- 
tions,” in the stage of Malakit (or, the Invisible World) and, after “‘ the 
Great Resurrection, in Jabariit (or, the Highest Heaven). 

O my friend, whatever I have recorded in this chapter is the out- 
come of much painstaking and considerable research and is in accordance 
with my own inspiration, which, although you may have not read in any 
book or heard from any one, is also in conformity with the two (above- 
mentioned) Holy verses (of the Kur’dn). Now, if this (exposition) falls 
heavy on the ears of certain defective ones, I entertain no fear on that 
account: ‘‘ Then surely Allah is Self-sufficient, above any need of the 


worlds.” ® 
’. 


XXII. DiscouRsE ON THE Iepusrry oF THE Crozus (Adwir). 


According to the Indian doctors, God, the Most High, is not confined 
to these days or these nights only but, that, when these nights will termi- 


\ Khanda praluya. % Kur'dn, Ch. XIV :°48, 3 Kur’&n, Ch, XXI: 104 
4 Avasthatman, 6 Kur’an, Ch. LV: 31. 6 Kur'an, Ch. III: 96. 
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nate, days will re-appear and when these days will terminate, nights will 
re-appear—this process continuing withoutend. This (process) is named 
anad parwah * and Khwaja Hafiz, may meroy be on him, having his eye 
on this Infinity of cycles, has said : 
“There is no end to my story, or to that of the beloved, 
For, whatever hath no beginning can have no end.” 

Now, whatever peculiarities of the manifestation and concealment 
of His Self -have appeared in previous days and nights will also 
re-appear, in exactly the same manner, in the following days and nights, 
as stated in the Holy verse: “ Ae We originated the first creation, (30) 
We shall reproduce it.”’ * 

So, after the termination of this cycle, the world of Adam, the 
father of men, will re-appear in exactly the same manner; and, as: 
such, it will be endless. And, the verse of the Kur’an : ‘‘ As He brought 
you forth in the beginning, so shall you also return”’,* is also an 
argument, proving the above (statement). If, however, any one 
doubts and says that the finality of our Prophet, may peace be on 
him, is not proved by this exposition, I will tell him that next 
day aleo, our Prophet, may peace be on him, will -re-appear in an 
exactly similar manner and on ¢hat day (also) he will be called, ‘‘ the 
Last of the Prophets.” The following Tradition, which is narrated in 
connection with the night of Ascent ( Ms‘raj), is an argument to this effect. 
It is said that our Prophet, may peace be on him, saw a line of camels, 
proceeding (in succession) without anv break, and on each of which two 
bags were laden, in each of which there was a world like that of 
ours and in each such world there was a Muhammad (just) like him. 
(Our Prophet) asked Gabriel, ‘What is this 1’ (Gabriel) replied, “ Oh 
Prophet of God! since my creation, I have been witnessing this line of . 
camels proceeding with bags (laden on them), but, I am also unaware 
of their (real) significanoe.” This, (as I believe), is a reference to the 
Infinity of the Cycles. 

Praise be to God for His favours, Who granted me the grace of 
completing this tract, entitled Majma'-ul-Bahrain, in the year 1065 
AH., which corresponds to the forty-second year of the age of this 
unsfflicted and unsorrowing fakir, Muhammad Dara Shikih. 


1 An&di pracdha. £ Kur'n, Ch. XXI: 106 
§8 Kur'an, Ch. VII: 20: 
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wes 3) dan yh ye sfl -fasits ceye yl hana AE aay 
0) Gla of 5 Ea ath BE enash fe pine yal Ie od of 


Ae estthd Cot yet — FF 
Soy ed at GS yen i ibd ga in Jal pfiine u55 
ot et gh pad os joa ertee ja) jay je oy AS aS end ll athe yyy 
inns! gle Bde tpl d - adagtee ty ol ly wy - at id afl ol 
@ ned AAS Bayes yal opts ot unter ULtl 
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Cslaynye Sila Jj} po ppoilayl yal alin cin - 0) Si ghd ust 
eee ne) I (uwl)y RW) ples jt de pas Oy) alt apne a5 |, 


eAe fe Grr 


18 fay CS dar S hy adh cain Spd, opt lay aie pill sale Gl 
2 OIGI, 


ea Ny Lat J} actin stat ikye gine tet SIO ab (TT eyyya 

ais Ho te ping ELA a is ant eS fl + pal Loy yb gla ib 
tile Bde putas yah G8 jy) 9 af paghee apts eh ual de al ule 
aalye hy ul wipwig Pd , HIF adlyd dyaye Aine ce 5 al 
dhiylye - dikve hae ta yp CIS gab cl ae Kat dem ol y Hof 


+ Gre 


2 Phy Sige Qi ops LAE fs Lo 5 agle Abt Io jain as 
pile ye pry pile tad She aul alle Gyrke pe 0 youl fy Gprhe 5 
Abi Spay Y aL + oman ual AS tres Iyie jl - pears apd. he 
os 9 Siyte Gpdio by ofyid {bi ual aS ple ge pl sab soy’ AG, 5) 
od bl cogil Ut 2 HLA) ol ae 

kin 39 at Aiky Gaya eaapn Day al igh a6 Ht 5 abs Soe al] 
2 pth pot opther ji} pty Jae Foyt C5 eh 9 mea 5 yh 
o pital, - O52 Byki o ooare B35) 62 
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VARIANTS. 


List or MSS. BEFeREED TO :—~ 


t. A. MS. in the Asiatio Sooiety of Bengal (Curzon Collection, III 


No. 156). 


2. H. MBS. in the Asiftya Library, Hyderabad, Deccan. 
3. K. MS. in the Khuda Bakhsh Khan (Oriental Public) Library, 


Patna. 


4.B. MS. in the Rampir State Library, Rémpir, U.P. 
5. V. MS. in the Victoria Memorial Hall, Calcutta. 
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L. K alt for puss 2. A, K add 40 before abii ; R omite es; 
-3. K adds ,,liy before ..lu;, R has .,: before pki; 7. R has 
seme! dot for cuss! soo, EK omits coy! dot 5 yalld cuoyl doe yd ; 
A has =~,! 4.0»; in V the first line of the quatrain is given 
before x.y! 200 »2 and the main text runs thus ‘ols cs! aoe » 
weuusy! doe; 8, A, H omit oth after ai. 


8. A has 54 for Gy; 6. R, K omit o,f uti A omits oly! and 
adds IS Vif Lilt! pele after pike; V omits ll and adds .pig 
after ow; 7. K, R add siol aipale .y after 36> lo; 8. K, R 
omit 5499; 9. H oS 5 » for iS 5,9; all copies have .jdane , 
po? wx! after oie; K, R have oi pv after py) ; A has plod! after 
poi 11. all the texts have Sami after plod; V has cymes 
Dye SUAS y erbld; A haw Wyel (gSil y sible lacus y 10S pom lets; 
14. A, H, V, Hy Rave gee tor dcyope ; 16. R has bye 205 py yl! ; 
all texts, except A, omit mn before Jlail; 17. A. H, K, V omit. 
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ui 21. R haa olye y Urlydu; 4, V, A omit agit ; all texts omit 
lowe, except V, which has alil,ai, 


1. K aioyes (,0 for Wyo; all texts, except V, have »o for ni 
A, R, V jlnigs; A adds pj yf oy after ps; A adds yi! after jl; 
4. A has gipuli Loe; 9. R has oyny0 for wloyaye; 10, R has uf, 
before 5a,:; A, H, K have wo!, R Up! for ja,; H adds Us! 
after ow!; Il. A has Wir for oS; 13. A gsoie wy for gly 
sia gJoaye; A adds |) pile! Ua! y before...2as 5; 14. A omite up 
ww! flo; A has tout and V iste for wiv; 15. R has cally 
for o,f alo; H, K, A omit oy endl oly ; R has pot sialic 2 
after !) os. 


Fr 2. Vhas Jlea!, H omebal, K, A cules for suche! 3. R omits 
Slo GT oo. Gt UT wre 9; A has otve for ae; 
4. A, H, K, V have crtmeo for canai; 5. V omita TT ...... wre 
o& lou; K,R, A have lp! for oles! ; 7. A, Hhave jv uW; 8. A 
V, H, K have ,elb for !oy; 9. H has 52% and A ym for ,ope; 13- 
14. all MSS., except R, omit the verse u4 L....... Sybs 317.9 
has of!) fla gil ow y fore ly fy; 18. V hasoy sald 4,5 before 
wal; A, H have ple! py for piel yb; R has phe! py) 1) ob 
wmegty Malye ; 21. A, V omit the translation of the verse of the 
Kur’an, 

) 1. H has toy and K has 0,4 for 33; H, R have (,« before wile ; 
R omits 5} aftor »'Ss)y ; 2. all texts, except K, omit auf; A, H 
have ,,lv! for (lv; 3. K has cw! after a); H omits cu! after 
u-St; R omits ¥f before i 4. H has cl for ot o0lyd eh; 
6. A has cw! for atl; R, V omit of“; R lomits ae; 6. V has 
o,f for ich ; all texts, except V, have sot; for lay; 7. V omits 
yp; Abas yy! before a, 2.1; 8. A, H, V have , J! for jt; 9. V 
omits jl; A has py») for op prtlyd and V has pry? Sle Vb 
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for the same; R adds!) Ls edo Slay Ly; V omits Sle oats 

A has 5 before 1; 10. A adds 2 after V~!p>; 11. H, V 

have ais for yolic; H adds aitpi, after pair; K omits yolic gti 

V bas ol iy cmp ; V omits Vy; 12. R has .,ois for wa; A, H, 

V omit by; 13 A has!) and K hastipf for!) ¥f; 14. V has 

ji for j!; Hand R have 5! for 5! before yolic; A has ,jlaic 

before (wie ; 15. Komite UL vyniey, A has oil after (LU onic; 

A, R have apilig before act; H omits eu! before stay; R hes 

45! pq for ¢e ; 16. R has .. for , after SK; all texts, except K, 

have WS; V has loa! for cpulm!; all texts have  ulic 

for cynic, except K, which has oo cuwie; 17. H reads 
comet yale add ay agli; A has cual Gaulle for oj! caulie; 

18. R has Sty! for So, V has fi) for 4G); A omits =! 

after oigu; K omits yo 54 and R has 5,2 for jo »#; H has aacls 

for wed, 

4 1. R omits ewe! Ob... cred ty) dewey; A has 0)!9 cawlic for Gyno 
cul, 2, H has Guy for cae af; 4. V omits aig af oie omye y 
wt; 6. A,H, K, V have j!,f Jas for (pli ¥-L Jas; A, 
H, K, V omit od piel 99; Vhas aie lonye for i); 6. all M38. 
have strange variations in enumerating the five internal senses ; 
8. H, K, V have wyt Stig, while A has 5 Write ; 9. A has 
oy, K, H have w,S 5 eye, V has yn, Rhas wy for oS yy com; 
1]. all texte have Jj or wily for Urb; all texte, except V, 
have ve for 41; 12. V has ows for oo7,<; H, V, BR have e 
and A has ,}~ for es 13. R has yo poy viyb pe; 15. V bas 
wma! pie diyghro iti! af; 17. all texts, oxoapt R, have abla! x. 

y 1-2. A omite translation of the Kur’dnsc verse; 3. A, H have we 
after, all cuy!; 4. H has oti for oth; 8. all texts have al, ; 
7. R has 99 7 for 5; 9. H has fs! and R has 93! for ye! ; 
10. A, H have (pymmc cule, V has duynme wis , and K has 
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Uynme oles for dyame ole; LL R has oi) ie aie; K 
omits Si! ,o...... Dye ts V adds ys ys! after 3; A has 
pine y99 for oi (50 ps9 ; 12. H, K repeat 2 vy! 52; 13. A has 
wel for (ort; 14. H has yjaae and R has. for wpaie; 16. R 
has cto lb iin suylie 5! 4; all texts, except R, omit 5 (in ; 
K omita obif yi eS!) of af; 17. BR reads ure jl y we Ga ify 

ont. oF ot 5 18. A, H, Rhave p,S for ,Uf ; H has saa! for pine. 

1. R only has 2! o2b Cue! Use ...... Js! yk aS before .»! 
(omit, in trans.) ; 2. me except V, have =~! for toui'2f ; 3. all 
texts have apilis for aGlig ; 4. V omits!) ot, 25; R has o!25)3 for 
273; 5. Romita cusl...... ' 25 ; 6. H omits S ; 7. all texts, except 
R, omit j'2 tye y Yoo Gy; K omits ay ota ......- 3! Ga; 8. alll 
texts, except R, omit ipodets 11. all texts, except R, omit a af 
and ¢e ,; H, K, A omit ., before lus! ; 12. all texts, except R. 
omit wl 585 ; V reads ob ,,o# for 42.2; 14. all texts, except R. 
omit ty pd Lot yy y iss ew wl 93 all texts, except R, have 
NI nf Bal you pass ; 15. H, V, A have »~ for ,'; all texts, except 
R, have wy for wy; A has fia, V ws, H ae and R has ..y 
for ye; R adds: ality iy Ba! of, aijhee pe Ohl gh aft Bid gd Out 
oiiloe; 17-18. H, K, V, A omit cul pd oot gt yo. Bi! 92 Qo! 

2. All texts, except R, have cu! oe 5) durye Sy ty ggtls allt; 
5. all texts have .,y»e before avye; K, R omit —2« after avye ; 
all texts, except H, have ge before t0; 8. all texta, except H. 
have , eee 10. H, R, A omit Uy',~ th yal; 
12. K, Romit 4b; 99; 13. A reads oT 3! (iy y cay)! a dy; 
a wk; R airs “od al oft ent Chas wo bta H reads as 


A but has cow 50 for cw yt; 14. V omita Rye wil dees Py Py 
15. A adds aspai y o35 pai gine ychee all gins Unita! ype 30 dab g0 
oe le ols 16. R omits e wefee ...... wel Ga; IS. all texte omit 
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Page 


fe 


1. All texts, except R, omit !) of .....- yi! y;3 2. Vhas oF ce 
for (Sy) and omits o,!o 5la3; 3. V has oe, for of o~; 6. A 
has Wife for Lif; 7. H, K, R have ose for oy, while A reads 
dyone; 8, K adds af .,,%9) suite ain, before aay yo; all texts, except 
K, have o2F vyante Jj} gin; 9. A, V, H omit pepe wid U af 
wlia)!, Rhasclial! ade ; all texts omit asl y; 10-11. H reads 
wl 5 ct uni, Vireada py) y updi and A, R road of pyey pit; 
all texts read ot Lily yy2 af; A has Uf ye for Wt; A 
omita aile.......... a+ Keyeme y; 13. RB has wh for wig; A reads 
Ott; Syaglomly wypdm Dyin (1) cay Gye OT, 

2. A adda JUS gin: after oa! glaial; 6. has yf ye/F jig 
st yi! ; 7. all texts omit ple before ,<le ; 9. all texts have 53!) 
for wie; 11. H omits cly! pe; R adds ea V adds 


ok clot ple af after yin 12. R reads > wl ust OTe 
‘seeseepted lle yf > af ath ; RAHN ces sece 


iti A has Boy ly Hy cgity Forty? erg syd; 14. V omits ati] 
rs 
a stones >; K omits t,~...... plot: ; K, RB have Hyayd y bls ze. 


1. R has yaill ; H has yjeth ; H has og for ws A has omy 
for 28S; 2. R hae dy; dele ag y o4b ap and V has 0,210 ae for 
oy: ay; B, V omit af dye,5 ; H, K have tye,3; A omits af; A has 
w for slows; R has aS!; and A, H, K, V have af for ag; A 
adds |) after soliy; K reads cul clas slow gy p telly y; 3. H 
omits iyi af ; 4, RB has c-clew for cle ; H, K, Ahave 35 ,klan , 
while V has 015%; In R, from wyli pile Layhi aS up to p. 13, line 
12, is omitted ; 5. A omits cI ...... st; 6. A, V add G after 
a sla ; A omita 6 and hes Gail ype for une; 7. A, H, V 
add & after aS gAlye 5 A, H have (jlo: and V bas (silo for 
Ustos; 9. H has 137 for 621; 10. A, H read Lay cor> yyy, 
V reads (Ale; 69° wyy¥, while K reads lA? 5 59> way} 11. H, 
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A, V read p50 Uy oS jlo ley; 12. A adds gine uel ols! 
ww! before us a> 


Ir 1, Ahas ye for oye¥; 4. A, V, K add ob and H adds :U, 
after j!,!; 5. all texts have aij, for 5»; A reads tpi '; ol jt,! 
os yalB LS Ba) ole! cys af bay po loi; 6 A, H, K, 
V add o after ;!,1; 8. A, H road oy! Lai otro pile dea; 9. K 
reads 51,7 ot ty (clone up! ity af; 13. A, H, R omit rf! after ,1, 

te 1. Komits 4; H, K omit £W!; 3-4. A, V read 132 2 J3', 
has s2b ro yl) Ul, R has +2 y' and K has o% alk 2b o!; 6. 
R reads 3% yal or! Uns; H reads. .la (giyy0 cel) ant, A reads 
AR cama ty biel onal ont pe; H reads calyd rye com's oe! and 
R reada -ld om! giyyo ly on! yy! po; 7. R, V omit ke. 

10 2. K has ye for ta: 4. Vadds os Lo! aa ps thls! olin” 
Wycp after cua! sie; 5, K adds a £i;, after oite; R has st’, 
U.S! ; all texts, except R, omit lj alle j=; 6. Rhas ot oi £- 
for wh go) » (gh; 7. H, V have _-an-; 8. R bas 2; for 22; 
H has oiy and V XG for 420; H, V omit xiv ate ai; 9. all 
texts, except R, omit ac! J ,; 10. all texts, except H, omit 
aire; A, Rhavele,¥ iy! aoa; K, V have 2,8 ace .' and H omits 
4ea; 11. R adds ~> before é!y% ; R has Oa% 92 02; all texts, 
except R, omit rar ‘es 


4 1. A has of for 6 ; R hascu! ¢ 5 aoe ho! for cane! SF y camels gle; 
2. R has cplitiske Use ye pd dels 9 6a, H reads dels ,caill, 
Aldi ee ya yh, K roads walitse ye pd dele lyySii y, V reads 
HUD Soe aye pS ale 6 and A reads Ali Une ye Ipid debe 05; 
3. RB reads ct! ses 99? 9 wy? gins; 5. R omits oo,fre py ; 
6. all texts, except R, omit 95 wl; all texts, except R, have 
aire atter syd. 0,3; all texts have 2UE Hye ote) 99 pe aye; 7. 
R adds bi! before 3); K has yi for jie; R bas oil 9S for skie; 
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H reads site paid; K has pus for pai; 8. A, H have puss sso 
ails, ; 12. V omits ac.8; 13. all texte add slg UL after aia,,s! 
vel 0.5; 16. R has aT Jla and H has aGT U for aciT L: all texts, 
except R, have .»é9) yu for sb; 16. H, K have yyi 2 cgi, while 
V omits py) 2; 17. H, K, V have af!) pam for af 1S a; 18. all 
texts omit af 026 uyt; A has agile. 


1. A, K, V add =<! py) aS ats wl» after cu! cw; H has! , 
wl ey pf aS aint ; 23: A, H, K omit o; R omits Vout dicot! 
in wl cul; A reads tyie af wi Silo Fyopd ji! cual tod aids nl 

; 3. R adda cle y ails all Egle after yay y53 all texts, except R, 
omit yJls ale ja; 4. all texta omit ~~! o!0; A, R read 
as? 25 iy a 0S; 5. R has ra) we! for oz; J; all texts, 
except R, omit ca! gn! ai y (Jj! ai af; Radds Sybe after 5; 
6. all texts, except R, omit .UU,; 7. A, K add Vloaze after 
staf and H adds ois loaye; R omits otiat; 8. A, K have wis for 
cyeli ; A readn cn GUS glee cyye, H bas cai lS plow y yi U, 
Be Bia cash US plows gy Be bine seman tS ysis y Aad ‘bas tle 5 
rnd ll); 9. all texts, except R, omit .3/5; 10. V has ceeailyy} for 
yyy ; alll texts add b after =; ; K has ete ; R omits ut y...;! iar; 
11. H, K, R have duit and A aepi! oyay Ly for ppby; 
V has dypy l for od yf; 14. A omits cue! pele... wld »,5; 16, all texts, 
except H, omit ),'; all texta, except R, omit y U4; 17. A, H have 
wid yy nd j!, while V has old 5 5!; K has aisys! for toy,sI. 


3. A adda wo ab (kl AR» after ~~ eg; 5. H, K, V add 
yilia! y and A adds Siia! after yo; A omits Vii and V has 
wl! for ubLuy ; K adds so after yo; 6. all texts, except K, omit 
oy Uel dey; in A the order is ag y spi! Ual de y cuyyi al ae 
oT Sy 29) Gal; 7. Abas .laili for Loy U; V omits 215) 1G! af ye 
ws; A reads taf oy cle...... 8978 erty) 1G! aS a; 8. all texts 


124 


(IV. 8] 


Page 


have »9 for »; 9. A, R, K omit oa; R has ily for cote! y cin ; 
10. A, H, K, V omit aiaf; A, H, V, K have ye for am; R 
Toads cua! flere cemy ld 019 af yd ylyiy 1) coy af lake Sl gins ; 
K omits '); A omits ao ,!5; K omita .!; 11. all texte, except 
R, add yey; A reads cyuale U yd gy Usb) y ine y cay wld dy; 
20,6, V reads 09,6 upaie sue! inh) y dye y cay old; 12. BR reads 
Opies oF tle cil wad jl; 14. all texta, except R, omit af!,;; R 
has uye for WS ya; V has Jipe for JUS; R adds yas JUS ;! before 
»U; 15. Radda ;yi after 0,6 ps0); R has af, (1; A, H have 
os pif 99 oils; 17. A, H, K add yams of (x after cue! aod 
18. R adds ty .1 5 after py; A omits Seen con 51; 19, 
R adds So.) Uj! paw y before +2; R omits (lh alle uy 
oil af pile ; 20. Re omita .6o0 and has wey) for iyo le yp? 
cand 

1. all textes, ‘except R, omit prop yt,!; BR has ail 19,5 poe gle 
for a0 Und gi Ly! ; 2. all texte, except R, have ly! y Lail , Lol, 
R omita |) lah; A has woo; all texts, except R, omit cle! L; 
3. R has oissit whe aoe jy aos jt!) pm lS; 4. all texts, except 
R, omit iA aiJt; all texts have agilig for aGlig; 5. A, H, K 
add tod j! after »2 5 ph; R omite Spiel ,; 7. ‘all texts, 
except R, omit fou) U ;!; R omits be , yao; 8. BH, K, V 
read atjle wydm olyd 59 (pale) all pny optim af cde yy! 
Dy) Bdaat 2 akais, ah; .0 —(wlym is evidently a mistake for ~typ)—; A 
adds (is, before x; 9. R has made strange additions and 
alterations: 2af lay) clo von wll y drephd opr flee Ong able ge 
st oye Aighee comnygi A, Vo have cally for coy; 10. A, H, V 
have acut for Gil; 1l. R reads bic O5)T ge yrokys wr blo ty yy! 
Di! ydy gt yp re! fame; all texts omit .»! 59; 12. all texts, 
except R, omit .U; 18. V adds cay wl, sbi gem Sty 95 boyy 39 
emul Sie y after cul Sins; 16. R adds Joe before 28 ayy 92; 
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17. all texts, except R, have 25) oy for ais ds Ioygys ery yo 
unfortunately, a sentence has been omitted in the printed text 
which runs as apllone: ye Nyt aS cue! tod Hy hal Giaie (009 yt de 
dd oly vee ous and R’s reading is as follows: .o1o yt (ps 
wld y yu dot yo camel gua 3; 18. R adds ea wih alter he: 
19. all texts add ty! after lspa,; R adds 2! ow 9, after Sw ; 
A has !y lo sod Gamble aly) gly; A, R omit ouGy...... of: RB 
Bde uy) pile ab dptre cams Sty! pile of cul ot Ung. 

5. K omita ye; 6. R adds Sjheo poo , after oe; 1.4K 
adds wt, and R adds Wye JUS 5 oy% JUS , after oy; A, H, K 
have cuy) after yy! ; R reade w,AT 9 y cos gible lio jt!) cus) wuts 
consi Sy; 10. A roads (glen! !) yl (lod. 


3. H omits o!; H has .,2! and A, R have 5m for ja! ; 4. A 
adds wif jigs |) we >, K has xii J) o5,0 and H, R have 
styl) oy alter ole ESS; 5. R omits ,s,! why! 6. R adds 
WW ass gle pdm y ploy af ale alll gle whos deme cyte gay 
Dali Uy! lo |) apny after aitypho; R adds Ui! oy) before och .,f and 
pvc before x05; 7. all texts, except R, omit af bir ,! ayn, jlo 
BR has ili! esi; 8. A, K have of oil, , H has 0 .,!,i) and V has 
XL Soya) for oyAs ;. all texts, excopt R, omit oy% JjU poy y af; 9-10. 
A, V have cul oT yoy) gy vip ere, Hl has yy yi 0 gay wisi are 
aif gay and Hi hes eHif be ugay eit; M1. Bomite.....-eye y 
opine ; 12. Ahas olin iby, K has Ue o!) > and R has yliem lyr 
for glia gla; K adds x,f bb , after af Iygil; 13. R 
has ilto for tor; A reads oi! Wyble 179 

4. H adds alte y wu! ph Behe api af oslo coythtan ot y Bye gi 
ct uly) pf after ay Ail y; all texts omit Jy!, while R has 4s; 5. A 
omits 4,3; 6. R has wis AU, bey and V has oiif cyloe for 
ole; 7. R omits os (ati Lif Ji j! 4; all texts, except V, have 
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dint; 8. R has Nous; 9. all texts, except R, omit x2; 10. 
V has » and A, H, K have »» for ;!; R reads oid (5— wy 5 pel 5; 
all texts, except R, omit 5=; H, K, V have (,,)5! =! and R has 
jist ial; 11. A, H, K add loa after vies; K hes ,Jouale and H 
has ,,Jow for wlolie ; 12, A has c,ile; {lo; for le .6;; A omits 
aT, while H has assli1 ; Radds ae ould aftor yy; 13. all texte 
except H, have oi! ab) 59; H, K add .cij)ye and A adds , clipe 
beforewycre; 14. R adds oiaye) Sie |!) 0,5 after oi!; R reads sar 
dye) ls yhi3; 16. Rhas Sb, rym; 18. R reade sires pis cel toy 
dy oslyd y and V reada oy oalyd pa il Loe cal dy); Radds after the 
verse (paler) ame Ala pl ays wily 20. A, V have dol oi 
cndeme , while H, K have cansdame wy Ue oni; A adds aged 
ie Apres y after oh 5, while H, K add aps 5 aU only; R reads 

dell) pibellacla y aryl, anctlaela; A has 6), 6), while R 
reads 8) yo 6 yyy isu 9 i; 21. all texts, except K, omit 


do 9 Sey; all texts, except K, have .,© for lps;. 


re 


2. R has aus for ary; R omits rif eer csi y; 3. A readn 
erred y cermele oily Suze yl, H reads cil y cul pole auipe uy! 
K reads cele y cusen asiyo y!; all texts, except R, omit .»,) 
wip idely; 4 all texts, except K, omit o!4); all texts, except 
R, omit be Jy) pw; A, H, K have ode y 5pie; 5. R omits 
yay wy jt myles... wy; 6. H omits Us; 7. all texts, 
except R, have ye vy!; Radda ale’ after 9); 8. R has j= for 
Ley, 9. H, K add cgseme cs! yp and V adds pa gases cre! 99 as 
after wl aii; R, which has apparently been transcribed by a Shs‘a 
adda: Hise UI slop) (y) god tea ollie as iL! ay} ol vile 
BLN Eyl eee plat Uae a Ail age ese els Me yey pl 
vs yeuaw nti ond “gil ply af Uy. By po alogit 5! y taller y aule 
oll ina) FE ws} gp y dale al dams iF es! Spade Sylae wld eal! dbs 
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10. A omits lo; 0 apilig; 12. V has Guy! y ain y uot, K has 
Wy! ie y iyuyd! and H reads (pjy, Udo, iys!; 13-18. the 
proper names have, in all the texts, been hopelessly mutilated ; 
in R several names have been omitted; H omits .ii! Jlie! ,; in 
V tS pty l on, rye; » y is omitted. 

1-2. in R several names have been omitted; in R wyaa , 
‘yiy) Une is added after lee; 4. R, while omitting the names et 
OA) dalyd , Ira! delyd and iste, adds the names of )!,i! mld ope 
wield Bile Glad Bile aghd Cli Ga Udi Same pe yam She 
Li Jew); 6. all texts, RECERC H, omit sty: 1 JI1,L 4; 8. A reads 
weave! Sealy petty y oud whee yp J; H reads oyif wyye 
awl. aye BS; 11. A, H, K, BR have oJ! ais? for ),f; 14. A omits 
Boye) gliicl (cite; A hag Byei yliel y oi! tole 15; A reads !) .y 
hie oka BR. 

1. A, Badd tle alter tlie; A reade abel pli yoy oil lie oe: 
3. A, K have city le sin, H has cul ,lé sli and R reads 
le Hlin culty; H has sb Use ty Aver viet 9 dente of after 
ty of; Homite Uta ty lew! sem; 6-6. A, H read ty of ois ylomye y 
Lae Jats ails QS! le; H, K have af iT oy; R reads 
oe! bao; 9. Abas JUL sae, K has py eye and BR has oy cm 
for JG ca»; 10. BR has & &; 16. A reads wilco So a 
eit ene ty oF y ait 9S cond Use; 16. R omits po ... wil 9; 
H, K add sic Ua! before .y!; 17. all texts, except K, omit .»<;; 
H, K omit a; R omits We Wil n; 18. A adds quo aQy 5 G19 sia 
std Spd S ogetd gla y qd redSlan f oytd ytd y after siitye, 


1. A reads viel yo unig le 1f whe oy! olyoli y; 3. all texts 
have 195i Jed! GS 5; A, Romi cow! gily; A has pilot; 4. H 
omits 4,5 wis wt! ot 793 H, K read prio cae aS 1) Lyd we 
iste H96 hil GS st hase oifae; A reads oboe eye yd!) of 


rv 


fA 


rq 


TEV. 12] 


nen hame dish; 6. A reads New ie uy! glue; RB has uf (glpali 
labo; H adds siyf jaine cau af after yo; 9. A has wy pt of for 
yen; A reads dbyS Sy I) of af pole Sai pitta for, Soa edt ye plite 
for J¥;; R has ose shy dlons; A reads Ua! oi pita dong Ald 4 dy 


cecal der ET yAy cold ple! 11. A has Ginyoy Ff! gins, Hy K iy 


Aiayor 61; 13, R omits wal... choie gin; A, K read gia 
sane ste 5 we} ye tnd owt ode; 15. A has wlomys; 17. K 
has lime; 19, H teads oil jl y cue! ye af, 


5. A reads ab ait eyo ee 5! af tal) or fy; 6. A, H, K 
have oy Uae ; jt tym Sai ee jl alya; A, H, K add é!p after a0; 7. A 
omits iy 9; H omits .. 9; 8. R omits ps; 12. A, H, K 
add 2 after oly; H adds j!)o and A adds »!; after JU, K could 
not be deciphered; 14. A adda of p laif 5! 1, Git af after soy, 
yi lb. A adds 9-4 Sab and H, K add (~) so% and oJ! sos, 
respectively, after 2d; A has oxiSb we yy; A, H omit 
atiGia G, 10, H reads o2!,5 95 Soy; R has 399 ;I for lpi 51; 17. 
R omits 29) 2 p59? j! eras! 5 19. H has Myey oul uit pani 
and R has WS soilyy Sy dm vy! 

4. H, R have o'9 and A has oil.) for of 99; 5. H, K read 
anaes j) 00 20 and A reads...... to oul gee 49; 7. A, K read 
ee eee 8. A, H, K omit 

efdmye debs; 12. R omite the translation; 13. A has qylr< for 
porte; A has pte for alae; 14, A, K, Romit ass, i; A, H, 
K add »9 before yy; 15. A, H, K add ‘9 aS ,a y before ire; ; 17. 
K has (,9yy and A has ost for cei A, H, K omit »* and 
e*# 93 19. H has ost and R has .oye5 tor Lyi. 

1. A, H, K omit olf, ...... warmer; & Ro adds (pluie! after 
wld; 6. H omits dprne yal’, while B has ole (ge syph ; 6. a eees 
aaa! St Um cmp s after of uel; 7. R reads spi Atul oy eka, 
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cau! pad dw pa; 9. A adds , on) before sti); H has 2 cgihing 
what; 10. R omits (6 5 44; R omits wy 65 ,; A adds ys 
before 65; 11. BR reads opi) ach iS) ceed phy I) oy y wil locks ath ; 
R has ps for ye and ols for ost; 13. A, H, K have 
yes; A has ads cu and R aly ype for cals aye; R adds 


Gab) before Gils; 14. Aadds (,o',, Hadds (clot, and K 


has als after wut); 15. all texts omit |) Pier A, H, K omit 
we; A, H, K have 4-3 5 49 for 65 59; 17. R reads (lac! 
eu! oy Sy tylkie ailidve (glia! 5; 18. R omite -«! o» ; A, H, 
K omit jf a5, 


2 A, H, K omit lines 2 to 3; 4. A has sans gut; 8. A, K 
have 4) des la,fo for vy? 5 tne fo; 9. A omits tac, ly Lic; 10; 
RB has jy deity for byt; LI. A has Att for (ile 3,0; H, K 
omit ilo; A, H, K omit cowl... Upit af; 22, H has aif ait jb. 
14. A omita oAL; Rhas ..4 5; H omita oa!...... w~ty; A has 
os¥ AU for ob ety; A umits oi! Case bye colt CGA... tld yj 
15. K has Ul for cs)'y~ and omits .je.4; in A, H, K the des- 


cription of JS comes before Wt! ; 20. A, H, K omit pis pled. 


1, Hhas calase; 3. A, H, K have qeg picesly ceed... 88 de 
and omit ca! Gey qe; 4. A omits cul ...... eu y; 5. A, H, K 
omit Guu! ...... wilt e csityy; A adds ue! ovine af and H, K add 
9)!0 date Si) af after jole; 6. A, H, K omit V~ 2 be pole Lote ; 


$ * a. oe 
R only has vite Vb als! slo) sh pai af (omitted in transla- 


tion); 7. Abas u4y for <4 while H, K add i+), before =3,; A, 


has cu! tr 4 for olyto Gee i) a i, B hea dhyt for eye yin bay ; 
8. R only has sicse ,L aif coylj! Sea (omitted in translation) ; 
A, H, K omit jee, alla; 9. A, H,K omit ¥s; A, H, K omit 
Bese) oo. lye welt; LL A, Hy K add o88 (ye yaien 59 y after 255 ; 


A, H, K omit wuly and yey; A, H, K add ae Gait WT as 
9 
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witve poe 1) yap after o~!; A adds .» and H, K add (x stl 
after (645); 12. A adds ,vf after 4S) and R adde ,,<oT afterii; 
13. in the texts the Sanskrit terms are so hopelessly mutilated that, 
in most cases, it was impossible for me to decipher them correct- 
ly. 16-16. R adds ol , after ;!,1; R omits cu! ...... wi SOA 9; 
17. H, K, R only have ..»)4 of » (omitted in translation). 18. A 
has wl ple for 6%; 19-20. R reads ala jelpa Lenin pbs! Pees 
cml cmp Go; R omits owl) ...... ON Unt 

3. R omits U,if asilig; 4-5. A has the for (Adi and adds (24) y; 
R omits o's ...... e® Jo: A. H, K omit ott ...... 3) wos TR 
adds yo» y after to; 8-9. A, H, K omit cm! py lo LS 8; A, H, 
K add pyeol af heel rent mys bee citys tye ecm Coys eo GULF city 
smal Coy (po ety OSL after one; A reads viel wow af GU aS ; 
for myy prow 356; 10. A omita =! (py Lo .ss yee; Ll. A, H, K have 
wt Jus,J any ote elo j!; R adds 4al) before joi!; 12. A has 
2105 for 23; 13-14. Roomits con! Caples Ghtdy Slict a cane 9: 
16. Radds =f! after lial ; 17-19. the texts here are hopeless- 
ly confused, and R haa entirely re-written this portion; 20. A, H, 
K have cS ior Was, 

2. A adds ob and R adds ob after 2U!; A, H, K omit yt; 
4. BR has otf jtyf for She 655); 5. A haa tol, Pe for gi A 
Bes oie ons 6. H, K add .,y after =5/! and R has yen A 
omits a 7. H, K have (*s!,5 for U4); A omits a2; 8. A 
omits ae A, H, K have eng for ws R adds she 5! 5 before 


elena dee! 10. A, H,Komit 526 yin; Radds...... cual af 
comiloy eyld! after pc; 11. Radda 2!» lo dal wy Sle paie 
after cu! ... utyF yo pa; 12. R omits Cr be a tl ice eS itt 
cool; 13. A has ol peice for Ste aie ; 15. A, H, K omit wh: 
16-17. Re omite om! Gaye lee atl... agi Ul ys A, H, K add pile 
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aiter dyyT , while R, adds esti pe; 18. BR omits we) (Ay! eine Ww 
cual Cw eo; 19. A omits ives, A has seat for iw 5; R reads 
cel ly op gp aS Myo ali lings 


,2- B has Sy! ye and A has S,) c» for SJ; 3. A omits Us , 
alt: 4. A, H, K have 4S, for kes; H omits .»; 6. A, H read 
wo glide y gosto WUT, while K adds y= before Wit; 7. R 
adda ri19F syai cpg ye ly ty Ctytleo cy! Oke Ob » otter uy? te oy 
weuls R omita wel... eye; 8. R reads tow bo US lj 
23s Ba eyld IS UT pe y abide » Gey he 5; 9. A reads 

visloy ot pSe acilie ; 10. H adds o%,!0 before wil; A reads oe 

ustzy) and R has ala i Bye y SU 3: 11. R bas jlo for eae 
adds a/ pS Eb od cals IB oFf9 LES dyed y pif apd KE 439 Uo 
cette SG ol gb yb my Nye Gale gles Ua ya 95 '5 gt ns Lest 

doy) gyorg! U toiao; R adds.» before 49,4; R omite oe »; R 
rans pile fai yl 26 Lt Lice Lal Lit td py past aileay uss 
cone gu; 12. R reads yy cue! wloymyo Kalla 5! Sait y Shem! juyhy 
saath glee I yh at 13, Breads gio 70 GU ays cul uy! apilig 
wey; 16. K, R omit 200 vyyiny gins; R omits cid yo; R 
reads wld yo Jlres Sled! j 18. R omits gis? 9 ete 9} A, H, K 
mit + ,; R adda wine after wid. 


1-2 R omits the Persian translation; 4. A, H add !oa after j,) 
and ..» ; j Bilias paetohien 7. Romits ote 59 29 ol; 8. A, H, 
K add ouye after thse ; 9, A, H, K read ceo Ke gail cogil jl olye; 
10. A, K, R have cma 5) jj! culls; A, H, K omit agilig and 
have def LT yo yl cool crolem ole i! ob 99; 12-165, the 
Persian translation is defective in all the texts, and the variants are 
too many ; 19-20. A has soy for (poy; K reads vith (fois fio 
pil [Godile foyla 5. 


2. A reads yb) 5 yy 9 cyt); Romitea casy)! and yyy; 4. A, H, 
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K have 95 o« for y!,@ and omit Lio JL»; 9. A omits j, before tpi, 
and also omits ,!,4; A omits cw! wiylaic. .... 59) pe 9; H reads 
renal iylale Sle Iya she tay wi! jy py, K hae shady oni! jy 50 
cena ylate Jl jta and Ro has Sle sha le tye slay wi! jy 
cou! ilaio; 10-11, A, Romit .U; j all texts add Jw v0 after nj 
A has phe eye spb jp) OS y, H has 1 pile ageled y yy wire and 
K has pile syalei y 59) por woe 9; K has yhye for tops; 12. A, H, 
K have jy oo for Slo j!,0; A, H, K read oly soya vue cyoped 
wen! BO 99 rambo thu! oy) otool it ye af caw! Ql; 14-16. A, H, K 
omit ».2; H omits !) bicls...... wp 05; A, K read af  ghicls 
by of whe lange y obigl Uy pho cul ty of eatdf alalad y EOS leer 
hil dye toi; 16. A, K have Spf alo ty jy wt; K adds 
before ;)); 17. all texts have sass for Sau . 


2. A, K add yxgy and Hadds Soy after olle; A, H, K 
add sey oslym yb after GwUS and R adds os!yd yyy UT ou! 6! 
ow); 3. Radds Jlmas! after Siin!; R omits ot ...... Oypdm 9; 
5. Romits sy hu... Mypmy; 6. A, H, K have olgy! j! uly 
ple shel y ple; BR adds site 2/9 after aS; 8. R adds plc 
Wye After cue; 9. R omits tas ald, ...... jlomy; 11, A has 
Uasue 99 for ob oyyo; 12. BR omita py! y cue! ; 15. BR omits ,!,o! and 
adds 2! ci ot 93 16-17. R adds ya ai y before 54) 05; R 
has wd opi! woe R roads v2,bve ont apie ale} is) eye jl 93,18. RB 
omits Wins y Jl; R adds wyda ore before aa!,a; 19. A 
OMits Foye) spot oes 49; R roads 9! spjbi 5 to lilt oot erty Ht! 
Boyey . 


» 

2. All‘texts have agi? but in Brook. edition of Diwan-i-Hafiz 
aq ya is given; 4. Abas SS o,4 aw; 5. A, K, R add esi sole! 5u 
lot Ald y yy after oils; 6-7. Abas wt ag pile Byyo od ples 
Spt toag aires peal! y; 9-10. R adds spdhlelf wyod 3! after oS; R 
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reads okay 600 jyy 39 af bes Spted el on! (pal) Le prong cotati hi) 
Oe Mlym Spmys dias plot, i,lan ale; 13. R adds sl) rey 
before )las; R adds yi after ©; 14. R adds wlin |) Tt , 
Ere Gyo yO 10 af 39 y LK Syaie y after cw! lL; 15. R adds we! & 
after af ome; 16. A, K, Romit jyie lb; 17. R adds yal after ,.w!; 
18. A hae atl wise! pores pyaye af; 19. R has he gil eye 
pls y ante allt; A omits (¢3; R amita yaw; 20. R has sy! 
after 3,63 Ilo. 


INDEX I 
[TraNsLation] 


Names of Persons. 


In the following Index, prefixes like Aba, Ibn and Umm are disregarded in 
the alphabetical arrangement: thus, for example, names like Abul Hasan, Ibn-i- 
Mauljam must be sought under H and M respectively, not under A and I. The 
letter b. between two names stands for Ibn, “son of....,”" the letter d. coming 
after afperson's name relates to his death, and ¢ (circa) to the approximate date of 
his birth or death, as the case may be. A number placed in parenthesis, after the 
game of e ruler, relates to the beginning and end of his reign; and n after the 


number of s page indicates a footnote. 
“‘*Abbaside (Calipba), 132-656 A.B. 


17 n2 
‘Abdu! Kadir al-Jiliai. See Mubi- 
uddin Abi Muhammad ‘Abdu! 


Kadir b. Abi Salih Mds& al-JTi. 
Ab6& ‘AbdullSh Atmad b. Hanbal, 
called Imam Hanbal, d. 241 A.H. 
24 n15 
*Abdullfb Ang&si, see Abii Ismail 
Khwaja ‘Abdulléh Angéri. 
‘Abdullah b. Mas‘fid, called Ibn 
Mas‘id, d. 32 AH. .. 32 
“Abdur Rahmido 23 nlO 
‘Abdur Kahma&n Jimi, see NGrud- 
din ‘Abdur Rahman Jami. 
Adam (Prophet) a 
Adham (ibrfhim), see Abd Juha 
lbrShim b. Adham b. Mansiir b. 
Yasid b. Jabir. 
Abmad «i-CGhazzali, d. 517 A.H. 
Abma‘!.i-Jam, see Abii Naar Ah- 
mad bh, Abul Hasan al-Jami. 
Abrar, see Nisruddin ‘Ubaidullah 
Abrar. 
‘Mishs Siddike 
Akbar, (963-1014) A.H. .. 


38 


22 


.» 18 
3 2 


Aba ‘Ali Fudail b. ‘Iy&d, d. 187 


A.H. .- 22 
‘AH b. Husain al-WaA‘iz al-K&ehifi 
471, 28 45 
“Ali b, Mis’ ar-Rida 17 n3, 24 ni8 
‘All an-Naki .. 17 n3 


‘Ali b. Abi T4lib (Caliph), d. 4 AH. 
17 n3, 24, 23 n8, nO, nl0, 24 ni14. 
*Ali (Zain-ul-‘Abidin) 17 n3 
Ans&ri, see Abi Iema‘il ‘Abdullah b. 
Muhammad al-Angérf al-Harawi. 
Ibn al-‘Arabi, sce Muhiuddin Ibn al- 
‘Arabi. ‘ 
al-Askari, sce a}-Hesan al-‘Askari. 
‘Atte, sce Abi Talib Muhammad b. 
Abi Bakr Ibr&him. 


Avicenna, d. 428 A.H. 26 n31 
Babs Piyfray 29 ndi 
Thn al-Baghavi 26 n27 


Bahéuddin Nakshband. See Muliam- 
mad b. Muhammad. 
al-Bakir, see Muhammad al-Ba&kir. 
AbG Bakr ‘Abdullah, surnamed 
‘Atle ‘Caliph), d. 13 AH. 
17 n3, 18 nl, 22, 23 nd, nlO. 
Ab Bakr b. Dulsf b. Jahdar agh- 


Shibli, d. 201 A.H. 22 
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Abii Bakr Muhammad b. Misé al- 
Wasiti, d. c. 320 A.H. 18, 22 
Abi Bakr Shiblf, se Ab& Bakr b. 
Dulaf b. Jahdar aeh -8hibl!. 
Abil Bakr Wasiti, see Abii Bakr 
Muhammad b. huss al-WAait!. 
Bashist (Vasigtha) —.. on 38 
Baw’ Lal Bairigi 23 
Bayazid-i-Bistimi, see Abi Yasid 
Taifir b. ‘Iss b. Adant b. Suriieh&n. 
Biahr-i-Hafi, see Abii Negr Bishr b. 
al-Harith b. ‘Abdur Rahman Hafi. 
Chishti, see Mu‘inuddin Muhammad 
Chiah ti. 
Colebrooke (Sir Henry Thomas), 
d. o. 1223 A.H. 20 ni 
Dar& Bhikih, d. 1069 A.H.....3 1,3, 
4, 4nl, 81,12 n3, LS nl, 19 nl, 27 
37.29 nA7, n48, n49, n50, nol, nb2, 41 
Ds'dd IstabSni 25 925 
David , oe -. 38 
Abi Dhar Gheffari .. 191 
Dhun Nin, see Abul Fa'id b. Ibra- 
him Dhun Nin al-Migrf. 
Dhun Niirain (sce also ‘Uthmf&n b. 
‘Affin).. e 23 n6 
DilrubS, «cc Muhammad Dilrubéd 
(8hSh). 
Abul Fad! b. Shaikh Mub&@rak, sur- 
named ‘Ami, d. 101) A.H. 3 nk 
Abul Fa'id b. Ibréhim Dbun Naa 
al-Migri, d. 245 A.H. 
22, 25 n24, 26 n26 
Fariduddin ‘Affir, see Abd Talib 
Muhammad b. Abi Bakr Ibrahim. 


Fatima 17 3, 23 n9 
Firds a a0 24 ni8 
Firtlzan "24 n18 


Fudail b. ‘ly&d, eee Abi ‘Ali Fudail 
b, ‘ly ad. 

al-Qhazzali, see Ahmad al-Qbazzall, 

al-Ghazzali (Imam), see Ab Hamid 
Muhammad al-Ghazzilf. 


[ V.2] 


al-Gurgani, see Abul Kasim b. ‘Alf 
b. ‘Abdull&h al-Gurgial. 
H&fig, see Shamsuddin Muhammad, 
Khwaja Haft. 
Abi Hamid Muhammad al-Ghersalf, 
d. 505 A.B. 27 035 
Hanbal, ope Abii ‘Abdullah Abmsad 
b. Hanbal. 
al-Hasan, d. 49 A.H. . 17:23, 23 n8 
Abul Hasan ‘All Jullsbi Hujwirf, 


Bhaikb ; 26 n25, n26, 27 n36 
al-Haean al-‘Askari 17 n3 
Hasan al-Bagri 17 9. 


Abul Hasan Sari as-Sakatf, d. 253 


A.H. >, 12 n3, 22, 24 ni6, 
os 25 n23, 26 n26, 37 
Hughes (T. P.) 173 


al-Hujwirl, see Abul’ Hasan ‘Ail 
Jullabt. 

el-Husain, d. 61 A.H. 17 03 

Abul Husain Ahmad b. Mubemmad 
an-Nart, d. 206 A.H. 


18 n7, 22, 26 n28 


‘Husain Beyfar’, Sultin, (873-911 


A.B.) a Pr 29 46 

Ibrahim b. Adham, see Abt Iehtk 
Ibr&him b. Adham b. Mangfir b. 
Yasid b. J&bir. 

Ibr&him Khawwig, ece Abd lehak 
Tbréhim b. Ahmad al-Khawwiy. 
Imkm (Qhazs&l!, see Abi Hamid 

Muhammad al-Ghaceall. 

Imim Hanbal, sce Ab6 ‘Abdullah 
Abmad b. Hanbal. 

Aba Ish&k Ibr&him b, Adham b. 
Mansir b. Yasid b. J&bir, a 
between 160-166 A.H. re 

Abd Ishak Ibrihim b. Ahmad al- 
Khawwés, d. 291 A.H. . 

AbO Isma‘il ‘Abdullsh b. Mubam- 
mad al-Angirl al-Haraw!, Khwija, 
(Shaikb-ul-Ielém), d. 481 A.D. 

A 12, 15 n7, 22 


22 


22 


[ V.3 ] 


Ja‘da 23 n8 
Ja‘far ag- Sadik, (Im&m), d. 148 A.B. 

oie os 17 n3 
Jah&n Ard, d. 1002 A.H. 29n 49 


Jalaluddin Muhammad, known as 
Mawl&na Rimi, d. 672 A.H. 12, 22 

Jalaluddin Riimi, eee Jal&luddin 
Muhammad. 

Jami, see Niruddio ‘Abdur Rahman 
Jimi. 

Abul Jannib Ahmad b. ‘Umar al- 
Kbiw&i, known as Noejmuddin 
Kubri, d. 618 A.H. 

Junaid al-Baghdadi, see Abul Kisim 
b. Muhammad b. al-Junaid al- 
Khbarr&z al-KawSriri. 

al-Ki&ehifi, see ‘Ali b. Husain al- 
WSiiz al-Kiabiff., 

Abul Kasim b. ‘Alf b. ‘Abdullah al- 
Gurgani, d. 450 A.H. 

Abul Kiisim b. Muhammad b. i 
Junaid al-Kharr&z al-Kawiriri, 
d. 207 A.H. 12, 15 n7, 22, 23, 

25 n21, n23, n25, 26 127, n28, n29 
al-Kazim, sce Misd al-Kazim. 
al-Kharr&z, see Abi Sa‘id Ahmad 

b. ‘IK al-Kharr&s. 

al-Khawwis, see Abfi Isha_ Ibrahim 
b. Ahmad al-Khawwis. 

KhwBja Ahr&r, see Nigiruddin 
‘Ubaidullth Abrér. 

Khwija Bah&uddin Nakshband, sce 
Muhammad b. Muhammad. 

Khwija Hafiz, see Shameuddin Mu- 
hammad Khwa8ja Hafiz. 

Khwaja Mu‘inuddin Chishti, sce 
Mu‘inuddin Muhammad Chishti. 

Kubra, eee Abul Jann&ab Ahmad b. 
‘Umar el-Khiwdki. 

Umm.i-Kulthdm 23 n6 

Abii Madyan al-Maghribi, eee Abid 
Madyan Shu‘ail b. al-Husain al- 
Andalisi. 


22 


22 
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Abd Madyan Shu‘aib b. al-Husain al- 
Andalisi, d.c. 594 .. ‘se 
al-Mahdi, see Muhammad al-Mahdi. 
Abi Mahfiiz Ma‘rif Karkbi, d. 200 
A.H. 22, 25 n21 
Mahmid Shabistari, see Sa‘duddin 
Mahmiid Shabistarf. 
Abul Majd Majdad b. Adam, Sana’i, 
Ghaznawf, d. 625 or 635 A.H. 3 nl 
Malik b. Anas (Imam) 25 nlé 
al-Mamin, ‘Abbaside Caliph, (198- 
218 A.B.) .. 17 n2, 24 nl5 
Margoliouth, D. 8. (Prof.) 27 137 
Ma‘rif Karkbi, see Abi Mahfiz 
Ma‘riif Karkhi. 
Ma‘shik at-Tasi, 
Ma‘shik at-Tiasi. 
Ibn Mas‘iid, see ‘Abdullah b. Mas‘id. 
Mir Muhammad b. S&'in Data, 
known as Miy&n Mir or Miyan 
Jiv, d. 1045 AH. 19 nl, 23, 29 n49 
Mirz& Muhawmad of Kazwin 28 n4) 
Miyén Bari, d. 1062 A.H. , 23 
Miy&n Jiv, see Mir Muhammad b. 
8a’'In Data. 
Miy&n Mir, see Mir Mubammad b. 
SH'in Data. 


22 


see Muhammad 


Moses (Prophet) . 21 
Mu‘awiya, ‘Umayyad Caliph, ae 60 
A.H.) 23 n8, nd 


Muhammad (Prophet), d. i} A.H. 
4, 15,17n3, 18, £8 nl, 191, 20, 24, 
22, 23 n4, n6, 17, n8, nO, n10, 112, 
24 n13,n14, 32 n5, 39, 41 
Muhammad ‘Ali (translacvor of the 
Kur'&n) 33 ne 
Muhammad al-Bakir (1m4iw) 17 n3 
Muhammad D&ri Shikih, see Daré 
ShikGh. 
Muhammad Dilrubé (@hah) d. after 


1064 A.H. . 1. 23 
Muhammad Husain (author of 
Anw6r-ul-‘Arifin) 24 nhs 
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Muhammad Husain 424d (author of 


Darbdir-i- Akbar) 3 nz 
Muhammad al-Mahdi (Im&m) 173 
Muhammad b. Mangir at-Tiist 26 n26 
Muhammad Ma‘shik at-Tadai 22 


Muhammad b. Muhammad, called 
Kbwije Bahéuddin Nakehband, 
d. 701 A.A. ‘ m 

Abid’ Muhammad Ruwaim b. Yasid, 
d. 303 A.H, .. 22 

Abi Muhammad Sahl b. ‘Abdullah b. 
Yunus at- Tustari, d. 283 A... a2 

Muhammad b. Salim 25 n2% 


22 


Muhammad b. Saw&ra 25 n24 

Muhammad at-Taki (Imam) 17 n3 

Muhfuddio [bn al-‘Arabi, d. 1240 
A.D. 22, 27 n38 


Mubiuddin Abi Mnahbammad ‘Abdul 
Kadir b. Abt Salih Mask al-Jils, 
d. 661 AH. ri 

Mu‘inuddin Chiahti, see s Mu‘inuddin 
Muhammad Chishti. 

Mu‘inuddin Miskin... 28 43 

Mu‘inuddin Muhammad (Chishti, 

d. 633 A.H. bs .. 22 
Ibn-i-Muljam 23 n7 
Muilé Shah, see Mullé Shah Muham- 

mad b. Mull&é ‘Abd Muhammad. 

Mull Shah Muhammad b. Mullé 


22 


‘Abd Muhammad, called Lisd- 

nulla, d. 1072 A.H. 23 
Misé al-Kiézim (Im&m) 17 n3 
al-Mu'tayim, ‘Abbeside Caliph, 

(218-227 A.H.) 17 n2 


an-Naki, see ‘All an-Naki. 


Nakshband, see Muhammad b. 
Muhammad. 
N&giruddin ‘Ubaidull&h Ajrar, 


Khwaja, d. 895 A.H. 4ni, 22 
Abd Nagr Ahmad b. Abul Hasan 


al-J4mi, d. 536 A.H. 22 
Abii Nagr Biabr b. al-Harith ». 

‘Abdur Rahman Héfi, d. 227 

A.H,. or 33 22, 26 n26 


[vV.4 ] 


Noah (Prophet) 

an-Nari, see Abul Husain Ahmad ‘i 
Muhammad an-Nirl. 

Niruddin ‘Abdur Rahm&a Jami, 
d. 898 A.H, 3 ni, 12.73, n4, 23, 

24 nl6, 26 n26, n20, 27 n34, n38 

Prophet, the, see Muhammad. 

at-Rida, see ‘Ali b. Milsd ar-Rida. 

Rukayya Se 

Rimi, see Jaléluddin Muhammad. 

Ruwaim, see Abi Muhammad 
Ruwaim b. Yasid. 

Sa‘d b. Abi Wakkis 23 nlo 

Sa‘duddin Mahmid 8habistari, d. 

720 AH. 9 nl 

Sa‘duddin b al- SMowayyad Hum- 
mu’, Shaikh, d. 660 A.H, 34 

Sabl b. ‘Abdullah at-Tustari, see 
Abid Muhammad Sahl b. ‘Abdul- 
léh b. YGnus at-Tustari. 

Abd Said Ahmed b. ‘Is& al-Khar- 
réz, d. 286-287 A.H. % 

Abi Sa‘id Fadlulléh b. Abul Khair, 
d. 440'A.H. 22, 27 n34 

Abii Sa‘id.b. Abul Khair, see Abii 
Sa‘id Fadlullaéh b. Abul Khair. 

Abi Satid Kharr&z, see Abii Sa‘id 
Ahmad b. ‘Is& al-Kharréz. 

Abi Sa‘id, Sult&n (864-873 A.H.)} 

Ae 29 nié6 

Satid b. Zaid 23 n10 

Sana'i, see Abul Majd Majdid b. 
Adam Ghaznawl. 

Sart as-Sakati, see Abul Hasan 
Sari as-Sakati. 

Sayytid-uf-7'4'sfa, see Abul Kasim b. 
Muhammad b. al-Junaid  al- 
Kherrés al-Kaw&rirl. 

aah Shafi (Imam) 

12 n3, 24 n15, 25 n23 

ShBhjahén, the Emperor, (1037- 
1068, d. 1076 A.H.) 29 nT 

8hah Mir, see Mir Muhammad b. 
Ss'in Data. 


21 


23 nb 


22 


( V.6 ] 


Sh&h Muhammad Dilrub&, eee Mu- 
hammad Dilrubs. ~ 

‘Bhaikh Ahmad al-Ghazesli, see 
Ahmad al-Ghazs&ll. 

Shaikb Abmad-i-J&m, see Abi Nagr 
Ahmad b. Abul Hasan al-Jamf. 
Bhaikb Fariduddin ‘Agidr, sea Abi 
T8lib Muhammad b. Abii Bakr 

Ibréhim. 

Shaikh Mubfuddin ‘Abdul Kadir 
Jtl@nt, see Mubfuddin Abi Mu- 
hammad ‘Abdul Kadir b. Abi 
Qalih Miek al-Jili. 

Shaikh Mubfuddin Ibn al-'Arabf, 
see Mubfuddin Tbn al-‘Arabi. 

Shaikh Nejmuddin Kubré, see Abul 
Jannib Ahmad b. ‘Umar al- 
Khiwayi. 

Shaikh Sa‘duddin Hummu'i, see 
Sa‘duddin-b. al-Muwayyad Hum- 
mu’i. 

Shaikh Tayyib Sirhind!, see Tayylb 

' Sirhind!, Shaikb. 

Ghaikh-w-Ielim, see Abi Ieme'il 
‘Abdullih b. Mubammad al-An- 
qAri al-Hacawi. 

Bhaikb-ul-Islim Khw&je ‘Abdullah 
AngSri, see Abd Ismael Khwaja 
*Abdull&h Ang&ti. 

Ibn-i-Shakt]& ' 

Shams-i-Tabriz, d. 645 A.H. 28 42 

Shamsuddin Khwija Muha ..mad 
Aafe,d. Wi AH. .. 41 

ash-Shibli, see Ab@ Bakr b. Dulat 
b. Jahdar agh-Sbibll. 

Sultan Husain Bayer’, sce Husain 
Baykaré. ; 
Sultén Abd Sa‘id, 

Sultén. 
at-Taki, sce Muhammad at-Takti. 


see Abi Sa‘id 


_ Wail b. ‘Até 


19 vl 
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Talha b. az-Zubair 23 nid: 
Abi Télib Muhammad b. Abi 
Bakr Ibr&him, d. c. 627 A.H. .. 22 
TS tie-ul-‘Ulama, see Abul Kasim b. 
Muhammad ob. al-Junaid al- 
Kharra&z al-Kawériri . . 25 n23 
Tayyib Sirhind!, dhaikh, d. efter 


1064 A... : a er <) 
Abi Thawr .. 25 n28 
at-Tustarf, sce Abii Muhammad 


Sahl b. 

_ Tustari, 

‘Abfl ‘ubsida b. al-Jarr&h 23 nlO 

‘Umar b. al-Khatt&b (Caliph), d. 23 
A.H. 17 n3, 22, 23 n6, 110, 24 nld 

Ustid Abi Bakr, see Abd Bakr 
Muhammad b. Misk al-Wa&siti. 

Ustid Abul Kasim Junaidi, see 
Abul Kasim b. Muhammad b. al. 
Junajd al-Kharriz al-Kawérirl. 

‘Uthman b. ‘Affén (Caliph), d. 35 
A.H. (se8 also Dhun NGrain.) 

“2 17 n3, 22, 23 nl0 

Uwais- -i-Karanf, d. between 32-39 

’ AH a + .. 22 

Vatigtha, see Bashist. 


‘Abdulléh b. Ydnus at- 


17 n2 

al-Wasitf, see Abi Bakr Muham- 
mad_b. Miah al-W siti. 

al-Wathik, ‘Abbaside Caliph, (227-232 


A.H.) ae oe 17 n2 
Yazid b. Mutdwiye, ‘Umayyad 
_ Caliph, (60-64 A.H.) 23 nd 


Abi Yazid Paifdr b. ‘Tet b. Adam 
b. Surilshén, Baéyazid al-Bistamf, 
d, 262 or 264 ty .. 22 
Zain-ul-‘Abidtn, ses ‘Ali (Zain-ul- 
‘Abidin). 
Zhanda pil, see Abii Neer Ahmad b. 
Abul Hasan al-J&mi. 


mao Atta atl, “ta Naat a 


INDEX II 


[TRaNsLaTIon] 


Technical Terms, Important Words, Sects, Sifi Orders, 
etc. 


In the following Index, Sanskrit words have been arranged as they are given 
in the Text, and not as they are written in Sanskrit; but an attempt has been 


made to tranaliterate them, wherever possible. 


Such proper names as Jibrail or 


Mahigh otc. have, for good reasons, been included in this list. 


Abul-Arwah -» 9,30 11, 16 
Adham (Adhama) , .. 8 
Adit ce re 20 nl 
Adwir Pe be 4. 40 
Ahankir (AhamkGra) .. ..7,8 


Ahankir Rajas (Ahamkara Rijasa) = 8 
Ahankar Sateg (Aharhkdra S&ttvika) 8 
Ahankar Témas (ihamkira Tamasa) 8 


Ahat (Ahata) es .. 14 
Ajpd (Ajapd) ie . «9 
Akar (Akira) oe 14 
Ak&Se (AkBéa) se . § 
Akde Bani (AkGéavani) .. 20 
‘Akl--Kul as .. 8 
‘dlam-i-Kabir 34, 35, 38 
*dlam-i-Malakiit . 12 
4 Alam-i- Mithar : 11 
‘diam-i-N&silt ‘ 12 
‘Alam-i-Saghir 34 
‘Alim om a o 19 
Allah as 9,19 
Amchar’ (Apsaras) 20, 36 
An&d parwth (Anadi pravdha) 41 
Andhat (Andhata) 13, 37 
Anant (Ananta) tad 
‘Andsir ae A - § 
Aan a 39, 40 
di nkla (1) < .. 36 
AneGr (an-Nabi) .. 22 
Antah Karan (Antahkarana) -. «7 


Apin (Apna) as il 
‘Arif ‘ee .. 21, 33, 38, 39 
‘Argh re re .. 32 
*Argh-i-Akbor os . § 
Asan (Asatga ?) 7 9 
‘ A ghara-i-Afubaghghara .. 23 
Aahghil a $e . 9 
Ashni Kumar (dévinikumdra) =... 37 
Aomd-i-AUSA Ta'Sla .. 19 
Aemanha ny -. 30 
Atal (Atala) 30, 35 
Atma (Atman) 10, 11. 32 
Avasan (4Avacina) 13 
Avasthit (4 vasthdtman) 5, 11, 40 
‘dwilim-i-Arba‘a oe o. GR 
Awix se be . 33 
Awis-i-Muglat ea . 
Awiddiya (4 vidy3) Pa .. 8 
Avtir (Avatara) 20 
Bad oe ive il 
Badv&nal (B&adavanala) .. 35 
Bai ( Va&yu) ss . § 
Boikunth (Vaikuniha) .. .. 33 
Baka ay 26 n26 
Baran (Taruna) as .. 37 
Barha (Brahma) 10, 36, 39 


Barhmdad (Brakmdnda) 30, 32, 33, 34, 
.. $5.38, 39 


Bartamaén (Vartamina) 39 


Barzakh 

Basir 

Basra 

Batal ( Vitala) 

Bhuluk (Bhiloka) 
Bhileht (Bhavigyas) 

Bhét (Bhata) 
Bhit Akde (Bhauabasa) 
Bidmukh ( Veda-mukha) 
Bihiaht os 

Bika (t).. 
Birahepat (Brhaspats) . 
Bighun (Viens) 
Btatimiya (Order) 
Bital ( Vitala) 

Brahm 

Brahman 

Budh (Buddhi) 

Budh (Budha) «. 


Chach (Cakeuh) 

Chach ( Yakea) ne 

Chandrim&e (Candramas) 
Ohid Akade (Cidak&éa) .. 
CAtahsé (Order) ae 
Chee (Ct). os 
Chitan (Ocetana) a 


Dadh Samundar (Dadhi-Samudra) 3t 


Dah Digha (Data Diéah) 
Damma <i cen 
Diifo a 
Dhat-s-Bahe AC 
Dhun (Dhyana) ie 
Divata (Devata) a 
Divi a6 ary 
Draght3 (Drass3) 
Falak-s-Thawabs 

Fané at 

Fatha — ee ae 
Firdawe-t-As an 
Pirighta ae a 


25 n22, 26 n26 


30 


. 16 
33, 39 
20 
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Gagan (Gagana) a .. 30 
Gahrén (Ghrana) ou . 6 
Gandh (Gandha) es 6 


Gandharp Divté (Gandharva Devatd) 36 
Gandhatanmatar (Gandhatanmatra) 37 


Gangi ia .- 36 
GaySn-t-Indri (JaBnendriya) . 8 
Gay&n Suriip (Jnanasvariipa) 

Ghirat Somundar (Ghrta Samudra) 31 
Hafisa hia ae aah “7. 
Haft Iklim .. aie .. 3t 
al-Hak or sf . (19 
Hawie Pe a6 - «66 
al-Hayy-ul-Kayyiim 1413 
Hemakiz (Hemakuja) .. . 3 
Himavan (Himavat) - .. .. $f 
Hiran Garbha (Hiranyagardbha) .. 5 
HG sh 2 9, 20 
Hi Allah... ae . 9 
Hur Ss iG .. % 
Imam 17 n3 
Iman os . 3 
Indar (Indra) hs .. 36 
‘Tahk tee +, . &§ 
Tem-s-A‘sam Nes . 14 
Tard fil as -. 40 
Igyné ‘Aghariya (Beot) .. 17 n3 
Jabaritt Af, 12, 13, 40 
Jagare (Jagrat) he Al, 22 
Jahannam .. ve .. 32 
Jal (Jala) .. es im 8 
Jalal os oe 9, 16 
Jam (Yama) Pat .. 34 
Jamal ae 9,10, 14 
Jimi os oe -. 22 
Jamna ae as .. 36 
Janmundn (1) ee .. 36 
Jan luk (Janaloka) 37, 38 
Jannat as 32, 39 
Jaed ar eA . Hl 


Jibra'dl (Gabriel) 10, 39, 41 
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Jihat oe ae .- 30 
Jin ra ae 20, 40 
Jiv Atmén (Jivitman) .. 6, 8 
Jiwan Mukt (Jivanmukti) 34, 38 
J unaids (Order) ae 25 n23 
Jun Surip (Jyotih Svardpa) .. 15 
Kadir ‘ite : ~. 49 
Kadiri (Order) .- 27 n37, 29 n49 
Kaslée (Katldeay oe .» 3f 
Kal (Kala) . -. 35 
Kalap birach (Kalpa vibes) -. 37 
Kaera : ~ ‘44 
Khandah parli (Khanda praia) -. 40 
Kharrizi (Order) 26 n26 
Khir Samundar (Keira Samudra) 31 
Kiemat-i-Zamin oe . 31 
Kiyamat.. +e .. 33 
Kiy&mat-i-Sughra ee -. 36 
Kubair (Kubera) ie -- 37 
Kufr 25 a . 3 
Kun ae os 13 
Kursi a oe 30, 32 
Lachmi (Lakem3) 10, 38 
Lahvt 41,13 
Limisa a 6,7 
Lavan Samundar awind Samudra) 31 
Luk (Loka) . is . 38 
Luk pal (Lokapala) 36, 37 
Madhim (Madhyama’) .. -. 38 


Maha Ak&s ( Mahdkiéa) 6, 7, 14, 30, 34 
Mahdaparli (Mahdpralaya) 6, 33, 38, 40 
Mahapuras (Mah&purusa) 35, 36, 37, 38 
Mahar luk (Mahar loka) .. 37 
Maha Sudh (Mah& Suddha) .. 20 


[v8 } 


Mangal (Mangala)... -. $0 
Manukh (Manusya) .. -. 20 
Ma'rifat .. oG . 39 
Maya -. 5,8, 8n1 37 
Mazhar--Tim ae a 20 
Mikal aie 10 
Mv'rij ee vs ee } | 
Mitr (Mitra) a 20 nl, 37 
Muhaddithin ss 24 nl3 
Muhajirin .. aie «- 22 
Mukayyad .. oe -+ at 
Mukt (Mukti) .. 32, 33, 38 39 
Munawwar .. 15 
Mughtarak .. 7 
Mutafakkira ms 7 
Mutakhayyila nis q 
Mu‘tazila (Sect) oe - AT 
Mutlak a 
Nad (Nada) re, 13 
Noakadh (Nisadha?)  .. 31 
Nakahbandi (Order) 4ni, 38 n44 
Narak of we . 32 
NGr-i-Nasiit Gre -. 16 
Néstt $6 $1, 12, 13, 16, 40 
Nichattar (Nakeatra) .. -- 39 
Niranjan (Niravijona) .. 19 
Nirankér (Niraikara) .. 9 
Nubwowat .. | Bn -. 20 
Nir © oe 14, 15. 37 
Nari (Order) as 26 n27 
Om(Um).. ae 14, 20 
Pakalp (Vikalpa) ve ear 7 
Panch Bhiit (Patica bhita) 5 
Panj Indri (Pafica indriyani) » 6 
Parakart (Prakyti) ys 8, 36 


Param Atma (Paramatma) 


Mahital (Mahatala) .. 31, 35 
Mahd&tas (Mahattatva) . . 8 
Mahtah (Mahedvara) ud 36 


Malakiz 


. 11, 12, 13, 40 


Maliki (Rect) 26 n29 
Man (Manas) ae 7,8, 36 
Man Akie (Manaadkiba) 5, 32 


. 8, 8nl, 9, 10, 11 
Paran (Prana) oe . A 


P&arbati (P&rvati) os » 10 
Pari oe Sie .. 20 


Parjanat Divté (Parjanya Devat’) 35 
Parjitar (P&riyitra) .. . 3 


{ v.9 ] 


P&tal ( Pa&tala) _ .. 35 
Pirthi (Prthivi) <a . 8 
Rachas (Raksas) ae .. 20 
ar-Rahim .. ae .. 14 
ar-Rahman .. a 5, 14 n3 
Raj (Rajas) ie -. 10 
R&jase (Rajasa) oe . 8 
' Rajiigun (Rajoguna) .. 10, 36 
Raa (Rasa) .. ee a) 
Rasital (Rasatala) oe 31, 35 
Rasné (Rasana) we -- 6 
Rigwin-i-Akbar Pas . 33 
Rikhi (Rat) .. be + 20 
Rih 10, 11, 16 
Rith-i-A‘zam 5, 6, 11, 15 
Rip (Ritipa) a -. 6 
Riiyat 16, 17, 18, 19, 19 n1 
Rayati-Tam - .. 18 
Ruz Pp uel oe .. 39 
Sabd (Sabda) 6,14 
Sachatkar (S&ksGtkara) -- 16 
Sah (Sah) .. ey -. 20 
Sai (Order) 25 n24 
Sair . es .. 38 
Sakhmand (?) ds -. 36 
Sakhiipat (Sueupti) 12, 40 
Saman (Samina) ss . Al 
Samarth (Samartha).. .. 19 
Sami‘ ne eee - 19 
Sami'a on oe .. 6,7 
Samipat (Sdnumat?) .. .. 3 
Sanichar (Sanaiscara) .. .. 30 
Sankalp (Samkalpa) .. 7,8 
Sankalp Man (Samkalpa Manas) .. 8 
Sapan (Svapna) ie 41,12 
Sapanparakds (Svapna prakaéa) .. 15 
Sapatdip (Sapladvipa) . . 31 


Sapat Kul&chal (Sapta K wlacala) . 31 
Sapat Samundar (Sapta Samuadea) 31 
Sapat Tal (Saptatala) .. .- 30 
Sarab Mukt (Sarcamulsi) .. 38 


Surag (Searga) ais .. 325 


Sarag luk (Svarga-loka) 
Sarasti (Sarasvati) 


143 


36, 37 


10, 13, 14, 36, 37 


Sarastt Bhuluk (Sarasvati Bhidoka) 36 
Sarbada Mukt (Sarbad@ mukti) .. 38 


Sarir (Sarira) 

Saruté (Sota) 

Sarwar (Srotra) 

Sat (Sativa) .. 

Sdtag (Sattca) ss 
Sat luk (Satya loka) .. 
Sat Parkarat (Satprakyti) 
Sattigun (Satraguna) .. 
Savaparakas (Svaprakiéa) 
Sawid jal (Svidujala) .. 
Shab - 
Shaghl-i-PGs-s-Anfas 
Shajar-i- Mubdrak 

Ghakt 

Shamma 

Shar‘ 

Shathiyat 

Ghi‘a (Sect) .. 
Sifat-+-Allah Ta’ala 
Sitta-i-Bakiya 

Spara (Sparsa) 


Sucham Saris (Sékema Sarira) 


Sudh (Suddha) 


Suke (Sukra) Se 
SulSn-ul- Adhkar ee 
Sultik or a 


Sumir Parat (Sumeruparvata) 


Sumiria (Sumeru) 


Sunni (Sect) 


32, 34 

al 
.. 3d 
13, 31 
.. at 
35, 3¢ 
31, M4 


.. 16, 27, 24 wll 


Suraé Samundar (Sur& Samudra) .. 31 


Stiraj (Sry) ‘4 
Sutal (Sutala) i 
Tabitin 


Tatfiiriya (Order) 
Tajnia-1-Khatti 

Talétal (Talatala) 

Tam (Tamaa) 

“amas (Tdmaea) 
Tumiigun (Tamoguna) .. 


.. St 
31, 3: 


. 2 
25 n2 

19% 
31,3 
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Tansth 

Tanzihi ee 
Taplok (Tapoloka) 
Tarifat 

Tasawwuf 
Tathdth 

Taaghdthi 

Tavasta (Tvasta) 
Tawhid 

Tej (Tejas) .. 
Tirdivi (Tridevi) 
Tirgun (Triguna) 
Tirmtrat (Trimiicts) 


Ud&n (Uda&na) 
Um (Om) 


. 10 j 
0 Manam . Be - 9 
Unchch ras Samundar (Iheu-raca 
Somudra). . ie -- 3 
*Uneur +s i « 6 
‘Oneur-i-A‘sam +e 5, 7, 34 
Varma oe = 20 ni 
Vayan (Vyana) me - Al 
Vayte (Vytea) os -. 38 
Wapi a oe -- 2 
Wahima 6 oe - 7 
Waktd ( Vyakta) An - &9 
Wildyat ws ws -. 20 
Wukar (Uk&ra) ar +. 16 
Zahirite (School) a 26 n25 
Zamin a we -. 30 


INDEX III 
[TRanszation] . 


Books mentioned in the Text and the Notes. 


Abhlak-i-Jalati 
Anvwdar-ul-Arifin 


26 n31 


Arba‘in — 29 n46 
Aghsat-ul-Lama‘ét 29 nA6 
Asiatic Researches + 20 ni | 
_ Book of David (The) .. .- 16) 


Catalogue of Persian Mas. in the 
Library of the Asiatic Society of 


Bengal 4W. Ivanow) .. 27 32, 34.n3 | 


Catalogue of Persian Mas. in the 
British Museum (C. Rieu) 28 n44 

Catalogue of Persian Mes. in the 
Oriental Puldic Library, Bankipore 


(Khan Bahadur ‘Abdul Muftedir) 27° 


‘n33, 29 nh6 
Catalogue Ratsonne of Arabic Mes. 
in the Bahar Labrary (Shams-ul- 
‘Clam’ Dr. M Hid&yat Husain) 


27 37 
Oyed. of India 20 nl 
Darbir-i-A kbari 3 n2 
Dictionary of Ielam (Hughes’) =: 117 n3 
Diw3n (of Abmad al-Jam!) 27 n33 
Diwén (of Ibn al-‘Arabl) 28 n30 
Diwin (of Jalaluddin. Rimi) 28 nt2 
Diwan (of Jami) 29 n46 
Diwan (ascribed to Mu'inuddin 
Chishtl) a 28 43 
Diwan (of Mull&é Qh&h).. 29 nao 
Encylopacedsa of Jelum .. 18 nl, 24 12, 
ee 27 37, n38 
Fusiis-ul-Hikam 28 n39 


28 nso 
26 n25 
Ini 


FutiipGt-ul-Makkiya 
Qbralsjul-Wajidin 
Quishan-s-HGz 


24 nl4 | 


Hadikat-ul-Hokikgt .., anil 
Hadith (quoted) 15 nl, 18, 19 nl, 41 
Hasonat-u-‘Arifin 33,4 nl, 12 n3, 


. 29 :n48, 050, n51 
Kaghf-ul-Haka'tk 34 n3 
Kaghf-ul-Mahjtib (tr. Nicholson, 


R.A.), 24 ni4, nl6, 917, 25 24, 
26 n25, 26, nZ7, 028, n20, n31, 
27 n34, n36 

Jbn Khballikin (tr. de Slane) 26 wi 
Khazinat-ul-Aeflyd, ~ 24 nid, ni6, n17, 
nl8, 25 ni9, n20, n21, n22, 123, n24, 
26 n25, n26, n27, 28, 27 n36 

Kur'an (quoted) 5, 16, 24 n16, 6,8, 9, 
13 n2, 14, 15, 17, 18, 22, 30, 41, 32, 
33, 38, 39, 40 


LAterary History of Persia, (Vol 11), 


E. G. Browne, 26 n31, 27 n32, 28 
n30, n40, n41, n42 
Ma‘arij-un-Nubuwwat .. - 2843 
Majma'-ul-Babrain 4,41 
Magnawi (Ma‘nawi) 28 nt 
Mundjat . 12.n3, 27 n32 - 
Muwayd we _ 26 n29 


Nafah&t-ul-Une 4 nt, 12 n3, nd, 15 n7; 


24 nl6, nl7, nt8, 25 nid, n20, n2l, 
n22, n23, n24, 26 n25, n27, n28, n20, 
n3}, 27.234, n36,n36, n37, n38, 28 n39, 

na0, n&2, nt4, nb, 29 n46 


New Testament (The) .. - ~- §6 
NihGya-i-Jazari Pa 19 vl 
Ole Testament (The) .. -» 16 
Raghuhit ‘Ain-ul-Haoydt 4 n1, 28 n45 
Risilat-Hak Numa 12 n3 

27 n35 


Riedls-i-Suwinth 
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Safinat-ul-Awlty 24 nl4, ni6, n17, 
25 nl9, n20, n21, n22, n23, n24, 
26 n25, n26, n27, n28, n29, 27 n35, 

n36, n37, n38, 28 n40, n44, 29 n47 

Sakinat-ul-AwliyS 15 ni, 19 nl, 24 n18 


{ V. 12 ] 


| Styar-ul-Arsfin 24 n17 
Tobakit-+-‘Abdulldh Ancdri 12 n4, 27 
n32 


j Tadhkirat-ul-Awltys, (ed. Nicholson, 


R.A.) 15 n7, 24 nl4, nid, ni6, 117, 


29 nA7, 49 nl8, 25 nl0, n20, n21, n22, 23, 24, 
Shawihid-un-Nubuwwat.. 29 n46 n26, 2626, n27, n29, n31, 28 n4l 
Siyar-ul-Ak(ab 25 nld | Veda 5, 16, 20, 20 nl, 37 
INDEX IV 
[TRANSLATION] 


Places mentioned in the Notes. 


Al- Ahwaz 25 n24 
Ajmir 28 n43 
Badakbsh&n.. 29 nAd 
Badr 32 75 


12 n3, 17 n2, 24n15, 18, 25 


Baghdad 
n20, n21, n23, n<6, 26 n27, n28, 27 
n36, 28 n43 
Baghehir 26 n27 
Baghthir * 26 n27- 
Balkb 24 n19, 28 n42 
Basra os ie 25 n24 
Bist&m oe e 25 n22 
Bukbéirs 28 n44 
Cautillana 27 138 | 
Damascus .. 28 39 
Dihli on 28 n43 
Egypt 24 ni6 
Ghira ae 24 ni6 
Hirat 26 n27, 27 32, 29 n46 
India 27 n33, 28 @43 
Jim 27 n33, 28 n46 
Karbalé 23 nd 


—_—e 


Kashmir 29 n49 
KautniySna .. 37 n38 
Kazwin 28 n4i 
Khéwarfin 26 n31 
Khurfisin 24 nl7, 28 n43 
Khwérarm .. 28 n40 
Kife 24n17 
Kaniya 28 n42 
Lahore 29 n47, nA9 
Mahna é 26 n31 
Marv 15 n7, 26 n27, 25 n20 
Mecea .. 23 nll, 24 nt2 
Medina (or al-Madina) 23 nll, ni2, 

32 nS 
Murcia . 27 n39 
Porsia a 29 n46 
Samarkand .. 4ni 
Seville 27 038 
Spain 27 n39 
Syria 25 nid 
Tis 27 34 
Tuster 26 n24 


—_ 


